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into brief compass a declaration of 


those things which are most surely 
believed among us. It gives a series of short 
and positive answers to a question which is 
often heard: What are the essential truths 
of the gospel which are received without con- 
troversy, and loyally maintained as foundations 
of Christian faith and living? Its best answer 
will be found in the last chapter; the answers 
of the church catholic and of the reformed 
churches, in the tenth and in the ninth chap- 
ters ine first eight chapters give the 
more practical answer suggested by pastoral 
teaching. 

To busy people who have neither time nor 
taste for more thorough discussions, to all who 
are seeking to know the doctrine of Christ by 
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doing the will of his Father, and especially to 
societies of Christian Endeavor, a labor of love 
is here presented, which is itself a Christian 
endeavor to obey the Master’s sacred com- 
mand, FEED my LAMBS. 


ELIOT CHURCH, 
Sept. 1, 1888. 
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KEYSTONES OF FAITH. 


INTRODUCTION. 
FAITH AND ITS FOUNDATIONS. 


Foe HE substance of doctrine which Chris- 
wei, tians believe is often called the faith. 


It is doubtful whether this use of 
the word is scriptural. The faith once deliv- 
ered to the saints may mean the best gift of 
God, a believing and obedient disposition for 
which we need to contend earnestly in times 
of unbelief and lawlessness. And our most 
holy faith on which we are building ourselves 
up in prayer, inspired and answered by the 
Holy Spirit, is probably the confiding trust 
of our hearts that God loves us and assures 
us of eternal life through the mercy of our 
Lord Jesus Christ. 


IO RLY S1ONLES OF THAT Id. 


The word “ faith”’ retains this personal sig- 
nification throughout this book. It is the 
foundation, not of a system of doctrine, but 
of a holy character. But what is the foun- 
dation of faith? The person in whom we 
believe, and the truth which we believe. In 

order to test and strengthen our faith we 
need to know whom we have believed, and 
to hold fast the form of healthful words rather 
- than to scrutinize our feelings. 

Our most holy faith rests upon the great 
truths taught in the Bible; and it is as easy 
to recognize a system of doctrine in the 
Scriptures, as to discover a system of laws 
in the natural world. In all the variety and 
confusion of Nature there are certain prin- 
ciples which science recognizes and verifies. 
Faith also recognizes and verifies the great 
truths which impart unity, consistency, and 
completeness to the narratives, poetry, and 
precepts of the Bible. 

The whole system may be compared to a 
vast structure resting on a series of arches. 
The keystone to every arch is one central 
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truth which binds together many similar prin- 
ciples. They are all essential, and the with- 
drawal of a sufficient number of them might 
bring down the arch. But the whole founda- 
tion would be destroyed by removing any one 
of the keystones. The design of this book is 
to describe some of these sustaining truths, 
which beyond all controversy are foundations 
of our most holy faith. 

The difficulty of this work can only be ap- 
preciated by one who has attempted it. You 
start out with the sweet assurance that every- 
thing you believe is a keystone of faith. But 
you do not get far before you feel like a man 
with wife and children who has given pledges 
to fortune. You belong to a family, and al- 
though nobody else is responsible for what 
you say, you are bound to describe our most 
holy faith, not your own opinions. You are 
too scrupulous to insert a doctrine which you 
do not believe, merely because it is generally 
received, and yet you dare not leave the foun- 
dations insecure. After all diligence to give 
no undue prominence to the things which 
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have built yourself up, and to omit nothing 
which has built up your brethren, you distrust 
your own statement of the things which are 
most surely believed among us all. 

And yet there is a great reward to them 
that are exercised thereby. - You ‘see the 
sceptics detaching one after another of the 
truths you have held sacred. They make 
short work of the system, but they are left in 
dismal bewilderment. Then you sit down to 
write out constructively just what you believe. 
The range and perspective of the old doctrines 
are fascinating. Your work sobers you, and 
you become more and more a conservative as 
you goon. You find yourself to be first of 
all a Christian ; then a Catholic Christian ; 
then an Orthodox Christian. Perhaps you 
will be content to pause there. You may go 
on to find yourself a Presbyterian, or an Epis- 
copalian, or a Methodist, or a Baptist, or a 
Congregationalist, or something else. But the 
last things will be first, the first, last. Truths 
which are keystones of your denomination- 
alism will shift to a subordinate place in your 
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orthodoxy. Christian catholicity will be a 
severer test of your orthodoxy than you sup- 
pose. It will gratify any reverent scholar to 
discover how greatly over-estimated is the 
extent of transient aberrations from the stand- 
ard fixed in the Scriptures, and how vast is 
the number and how supreme the importance 
of the doctrines which have always and every- 
where and by all been recognized as keystones 
of faith. 

An outline survey of them all, as free as 
possible from technical language, seems to be 
greatly needed just now. A poor fellow was 
drowned once because the rope they threw 
him was too long. He rose to the surface 
and caught it, but it tangled his hands and 
feet, and he was quite dead when they drew 
him on board. We are all trying to save our 
friends who are falling overboard in these 
stormy times of unbelief. There is no lack 
of long ropes. But the short, working helps 
are not always within reach. We begin to 
miss the Shorter Catechisms of the fathers, 
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The cavils of infidelity are crisp and fragmen- 
tary. The best answer to them all is a brief 
survey of the whole truth, which must stand 
or fall as a system. 

The mariner needs a small outline chart. 
He cannot lay his course from Cape Cod to 
Key West with the detailed charts of the 
coast survey. Controversies about transient 
phases of theology are always investigations 
of details. But there is a vast continent of 
truth which cannot be questioned, and less 
than a dozen lighthouses will define its coast 
line. 

The author comes from this survey with a 
conviction which he hopes his readers will 
share, that our most holy faith does not rest 
upon a complicated and puzzling system of 
doctrine. It finds its sweetest expression in 
prayer and song. But its foundation is a 
series of truths which have a real connection 
and succession, If this attempt to set them 
in order fail, it will be a transient failure, 
but conspicuous enough, perhaps, to call a 
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more competent writer to the rescue. A rash 
step is never to be regretted if it emboldens 
a brother with more penetrating spiritual vis- 
ion to follow: “Then went in also that other 


” 
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disciple 


CHAPTER. .E, 


WE BELIEVE IN GOD. 


meee} LI AT does the first clause of our an- 
YW} cient confession mean? The his- 
torical answer to this question indi- 
cates our first keystone of faith. 

Our Lord trained a few men to be the 
religious teachers of the world. Just before 
he ascended to heaven he gave them a solemn 
commission. He reduced the substance of 
their teaching to the form of an oath of alle- 
giance. They soon came in contact with men 
who had always been taught to believe in 
Jupiter and Neptune and Apollo and Diana, 
and some thirty thousand divinities. These 
polytheists were now getting dislodged from 
their ancestral faith. Some were pantheists, 
more were atheists, and the vast multitude, 
too ignorant for a philosophical religion and 
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too superstitious for none, were groping after 
the unknown God, if haply they might. find 
him. 

Now, what did it mean to “make disci- 
ples” of such nations, and to “baptize them 
into the name of the Father, and of the Son, 
_and of the Holy Spirit”? Men educated as 
they had been, in receiving the new Christian 
doctrine and in taking the oath of allegiance 
_to the true and living God with the formula 
of baptism, must have said: We renounce 
our atheism, polytheism, and superstitions. 
We are baptized into the name of God, who 
was unknown before, but is now made known 
in the gospel; and we believe in God the 
Father, and in, Jesus, Christ his Son. our 
only Saviour, and in the Holy Spirit our 
Comforter. 

The response to the baptismal formula was 
not at first a prescribed liturgy. A sponta- 
neous confession of the faith of hearts glow- 
ing with love continued to vary during the 
first century, began to crystallize during the 
second, and finally in the third and fourth 


2 


18 KEYSTONES OF FAITH. 


centuries became fixed and permanent. The | 
first Christian Confessions are the response 
of Christian experience to Christ’s great com- 
mand in the baptismal formula. 

There would be no response if the first 
clause, “I believe in God,” were not a pre- 
amble covering the three distributing articles 
which follow. Christ said, “‘ Baptize them 
into THE Name.” The disciple responded, 
“TI believe In Gop.” Then follows the ex- 
pansion of the one name of the true and liv- 
ing God: the Father, with a brief description 
of his works, — brief, because this doctrine 
was not much questioned; the Son, with a 
full statement of facts concerning his life 
and death and coming judgment, — full, be- | 
cause these facts were denied; and the Holy 
Spirit, with another full account of his work 
in the holy catholic Church, and of his gift 
of everlasting life. 

There is nothing ambiguous or hard to be 
understood in this practical statement of the 
doctrine. The object of divine worship is 
the one only true and living God, the Father, 
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Son, and Holy Spirit. There is no need of 
explaining this, and we cannot explain it 
away. The intelligent Catholic will explain 
his adoration of the Virgin Mary and of the 
saints, and his prayers for the dead, as noth- 
ing more than the reverence and tenderness 
and unutterable longing of the bereaved 
Church on earth for communion with saints 
in heaven. He explains it away. We can- 
not explain away our worship of the Lord 
Jesus Christ and of the Holy Spirit. When 
Pliny writes that the Christians are a strange 
sect, who “meet before daybreak and sing a 
responsive hymn to one Chrestus as their 
God ;” when the Athenians conclude from 
Paul’s preaching of Jesus that he is a setter 
forth of strange gods; when the church of 
Alexandria, in the second century, chant to- 
gether, — 


“ One only is holy, the Father ; 
One only is holy, the Son ; 
One only is holy, the Spirit ;” 
and when we sing with the Church of all 
ages, “ Glory be to the Father, and to the 
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Son, and to the Holy Ghost, as it was in the 
beginning, is now, and ever shall be,” some- 
thing is described which cannot be explained 
away. This is divine worship in the strictest 
sense of the word. It is the surrender of the 
whole heart in confidence, obedience, and 
adoration to the one only living and true 
God, the Father, the Son, and the Holy 
Spirit. | | 
For the Holy Spirit, with the Father and 
the Son together, is worshipped and glorified. 
He is not a figure of speech, a personifica- 
tion of the power or influence of God. We 
love him, and our hearts confide in his divine 
work of conveying and sealing to us person- 
ally all the benefits of Christ’s dying love. 
He loves us, convinces us of sin, of right- 
eousness and of judgment, is grieved by our 
unbelief, gives us repentance and faith, re- 
news a right spirit within us, and takes per- 
sonal possession of our hearts so that we 
become temples of the Holy Spirit. 

We are wholly unconscious of the perplexi- 
ties and difficulties which many seem to find 
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in this doctrine. To worship our Lord Jesus 
Christ, our Redeemer from sin and the Au- 
thor and Finisher of our faith; to glorify our 
Father in heaven as he has been revealed 
to us by the Son, who was with him in the 
beginning ; to trust and confide in the Holy 
Spirit for a new creation of our hearts in 
holiness, and for all the graces of the new 
life, —all this is to us both simple and rea- 
sonable. There is no more mystery in the 
doctrine than in the doctrines of a personal 
God and of our own immortality. The mys- 
teries of the gospel are not doctrines absurd 
and contradictory, but truths too good to be 
believed without an express revelation. 

And this is the first, the most comprehen- 
sive, and the most blessed of all these divine 
mysteries. Whenever it gets obscured in 
our experience we feel the chill in the depths 
of our souls. A recent traveller among Jews 
and Mohammedans, who is not himself an 
adherent to our most holy faith, declares that 
“monotheism without a mediator is a his- 
torical “failure.” . The: conscience of. every 


no 
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true Christian verifies this. We do not know 
and love the Father without the grace of 
Christ and the communion of the Spirit. 
“A desert chill around us lies, 
Devoid of life and warmth divine ; 


Dim shadows flit before our eyes, 
Where once a world of grace did shine.” 


Scientific analysis has proved that the illu- 
minating power of light is in the yellow 
ray, the heating power in the red; and that 
in the blue ray a mysterious force resides 
which imparts vitality to Nature. Plants 
have been placed under glass which absorbs 
the blue ray, and although they receive abun- 
dant light and heat, they invariably wither 
away without producing fruit. 

God is light! Forth from the divine pres- 
ence, shining as the very Sun of Righteous- 
ness, a threefold light has been pouring into 
this universe overshadowed by sin. Its cen- 
tral ray, illuminating our ignorance and re- 
vealing to us all that can be known of God, 
is the Word which came into a world loving 
darkness rather than light; and when this 
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Word was made flesh and dwelt among men, 
they beheld the Father. God was no longer 
a cold, distant abstraction. With the bright 
ray came also the fervent assurance of our 
Heavenly Father’s love. And inseparable 
from the two were the invisible, penetrating, 
life-giving energies of the Spirit. Quench 
not the Spirit! All the graces of a holy life 
are fruits of the Spirit. Shatter the dim, 
discolored speculations which have so long 
excluded from your soul the fulness of God. 
Receive the warmth, the illumination, and the 
vitality which always vibrate together from 
the Sun of Righteousness. | 


GHAP TER Sil 
WE BELIEVE THE BIBLE. 


Rte you expect to be alive and con- 
scious after death; and do you be- 


lieve that your character in this 
world will be your character in the world to 
come? This faith gives substance to things 
hoped for, and tests things not seen. Now,. 
what is the ground of this expectation, and 
what is your motive for conduct which will 
insure a blessed immortality? The right 
answer to these questions indicates another 
keystone of faith. 

To these test questions you will get three 
answers from those who are seeking to build 
themselves up on a most holy faith : — 

The first: I confide my health to an ex- 
pert in medicine; I confide my property to 
an expert in-civil law; and I confide my 
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soul and conscience to an expert in spiritual 
things. I have just as much confidence in 
my spiritual adviser as I have in my lawyer 
and in my physician. He tells me that he has 
received from his bishop full authority to 
‘teach me all I need to know about the future, 
and to command all I need to do; that the 
bishop received this authority from bishops 
before him, and they from their predecessors, 
they from the apostles, they from the Lord 
Jesus Christ. 

The second: What everybody believes 
must be true. The expectation of immor- 
tality is so nearly universal that it must have 
been planted in our nature by its Creator ; 
and in order to secure blessedness hereafter, 
I only need to obey what the best men have 
recognized as principles of righteousness. 

The third: The Bible is the word of God. 
I receive its revelations without question, and 
obey its precepts implicitly. 

The first answer is the simplest. If we 
only had such a Friend at hand as Peter and 
John had, we should all put our faith and 
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conscience in his keeping. It would be an 
immense relief to confide in an infallible man. 
The most blameless and the happiest years 
of our life are passed in such implicit faith ; 
and it is not a fatal illusion in later life if 
the childlike spirit is retained. 

The second answer is the most compli- 
cated. It is hard work, and demands large 
culture and severe thinking, to use the moral 
consciousness of multitudes in order to find 
out what is true and what I ought to do. 
For children, and for people who never can 
be trained to be experts in moral philosophy, 
there is surely needed some golden mean be- 
tween putting conscience to an overstrain, 
and giving it altogether into the keeping of 
another man. | 

We believe the Bible. This is precisely 
the more excellent way between the two ex- 
tremes. We believe, first, that the Bible is 
divine. The whole of it was inspired. Every 
part of it was so prompted and controlled and 
transmitted to us by the spirit and the provi-_ 
dence of God, that it is a divine Book. Who 
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wrote its several parts, how they have been 
transmitted to us, what changes they have 
undergone in ages past, and how the original 
writers and compilers have been inspired, are 
‘questions for reverent scholarship. We find 
the Book as a whole and in detail a divine 
Book. It conveys to us the revelation, the 
law, and the gospel of the blessed God. We 
believe that the only living and true God, 
whom men have been feeling after if haply 
they might find him, is fully revealed to us 
in the Scriptures of the Old and New Testa- 
ments. 

We believe, secondly, that the Bible isa 
plain book which we can read and understand 
for ourselves. The Bible is what the Bible 
means; and the Holy Spirit is promised for 
the devout reading of the Bible, so that we 
can all find out for ourselves what it means. 
We listen with reverence to the teaching of 
the Fathers, and of scholars, and of spiritual 
advisers ; but we insist that they shall help 
_ us interpret the Word of God, and not impose 
upon us any human authority. The moral 
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judgments of good men, and especially the ex- 
perience of devoted Christians, throw a flood 
of light on the sacred page. But we are liv- 
ing under a written constitution, and we accept 
these decisions only as means of determining 
for ourselves what the Scriptures mean. 

We believe, thirdly, that the Bible is the su- 
preme and final expression of God’s authority, 
When we have found out what the Bible 
means, on any question of faith or practice, 
the last word for us has been spoken. We 
admit no “common law” which may go on 
adding to the doctrines and precepts of the 
Bible, modifying them and developing them 
without the limitations of a written code. 
We are always ready to review our own read- 
ing of the law by a new survey of precedents, 
and by a solemn consideration of principles 
which seem, to large numbers of good men, 


to be just.. But “it is writtenj;) andeit ste 
written in plain words. We can and we must 
decide for ourselves what they mean. Then 
the last word has been spoken. The Bible 


commands our faith and obedience, even if 
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it seems to contradict the judgment and 
experience of ourselves and of many good 
men. 

For example, if we come to believe that the 
Scriptures plainly teach us such unpopular 
doctrines as hereditary and universal sinful- 
ness and eternal punishment, objections 
from the number and character and learning 
of men who reject these doctrines have no 
influence upon our convictions. And if we 
should discover that the Scriptures clearly 
forbid immense accumulations of property, 
or extravagant expenditures for pleasure, we 
should feel bound to go against the practice 
of many excellent Christians, if necessary, 
and deny ourselves these indulgences. 

Why do we believe the Bible? Because it 
is a miracle. The English Bible, in the old 
version and in the new, just as it comes into 
our hands to-day, is a present and incontes- 
table miracle of God. 

It is a miracle of creation. The Book has 
evidently been created by the great God who 
made us in his own image. The Bible is the 
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only book which is equally at home in the 
east and in the west, among all sorts and con- 
ditions of men, in all times. It loses little 
by translation, and finds the heart of savage 
or sage with equal facility. This wonderful, 
catholic, universal Book of man must have 
come from the hand of man’s Creator. 

It is a miracle of providence. The Bible 
has been hated and persecuted and hunted 
out of the world by wicked men of all ages. 
It was burned by enemies of Jews and Chris- 
tians; and yet the books of Moses have sur- 
vived the persecutions of three thousand 
years ; the whole Old Testament is more than 
two thousand years old, the New Testament 
more than eighteen hundred years old. In 
libraries, in cells, in convents, and in hovels, 
the books of the Bible have been securely 
guarded by the peculiar providence of God. 
The English version of 1611 was made before 
a single manuscript of first-class authority 
was accessible. A few verses were altogether 
wanting, and were supplied from an imperfect 
Latin version; and yet not one serious error 
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of doctrine, nor one false principle of morals 
has ever been perpetuated by this imperfect 
but precious translation. There never was a 
Bible in the hands of the people in which 
any deadly errors were taught. The Jews 
have placed in our hands the very books by 
which they are proved to be the murderers of 
their Messiah; Roman Catholics have trans- 
mitted to us in their integrity the very books 
which teach righteousness through faith and 
submission to civil authority, — two principles 
which completely undermine the Papal sys- 
tem. Is this the work of man?. The Bible 
is a miracle of providence. 

It is a miracle of prediction. There are un- 
doubted disclosures of the future in ancient 
prophecy, which are abundantly sufficient to 
silence infidelity. The predictions of the 
Messiah fulfilled in Christ’s life and suffer- 
ings and resurrection, and his own predic- 
tions still continuing to be fulfilled, prove the 
book to be the work of God’s spirit, since it 
is filled with disclosures of the future which 


could be known only to himself. 
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The Bible is a miracle of doctrine. Its 
truths could not have been discovered by the 
unaided mind of man. No human language 
had words for holiness, love, patience, meek- 
ness, faith, and life, as these words are defined 
in the Bible. It coined or redeemed its very 
vocabulary. It taught a doctrine of atone- 
ment which was the exact opposite to every- 
thing which heathen sacrifices meant. All 
these living truths, infinitely removed from 
cold abstractions, have now become the com- 
mon heritage of our Christian civilization ; 
and these teachings alone prove the Scrip- 
tures to be divine. 

Finally, the Bible is a miracle of spiritual 
penetration. It finds me; it finds you. It 
touches life, heart, and experience at every 
point. It stirs aspirations which we cannot 
attain, and then_reveals one person in whom 
they have all been realized and makes his 
brotherhood and helpfulness to us thrill our 
hearts with immortal hopes. 

We believe the Bible because it is alto- 
gether a miracle of God; and therefore we 
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have no interest in a recent controversy about 
errors and imperfections in the Bible. What 
is written in the law, —how readest thou? 
This is the only question I have to answer, 
and my answer is plain: I cannot read at all if 
I must wait until I can get a Bible absolutely 
free from error. My Bible was translated 
for me, and printed for me, by fallible men, 
and of course it is not perfect. But the Bible 
is what the Bible means and I have no doubt 
I can find the meaning of everything in it 
which I need to know. Would any one have 
discovered its meaning if it had been written 
_ in language reserved and elaborate enough 
_ to exclude everything which the critics are 
pointing out as errors and imperfections? It 
is the most conspicuous fact in history that 
everybody who truly hungers and thirsts after 
righteousness has been able to understand 
the Scriptures. ‘‘The Bible is an orthodox 
book.” This is the recent testimony of an 
honest man who accepts neither the authority 
of the Bible nor the truth of orthodoxy. We 
accept both; and our own English Bible as 
3 
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far as we can understand it is to us the truth 
and the law of God. It vindicates its own 
authority by its ever-widening sovereignty 
over the thoughts of men, and by its spirit- 
ual power to regenerate and _ transfigure 
human life. 

The Bible is almost the only divine thing. 
in our religion which we can see and touch. 
Our worship has been scrupulously divested 
of image, altar, priest, and every object which 
appeals to sense. Even our sacraments do 
not bring the remission of sin and Christ’s 
real body to us, unless they are.received by 
a faith altogether spiritual. We pity the 
poor child of superstition, with his crucifix 
and his rosary, but sometimes we almost 
covet the comfort they impart. Show us the 
Father! ‘This pathetic and persistent cry of 
God’s bewildered children often rises from 
our own hearts. 

The Bible is the photograph to us of the 
Father’s love. A poor child in London was 
once betrayed and lost. Her mother, after 


long and fruitless search, asked a friend to 
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assist her. He gained permission to place in 
a thousand of the worst haunts of vice in the 
city an attractive photograph of the mother. 
One evening the wretched girl entered one of 
these saloons. She stood spellbound before 
the face of her own mother. . She read the 
words traced by the mother’s loving hand: 
“Come home!” In an hour she was sobbing 
in her mother’s arms. 

This’ is the Bible! The sphotograph of 
the invisible God confronts us everywhere 
in this guilty and despairing world. And 
»the gospel message, written by his own hand, 
is saying to all his wandering children, ‘‘Come 
name!” -« 


CHAP PER <i; 


HUMAN NATURE WITHOUT DIVINE GRACE IS 
DESTITUTE OF RIGHTEOUSNESS. 


ei man is building himself up on a 
holy faith in God while he is trust- 
ing in himself that he is righteous. 
The first outcry of faith is: God be merciful 


to measinner. Now, it requires no faith to 


observe that we do wrong and neglect our 
duty. Faith is always the test of things not 
seen, and these things are only too clearly 
seen. There is something back of them all, 
The Bible tells us what it is and whence it 
is. The beginning of faith is consciousness 
of destitution ; and the whole truth which 
the Bible reveals concerning this destitution 
of righteousness is a keystone of the faith 
which rests upon the mercy of Jesus Christ 
unto eternal life. 
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Faith does not make us cynical, or suspi- 
cious of good men. It ascribes their goodness 
to the grace of God, not to a development of 
human nature. The whole business of the 
' gospel is to persuade men to accept this 
grace, and so escape the corruption that is in 
the world through lust. For this condition 
of human nature is not an innocent evil, like 
pulmonary disease or insanity. Human na- 
ture itself, including mind and affection and 
will, may be truly characterized as morally 
bad. With many amiable qualities, it is not 
responsive to the great law: love God su- 
premely, and thy neighbor as thyself. All 
men are not equally bad; but the best men, 
while destitute of divine grace, are also des- 
titute of this righteousness. Sin is universal. 
[t is just as spontaneous as appetite. It be- 
gins with human life, and adheres to the race 
as a whole. We are not guilty of Adam’s 
sin, nor of the sins of any other man. We 
are guilty of our own sin. But we are guilty 
for what we are as much as for what we do; 


and our sin is not the sum total of all our 


38 KEVSLONES, OF HALL 1. 


sins. There is a sinfulness which is “the 
common denominator of all our sins.” 

This is the substance of the doctrine: 
first, sin not an innocent evil; second, sin 
depraving the whole nature; third, the sin of 
the world. Every item in the indictment has 
been incessantly denounced as a libel and a | 
travesty of human nature. Not one of them 
can be withdrawn or explained away. We 
are not agreed about the relation of personal 
sin and of individual responsibility to the 
guilt of the race as a whole. The simple 
facts, as they are clearly stated in the Scrip- 
tures, we all accept without question; and 
we believe them because they are all verified 
by our own experience and observation. We 
are sure that our own personal sin is not 
merely the sum total of our transgressions ; 
we deeply feel the guilt of a wicked heart. 
The confessions of David, of Paul, of Augus- 
tine, and of Luther confirm our own expe- 
rience. The entrance of God’s Word has 
given light to men best qualified to testify. 
The negative testimony of multitudes who 
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have no consciousness of a depraved nature 
does not discredit such evidence. The flash 
of lightning, not the intervening darkness, 
reveals the truth; and even the most mys- 
terious truth in the doctrine of sin receives 
wonderful confirmation from experience. 

A few years ago there was a dark day over 
all this region. We never noticed its com- 
ing. It crept upon us unawares. At last it 
became frightful and portentous, and every 
man said to himself: This is not the dark- 
ening of my windows, nor a film over my 
eyes ; it is dark all around ; it is dark every- 
where. Thoughtful men have always expe- 
rienced such dark days in the moral world. 
They feel in their inmost souls that it is 
dark everywhere. There isa moral conscious- | 
ness of the sin of the world. There is a genu- | 
ine experience of our. common birth-sin and 
race-sin. 

And the wages of sin is death. The wages 
of eternal sin must be eternal death. Eternal 
life does not mean anything in the Scriptures 
except the holy vitality and blessedness of 
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obedience to God and communion with him. 
We are dead already while we remain in 
trespasses and sins; and if our sin be eternal, 
death must also be eternal. But the awful 
warnings of Scripture, chiefly in the words 
_of Christ himself, about dying in sin, destiny 
determined by the deeds done in the body, 
the great gulf that is fixed, and the wicked 
‘going away into eternal punishment, are never 
associated with our birth-sin and race-sin, but 
valways with actual and wilful transgression. 
The wicked go away ; they are not sent away. 
The deeds done in the body are punished, 
not the nature inherited in the body. The 
Lamb of God taketh away the sin of the world. 
God was in Christ reconciling the world unto 
himself, not only extinguishing the guilt of 
their nature, but cancelling the guilt of their 
actual trespasses. And if, after all this, any 
of them pass on and are punished, it is be- 
cause they will not be reconciled unto God. 
A theory of sin and its punishment was 
taught by Augustine and Calvin, and inserted 


in some of the speculative Confessions of the 
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seventeenth century, which gave just occa- 
sion for the complaint that the old orthodoxy 
tarnished the divine glory: that Christ died 
only for the elect, and that all others were 
passed by, left in condemnation, and so fore- 
ordained to eternal death! What has _ be- 
come of this theory? Scarcely a living man 
has heard it preached. If it is ever taught 
in theological schools, it is admitted to be 
only an inference, not explicitly set forth in 
Scripture, and practically a dead letter. God 
is not willing that any should perish, but that 
all should come to repentance. Christ has. 
tasted death for every man. What more 
could have been done that he hath not done ? 
How could eternal life be given to those who 
will not have it because they are persisting 
in eternal sin? 

Few of us would hesitate to follow a recent 
writer in these strong words: “God is infi- 
nitely merciful to every soul. No one has 
ever been lost by surprise, or trapped in his 
ignorance. We confidently believe that our 
Heavenly Father has thrown his arms around 
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every one of his children, and in the dark- 
ness of his mortal life has looked him full 
in the face with bright eyes‘of love. And 
if, after all, he has died in his sins, it was 
because of his own deliberate will he would — 
not have. life.” 


CEAr DER ALV. 


SUD HAS TAKEN, OUR) NATURE, THAT. WE 
MAY BECOME PARTAKERS OF THE DIVINE 
NATURE. 


Fae U MAN nature is destitute of righteous- 
| ness. Who shall deliver wretched 
man from the body of this death? 
The answer to this question sets in place the 


central keystone, or rather the corner-stone 
of our most holy faith. 

One person has appeared among men in 
whom all righteousness was fulfilled. Hu- 
man nature was just then at its worst. In 
the nation which held almost the whole world 
in subjection, corruption was consuming pa- 
triotism, family purity, and personal integ- 
rity. The people to whom he came had an 
eventful history, a glorious ancestry, and a 
literature of unequalled moral grandeur. But 


they were now dispirited by oppression, di- 
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vided into factions, and vacillating between 
cowardly sycophancy and bloody insurrec- 
tions. The ministers of their religion were 
avowed unbelievers of everything spiritual 
and supernatural. Opposed to them was a 
party who compounded for scandalous im- 
moralities and frauds by a fanatical adherence 
to the letter of laws and traditions. That 
awful separation of religion from righteous- 
ness, which always blasts personal and na- 
tional character, was proceeding with frightful 
acceleration. 

Upon this horde of hypocrites came sud- 
denly a preacher of righteousness. Nobody 
in public life knew anything of his origin, or 
gave him recognition and introduction. He 
gained a hearing for himself by a mysterious 
power of healing. We should only waste 
words by trying to explain this on any mod- 
ern theories. No doubt there is a power of 
mind over body which sometimes arrests the 
ravages of nervous disease. But the ailments 
which he relieved — fevers, paralysis, lep- 
rosy, and total blindness from birth — are 
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precisely those disintegrations of tissues and 
disruptions of nerves from their centres 
which destroy all power of the patient’s mind 
over his body. The only cure of complete 
insanity known to science is through rest and 
recuperation of the nervous system. There 
was then a frightful epidemic of insanity 
which was universally believed to be a pos- 
session of evil spirits. The new prophet 
healed this malady by a word! 

It was evident from the first that his mo- 
tive was not only disinterested, but far higher 
than compassion for the miserable. He re- 
fused all rewards for his benefits, entreated 
those he healed to say nothing about him, 
hid himself from public acclamations, and 
seemed to have no ambition except to rescue 
the souls of men; for it was always their 
moral elevation which he sought. He never 
furnished wine at the wedding festivals of the 
poor, never fed the multitudes who thronged 
about him in desert places, and never restored 
the suffering to health, without teaching them 
that all human evil is more deeply seated, and 
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without quickening their hearts to repentance 
and hope. By his transparent sincerity and 
earnestness he gained access to all their little 
meeting-houses and to their great temple. 
He taught them also in their homes, in the 
streets, by their lake-shores, and on their 
mountains ; and a divine authority always 
attended his words. They had never before 
brought their cases of conscience to their 
teachers without being puzzled by a tedious 
array of citations and precedents. Nobody 
seemed to know what was right or wrong 
without glancing over his shoulder to see 
what everybody else was doing. Here was 
a man who set himself deliberately against 
public opinion, assumed to revise, codify, and 
re-enact on his own personal authority the 
laws which all men esteemed divine; de- 
tected the least aberrations of thought and 
desire from absolute righteousness; and sur- 
passed the denunciations of all the prophets, 
ancient and modern, by the awful retribu- 
tions which he proclaimed as certainly im- 
pending in the life beyond the grave. 
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And yet everybody except pretenders and 
placemen heard him gladly. His preaching 
had no depressing effect. Sinners who were 
outcasts from society, and revenue farmers 
who were held in detestation in that tax- 
cursed land, counted him as the only friend 
who had ever cast a ray of light on their 
desolate lives. 

Who was he? All sorts of conjectures 
then. A prophet.had just suffered martyr- 
dom: he was John the Baptist come to life 
again. A prophet had long ago disappeared 
without suffering death: he was Elijah kept 
alive for thisemergency. Who washe? All 
sorts of conjectures ever since. He was not 
a man at all, but a supernatural being in dis- 
guise. He was an ideal of humanity who 
never had any real existence, to whom poets 
have ascribed divine qualities and works. 
He was a moral genius around whose life 
fond myths have slowly crystallized. Criti- 
cal investigation has dealt a death-blow to 
all these conjectures in our times. We have 
books enough admitted by all to be genuine, 
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and facts enough that are incontestable, to 
establish his historical character. 

Who was he? His nation had survived 
all their calamities by virtue of a hope that 
a Saviour would appear greater than Moses 
and all their prophets. This was their Mes- 
siah. All predictions were fulfilled in him. 
His adherents embraced this faith passion- 
ately, and all men except envious rivals of 
his popularity acquiesced. And all thoughtful 
men of every shade of opinion are now con- | 
vinced that Jesus was the predicted Messiah 
of the Jews. But this leaves almost every- 

(thing unsaid. Who was he? Was he another 

Y Socrates, Confucius, or Buddha? Was he 
the best and wisest of men, who had grown 
into a divine nature by a development of 
human nature free from impediments ? 

One fatal difficulty with this theory is that 
the impediments are deeply seated in human 
nature itself. A thoughtful writer has re- 

, marked that we have no record of any faults 
‘ and failings in the life of the apostle James. 
And yet if any friends of his at Jerusalem 
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had set up for him a claim to absolute moral 
perfection, no one would blame us as morose, 
or indisposed to recognize genius and great- 
ness, if we should insist that James was frail 
and imperfect, while admitting that we know 
almost nothing about him. And why? Simply 
and surely because he was a man. That suf- 
fices. Aska Roman Catholic if he believes 
his infallible Pope to be sinless. He will 
give you one answer: the Pope is but a 
man. To set up Moses, or Daniel, or John, 
or Washington as a model and a Lord; to 
be swallowed up in any one of our fallen 
race and press him upon others as a untl- 
versal standard of moral perfection, is a 
self-degrading idolatry which human nature 
instantly resents. If we cannot put the fin- 
ger on the flaw in any historical character, 
we are content to say: “We do not know 
wherein he failed; but he was a mortal man, 
and must have been imperfect.” 

We do know enough of Jesus to make this 
answer impossible. We come upon innu- 
merable turns in his history where we almost 

4 
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hold our breath expecting some disclosure of 
that moral infirmity which is so conspicuous 
in all men. We have one glimpse of his 
childhood. There was nothing in his soul, 
then, to obscure his discovery or to impede 
his ardent pursuit of his Father’s business. 
We see him enticed all his life long to em- 
ploy his rare gifts for personal enjoyment and 
ambition. There was never anything resem- 
bling a struggle of selfish desire in his own 
heart. We are witnesses of inward suffer- 
ings which shed his blood before his violent 
death; never any anguish for his own sins. 
We see his best friends break down in dan- 
ger, give way to bigotry, and forbid men to do 
good who will not follow them; we see ac- 
cusers of a detected sinner slink away when 
he calls on the one who is without sin to cast 
the first stone; we see him stand like the 
polished shaft that draws lightning from the 
skies, diverting the wrath of men from his 
disciples to himself ; we hear him inviting all 
that labor and are heavy-laden to come unto 
him and find rest for their souls, — how can 
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he help telling them that he has felt their 
temptations, fought their battles, crushed 


ae 


down the evil desires of his own soul, and 
has a way of repentance to show them which 
he has found in the anguish of remorse? 
What other teacher of righteousness ever 
failed to confess that he was in the same 
condemnation ? What power would be left 
in our pulpits to day if the confessions of the 
men who stand there, always implied and fre- 
quently expressed, did not at once sharpen 
their severity and deepen their tenderness ? 

Jesus never confesses sin. There is no ac- 
knowledgment by word or intimation from 
him of the slightest infraction of the law of 
God, the briefest wavering in duty, or the © 
faintest unholy desire. He boldly challenges 
envious men, to point out the least sin in 
his life. He has been held up as an abso- 
lutely sinless being for nearly twenty cen- 
turies, and still there is no tarnish upon his 
name. | 

But there was another good man long be- 
fore Jesus, who stood stoutly maintaining his 
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integrity against all his accusers, and yet 
broke down completely and abhorred himself 
the moment he was face to face with God. 
The greatest of the Hebrew prophets fell 
lifeless to the ground, as a man of unclean 
lips, when he beheld the Lord of hosts. 
“ Blemishes which pass unobserved in our 
spiritual twilight come out in torturing clear- 
ness in the awful light of God’s presence.” 
Jesus lived incessantly in communion with 
God. The Son of man was in heaven equally 
in the sanctuary, on the crowded street, and in 
mountain solitudes. We are even permitted 
to overhear his prayers for himself. When 
he teaches us to pray, he never suffers us to 
omit the litany, — forgive us our trespasses ; 
but he never asks forgiveness -for himself, 
He protests to Almighty God that he has 
always done his will, fulfilled perfectly every- 
thing given him to do, glorified the divine 
name on earth, and that he is worthy to share 
his eternal glory. We could not endure to 
overhear such prayers from the saintliest 
man we ever knew, 
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Jesus also preached himself and deliber- 
_ately set himself up as the object of faith. 
With a personal humility which shrunk sen- 
sitively from any adulation offered by men, 
was combined an astonishing claim to their 
confidence and obedience. He avowed ex- 
plicitly, to men who stood ready to stone him 
for blasphemy, that he existed before Abra- 
ham, had full authority to forgive sins, that 
they must die in their sins unless they be- 
lieved on him, and that he would sit in judg- 
ment over them in the last day. He assured 
his disciples that he was resurrection and life 
to them in his own person; that he would 
raise them from the dead; that he would give 
them an hundred-fold more in this life than 
they would lose by following him, and an 
everlasting reward in the world tocome. On 
two occasions all these astonishing claims for 
himself seem to be accumulated in one sol- 
emn utterance. 

The first was the night before he suffered. 
His disciples, in consternation because they 
were to see him no more, begged him to 
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show them the Father, and thus satisfy them 
that their faith was no delusion. 

What was his answer? It was an answer 
which has satisfied the faltering heart ever 
since, and convinced all who believe in him, 
that the Father is indeed with us, nearer to 
us than our hands or our feet, and that 
we are in the everlasting arms: “I am in 
the Father, and the Fatherin me. Iam one 
with the Father, and I love you as the Father 
loves me. I will make you to be one with 
me. Ask what you will, and I will do it. I 
will send the Comforter. I will come back to 
you and abide with you forever. I am only 
going away now to get a place ready for you. 
I will come to you and lead you home to the 
house of many mansions!” Who is the man, 
looking death in the face, who speaks thus 
to us when our hearts are breaking between 
fear and longing for unseen things? 

The other occasion was the next day, when 
Jesus stood before the Sanhedrim to answer 
for.’ his “life: » The. charge’ of insurrection 
against Czesar he had answered to the sat- 
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isfaction of Pilate; the charges of sacrilege 
to the temple and of Sabbath desecration 
had broken down; his enemies themselves 
were at a loss for a pretext to condemn him. 
Then the High Priest adjured him by the 
living God to bear testimony of himself. 
This is the substance of his answer: “I am 
the Messiah. I am more than you ever ex- 
pected in your Messiah. I am the Son of the 
living God; and hereafter you shall see me as 
Son of man also, sitting on the right hand of 
power, and coming in the clouds of heaven 
to judge the living and the dead.” 

Were these words false? If they had 
been spoken before Pilate, the Roman legions 
would have been summoned to defend his 
life. They were spoken before the Jewish 
court, with the deliberate intention of laying 
down his life. Were they false? Then he 
was deceiving himself and a whole nation, 
and he suffered justly for the crime of blas- 
phemy. Were they false? Then he has 
been deceiving the holiest men and the rarest 
benefactors of our race ever since. Were 
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they false? Then he has deceived you, who- 
ever you are. You have always esteemed 
him at least the wisest and best of men. He 
was the weakest and vainest fanatic that ever 
lived, if his dying words were false. Modern 
infidels are under as great a delusion as the 
most faithful Christian, if these words were 
false. In demolishing what they call the 
idol of our worship, they have shattered 
their own model of human excellence. If 
the dying words of Jesus were false, right- 
eousness is vain, immortality is a delusion, 
and all history has been running into the 
sands of a moral desert. 

These words are true. His resurrection 
from the dead three days later confirmed their 
truth. If that prediction had failed, all his 
words and works would have been forgotten 
in a generation. These words are true, and 
they tell us who he is. The person who 
uttered these words and did these works 
was not a product of our fallen race. He 
was indeed man, in body, soul, and spirit, 
but his personality was divine. He took our 
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nature and wrapped it around his real person, 
in order to be a brother to us in our tempta- 
tions and in our sufferings. He retains our 
nature still, and is able to be touched with 
the feeling of our infirmities. But always on 
earth and now in heaven his real person is 
divine. He is therefore our Almighty Sav- 
iour, and able to deliver us from the corrup- 
tion that is in the world through lust. He 
is God over all, blessed forever, who took our 
nature that we might be partakers of the 
divine nature. For us men and for our sal- 
vation the Son of God, very God, of one sub- 
stance with the Father, came down from 


heaven and was made man. 


CHAP Tika 


THE RIGHTEOUSNESS WHICH CHRIST'S SAC- , 
RIFICE HAS OBTAINED FOR ALL MEN. 


end U R unrighteousness separates us from 
} God. But Christ suffered for sins 
once, the righteous for the unright- 
eous, that he might bring us back to God. 
He appeared once, at the consummation of 
the ages, to put away sins by the sacrifice of 
himself. This great reconciliation, constitut- 
ing a genuine righteousness for the whole 
human race, is the keystone of our faith in 
the sacrifice of Christ. 

God was in Christ reconciling the world 
unto himself, not condemning them for their 
trespasses. Whynot? Because the wages of 
sin is death, and the wages were paid when 
Christ tasted death for every man. The 
chastisement which made peace for all men © 
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was laid upon him then. The reconciliation 
which cancels all enmity between God and 
our sinful race was completely made when 
Jesus said, “It is finished.” He is the sac- 
rificial covering over the sins of the whole 
world. 

Of course this is incredible to those who 
do not receive the truths set forth in the pre- 
ceding chapters. But our most holy faith 
has always rested on this central teaching of 
the gospel. 

In the twelfth century, when the floods of 
error still covered the earth, a little book was 
written, giving instructions to those who were 
near to death. The dying man was directed 
torsay-: 1 put all my confidence in the death 
of Jesus Christ. I place my trust in no other 
thing. I commit myself to this alone. I 
wrap myself wholly in this death; and if 
God, would judge me I say, Lord, I place the 
death of Christ between me and thy judg- 
ment, and otherwise I will not contend nor 
enter into judgment with thee. And if he 
should say unto me, Thou art a sinner, I 
reply, I place the death of my Lord Christ 
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between me and my sins. If he shall say 
unto me, Thou hast deserved damnation, I 
answer, Truth, Lord, but I put the death of 
Christ between me and eternal woe. .I offer 
his merits instead of my own, which I ought 
to have and have not. And if after all this 
he shall say that he is angry with me, I shall 
even dare to say, Lord, I put the death of 
Christ between me and thine anger!” 

In the second century a letter from some 
unknown Christian believer contained, among 
many similar things, these remarkable words: 
“God himself gave up his own Son a ran- 
som for us, the holy for the unholy, the good 
for the evil, the just for the unjust, the incor- 
ruptible for the corruptible, the immortal for 
the mortal. For what else could cover our 
sins but his righteousness ? In whom was 
it possible for us, the unholy and the ungodly, 
to be accounted righteous, except in the Son 
of God? Oh, sweet exchange! oh, wonder- 
ful work! oh, unlooked-for benefit, — that 
the sinfulness of many, should be hidden in 
One; that the righteousness of One should 
avail for many ungodly!” 
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This is the undeviating voice of Christian 
experience in all ages: I am a sinner; God 
is angry with the wicked, and will by no 
means clear the guilty; but by his sufferings 
and death for me, Christ has reconciled me 
to God, so that I am no more judged to be 
guilty in his sight ; my iniquities have been 
laid upon him, and are no more charged 
against me. The wages of my sin have been 
once paid by the death of Christ for me, the 
just for the unjust, and there remaineth no 
condemnation for me, because I am in Christ 
Jesus, and his blood and righteousness cover 
all my guilt and unworthiness. 

This is the truth on which our faith in 
Christ’s sacrifice rests. It does not teach 
everything which is necessary to salvation. 
We were reconciled by his death ; we shall be 
- saved by his life. This doctrine teaches the 
first ; other doctrines the second, The only 
question involved in this doctrine is: What 
did the death of Christ actually accomplish ? 

Is it any answer to this question to, say 
that it sustained the divine government ? 
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The Judge of all the earth cannot forgive sin 
out of mere compassion. He must maintain 
his authority, exhibit his displeasure against 
sin and his determination to punish it. Thus 
only can he rebuke and prevent sin and pre- 
serve his law inviolable. And the death of 
Christ accomplishes all this, and renders the 
forgiveness of sin consistent with the best 
interests of God’s moral government. All 
this is true, but it is no answer to the ques- 
tion. This is a result of what the death of 
Christ accomplished, not the thing itself. 
The death of Christ has actually taken away 
the sin of the world. What is this taking 
away of sin? 

Is it any answer to say that sin is arrested, 
and all necessity for its punishment is obvi- 
ated, by our affecting remembrance of Christ’s 
sufferings? No doubt sin does punish itself 
by its own vicious forces. This is a law 
which God can no more set aside by his own 
will than he can interrupt the force of gravity. 
And no doubt the spectacle of Christ’s suffer- 
ing life, and of his sacrifice even unto death, 
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does often arrest passion, induce contrition, 
and lead to repentance and obedience. But 
does this transformation of the sinner remove 
the ground on which the claim of justice 
rests? The moral influence of Christ’s sacri- 
fice upon the sinner is another result of what 
it has really accomplished. The question still 
remains: What do the Scriptures mean by 
the putting away of sins once in the sacrifice 
of Christ? 

They mean the covering of our guilt from 
the condemnation of divine justice, by the 
substitution of Christ’s sufferings, for the pun- 
ishment of our sins. This sacrifice procures 
for us a complete amnesty which includes 
both a release from penalty and a welcome 
to God’s love. 

And this amnesty, release and welcome are 
extended impartially toall men. It is strange 
that there should ever have been any contro- 
versy on this point. Some who have been 
most strenuous in maintaining a real satisfac- 
tion of divine justice, and a complete release 


from condemnation, have restricted the effi- _ 
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cient virtue of Christ’s sacrifice to those who 
are finally saved. To escape this inference, 
others have denied the real satisfaction and 
release, and taught that nothing but the pos- 
_ sibility and consistency of forgiveness has 
been accomplished by the death of Christ. 
This is far worse than the restricted theory. 
‘Better something done for somebody than 
something possible for everybody. But both 
theories are unscriptural. Christ tasted death 
for every man. God was in Christ reconcil- 
ing the world unto himself, not charging them 
with the guilt of their trespasses. Sufficient 
for all, and efficient for the elect? No; ; ez 
cient for all. \ The Scriptures clearly | point 
out what the death of Christ, apart from all 
subsequent results; has accomplished in itself 
alone as a sacrifice to God. And this thing 
has been completely and efficiently done for 
the whole sinful race. 

What has it accomplished? Forgiveness 
in the sense of personal pardon, and final sal- 
vation in heaven? No. The, Scriptures do 
not teach that the death of Christ in itself 
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alone procures personal forgiveness and final 


salvation for anybody. It is possible for any 
man to frustrate the grace of God, so that 
Christ has died for him in vain. This makes 
no difference in the fact accomplished; but 
it not only precludes personal forgiveness for 
disobedience to the law of God, but involves 
the deeper guilt of rejecting the gospel. This 
is the sin of counting the blood of the cov- 
enant, wherewith he was sanctified, an unholy 
thing. And it is always the fact that this 
precious blood has “sanctified ” him which 
makes his guilt so fearful. He is already 
- sanctified in this sense, that by-virtue of 
Christ’s sacrifice he is a holy thing, devoted 
to the service of God. And all men are 
sanctified in this restricted sense, because 
if one died for all, then all died. All men 
received then the just penalty of their sins. 
The wrath of God against the sins of us all 
was then extinguished. The guilt of the 
whole human race was then removed in the 
grief and the anguish of Christ, the head and 
heart and life of the race. In the deepest 
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thought of God, prompted by his holy and 
irreversible sense of justice, the person, the 
obedience, the innocence, the tears, the blood 
and the intercession of the Redeemer stand 
in the place of the death for sin which all men 
deserve, and of the righteousness which all 
men need. This thing does not become true 
when men believe it. It is true always, 
whether men believe it or reject it. It is the 
one great unconditional and irreversible fact 
of the gospel. 

Once for all this nation procured at awful 
cost, and actually conferred upon all its re- 
bellious citizens, amnesty, release from pen-. 
alty, and cordial welcome to all its privileges. 
The war did much more: sustained the Gov- 
ernment, made pardon consistent with jus- | 
tice, and revived a greater love than ever for 
the old flag in some who had fought against 
it. But the one thing it did, bearing on the 
relation of rebels to the United States, was to 
exhaust the punishment of rebellion, remit all 
penalties, and restore them in peace to citizen- 
ship. Some of them might reject the recon- 
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ciliation and remain worse rebels than ever ; 
that would make no difference at all with the 
peace-making. And some men may reject. 
the reconciliation of Christ; but their con- 
tinued rebellion does not nullify God’s peace- 
making. While they are yet_sinners they 
are reconciled to God by the death of his 
Son. They may never be saved by his life. 
Some other work of grace may not be effect- 
ual for their final salvation; but this work of 
grace, the sacrificial covering of their sins, is 
just as effectual and complete for them as for 
those who receive it in grateful love. The 
whole world are made to be at peace ‘with 
God, because they are no more charged with 
the guilt of their trespasses for which Christ 
has shed his blood. All men are restored 
to God as his. beloved children, by virtue 
of Christ’s brotherhood, and of his sacrifice 
for them. 

This is the universalism of our most holy 
faith. The question of universal salvation 
belongs to other doctrines. In this doctrine 


we are all universalists. 


epee 


CHAPTER VI. 


THE RIGHTEOUSNESS WHICH OUR FAITH 
ACTUALLY RECEIVES. 


a|LL-men are not saved by the right- 
eousness which Christ’s sacrifice has 


obtained for them. In fact, no man 
is saved by this alone. Personal salvation 
begins when the gift to all is actually re- 
ceived. Our next keystone of faith, therefore, 
is the practical truth of the gospel that for- 
giveness of sins and righteousness in God’s 
sight are actually received by us when we 
put our whole trust in the Lord Jesus 
Christ. 

The bequest of a dying friend must be con- 
veyed by an executor. It belongs legally 
and rightfully to the heir; but he will never 
receive any benefit from it until it has been 
made over to him personally by one who has 
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the right and the power to put him in pos- 
session of it. The dying Saviour made all 
men the heirs of his righteousness. But 
this alone could not insure universal salva- 
tion, nor even the salvation of one soul. The 
condemnation of the race as a whole was 
also the condemnation of every individual. 
Sin is personal, and forgiveness must be 
personal; and the actual possession of this 
unspeakable gift of God can be conveyed to 
us only by one who has this divine preroga- 
tive and power. 

The executor of Christ’s dying legacy is 
the Comforter, the Holy Spirit, who alone can 
take these things of Christ and give them 
unto us. From this holy faith there has 
been a divergence by men of one extreme 
who teach that this saving grace may be con- 
veyed in sacraments by human ministrations, 
and by those of the other extreme who teach 
that every man may appropriate saving grace 
by his own will and power. Our faith re- 
poses on the Holy Spirit, the Lord, the giver 
of life, who loves our souls, teaches us what 
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Christ has done for our salvation, convinces 
us of sin, of righteousness, and of judgment, 
and then actually conveys and seals to us 
the benefits of Christ’s dying love. 

This is that work of grace which the 
Scriptures describe as the adjustment of sin- 
ful men to the law of God. The printer 
must justify his types before they will print. 
The lines must be adjusted to the page, and 
the face of the types to the press, in advance 
of actual printing. And a moral adjustment, 
-or rectifying, or straightening of our sinful 
and bewildered human nature is the eternal 
prerequisite to everything else in the appli- 
cation of Christ’s redeeming work. 

The Scriptures everywhere teach that this 
adjustment is made by God’s free grace in 
advance of man’s own goodness of heart and 
of his own works of righteousness. The 
prodigal was restored to the rights of a son, 
not after he had worked awhile as a hired 
servant, but in the very beginning. The 
publican went down to his house justified, 
not after he had restored fourfold for his 
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extortions, but the very instant he cried, “God 
be merciful unto mea sinner.” The fallen 
woman was forgiven much first; then she 
loved much. The Ten Commandments be- 
gin: I brought thee out; deliverance first, 
then obedience. There is no exception to 
this divine order of things anywhere in the 
Bible. James is speaking of something else 
altogether, which proves those to be true 
disciples who are already begotten again of 
God’s own will. If Luther had not failed to 
note this fact, he would have been right in 
objecting to James as an “epistle of straw.” 
No amount of external evidence could make 
good a place in the Bible for a book which 
actually teaches that works of righteousness 
make an impenitent sinner righteous in 
- God’s sight. 

What is the precise thing which the Holy 
Spirit gives outright to the penitent and beliey- 
ing sinner in advance of his own obedience and 
love to God? It is forgiveness, and right- 
eousness in the strictest sense of the word. 
We are often told that it isa fiction to call 
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a sinful man righteous by virtue of Christ’s 
merits. On the contrary, all other right- 
eousness is a pure fiction. That Pharisee, 
fasting and tithing and thanking God that 
he was not as other men, —his righteous- 
ness was a pure fiction! Any man who 
dares to stand up and say, I am, in myself 
and in my conduct, righteous in the sight of 
God, is believing a lie. But the righteous- 
ness of faith is no fiction. Give the word 
no technical or theological meaning. Take it 
in its simple and popular sense, as I believe 
it is always used in Scripture. But remem- 
ber, this is always the righteousness of God. 
It is not the innocence and exact merit of 
any man, not even of Paul after he had fought 
the good fight. It is the righteousness of 
God. And it is not merely the goodness 
and clemency and compassion and _tender- 
ness of God, but his righteous judgment 
that not only Abraham and Moses and John 
and Paul, but the crucified malefactor for 
whom Christ died and for whom he con- 


tinued to plead in heaven, is not guilty for 
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all his crimes, but worthy to be with him in 
paradise. 

Will any man dare to call this judgment of 
God a fiction? The question does not turn 
on what men deserve, but on what God 
deserves. What did the wretched prodigal 
deserve? To perish with the swine. But 
what did that loving and suffering father de- 
serve? Did not this magnanimous nation, 
after all its sufferings, deserve something bet- 
ter than the execution of traitors? Was it 
not an exercise of genuine righteousness to 
welcome back to all the rights of citizenship 
every one of them who accepted the amnesty 
in good faith? The sinner deserves nothing 
but the punishment of his sins. Even the 
penitent and believing sinner deserves noth- 
ing but the punishment of his sins. But 
what does God deserve? 

There is a quick and impetuous response 
of common sense to this appeal of the gos- 
pel. A rigid, cast-iron notion that justice is 
a monstrous equation of sin and punishment 


is as abhorrent to reason as it is to revelation, 
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The welcome home of the ransomed and 
vested child of God is something more dig- 
nified than compassion, more profound than 
mercy, more divine even than goodness ; it is 
the awful prerogative of the Judge of all the 
earth ; it is the righteousness of God in Christ 
Jesus our Lord. 


This is the exact thing which is given—of 


instead of punishment, on the ground of 
Christ’s suffering for them, and righteousness 
instead of condemnation on the ground of 
Christ’s obedience. This is a gift of God’s 
free grace, but entirely in accord with his 
exact justice. But the question still remains, 
What must we do in order to receive this gift 
of everlasting righteousness? The question 
is always prompted by the call of the gospel. 
The Bible never raises the question, and we 
have no right to attempt its answer in the 
case of those who are incapable of this out- 
ward call by the ministry of the Word. We 
are taught to believe that not only those who 
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die in infancy, but others also who cannot 
understand and obey the gospel, do receive 
the benefits of Christ’s redemption. We do 
not know how; we do not need to know 
how. The Spirit worketh when and where 
and how he pleaseth. That which is born of 
flesh and is flesh cannot enter into the king- 
dom of God by virtue of its own innocence 
and merits ; but by what means the merits 
of Christ are applied to some who know 
nothing of Christ, and are incapable of be- 
lieving on him, must always remain among 
the secret things which belong to the Lord 
our God. The things which belong to us 
and to our children forever are revealed, that 
we may do all the words of this law. What 
must we do to be saved ? 

Three answers are always given to this 
question: Believe on the Lord Jesus Christ ; 
repent ; and be baptized for the remission of 
sins. This doctrine is chiefly concerned with 
the first of these answers. There is a first 
repentance, and a confession of sin to God, 
involved in the very nature of faith, With 
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this qualification, it is true that forgiveness 
and righteousness are received by faith only. 
To receive the perfect satisfaction, righteous- 
ness, and holiness of Christ, so as to be as 
completely delivered from all condemnation 
as if I had suffered all that my sins deserve, 
and as if I had accomplished all the obedience 
which the law of God requites, I have abso- 
lutely nothing to do but to accept the sacri- 
fice and merits of Christ with a believing 
heart. My confession of Christ in loving 
obedience, and my repentance and forsaking 
of sin, continuing all my life, are fruits of my 
faith in Christ. These fruits of faith are not 
ingredients of the righteousness of God by 
faith. The righteousness by faith alone is in 
itself complete and everlasting. For it is ex- 
clusively the righteousness of Christ, made to 
be mine only by his love to my soul, and re- 
ceived only by my trust in him. 

What, then, is the precise nature of this 
faith by which the Holy Spirit makes the 
righteousness of God to be our own? It 


goes without saying that it is not a mere 
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opinion. Many who have never been taught 
to define it clearly, or have been taught to 
discard our definitions of it, have experienced 
its efficacy. It is a disposition of the heart 
which is not affected by great intellectual 
perplexities. All that it needs to discover 
and clearly understand is that God for Christ’s 
sake has cancelled the guilt of all mankind, 
ceased to regard us his enemies, and wel- 
comed us as his dear children. Then, to 
this apprehension of truth the Holy Spirit - 
adds in saving faith a firm conviction that 
God has not only made this great reconcilia- 
tion for all other men, but also for me per- 
sonally. And finally he both persuades and 
enables me to repose my whole heart upon 
Christ in utter confidence. 

This is the whole of that faith by which 
we personally receive the righteousness of 
Christ : “I believe the forgiveness of sins: 
I believe my sins are forgiven.” What else 
can it mean? You believe that Peter’s sins 
are forgiven, and that your sins may be for- 
given? That is not faith, but hope. May be 
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forgiven after you have sorrowed for them 
and forsaken them? That is not faith, but 
despair. “Your sins are forgiven; go in 
peace ; sin no more.” That is Jesus’ voice to 
you. “ My sins are forgiven.” That is your 
response of faith. 

Thus faith is not itself our righteousness. 
Christ is our righteousness, and faith is only 
/ our receiving Christ. It is not destitute 
of ethical qualities. It is right; it is the 
only right thing to do at first. It is obedi- 
ence. But these qualities are not at all the 
ground of our righteousness. Hence we 
ought not to be scrutinizing our own faith to 
see if it is strong enough and good enough 
to receive so great a boon. Behold the Lamb 
of God! Look away to Jesus. Our life does 
not depend upon the pulse, but upon the 
heart. Let us not be trying to feel our own 
spiritual pulse; the life of our souls flows 
from the love of God in Jesus Christ our 
Lord. 


CRAP TER: VL 


THE RIGHTEOUSNESS OF OUR ‘HEARTS AND 
LIVES. 


eq] NSEPARABLE in fact, but distinct 


in nature, from that righteousness 


of God which faith receives once for 
all, is an inward change in the believer’s own 
heart, which brings forth the fruits of right- 
eousness all his life long. It is a keystone of 
our faith that the forgiven sinner is a new- 
born child of God, growing in grace and per- 
fecting holiness in the fear of the Lord. 

The one practical purpose of all the doc- 
trines of grace is to teach men to be good. 
The moralists, from Socrates to Theodore 
Parker, have had precisely the same end in 
view. They have sometimes obscured it by 
making too much of duties to men, and too 
little of a good heart and of love to God. So 
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have Christian priests, by forbidding mar- 
riage, and prescribing convents, penances, 
and ecstasies of devotion. So have Christian 
preachers, by setting prayer-meetings and 
almsgiving above the plain duties of honesty, 
chastity, and truthful living. But we are no 
longer confused by these misrepresentations, 
and it is worth a great deal to recognize the 
common aim of rational ethics and of Chris= 
tian doctrine. 

And Christianity distinctly places right- 
eousness of character and living above re- 
ligious observances. The religion without 
righteousness, which was the scandal of 
heathenism, and had begun to invade Juda- 
ism, is the object of Christ’s severest denun- 
ciations. The word ‘religion’ is used only 
five times in the Bible, and every time in a 
bad sense, expressed or implied. No wonder; 
the devouring of widows’ houses, and the 
murder of the Son of God had been perpe- 
trated in the name of religion. It was high 
time to banish the very name of a religion 
without righteousness, and to insist that pure 
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and undefiled religion is undisguised moral- 
ity: to visit the widow and the fatherless in 
affliction, and to keep one’s self unspotted 
from the world. While men are bethinking 
themselves of burnt offerings, and of the 
horrid immolation of their first-born for 
transgression, of the fruit of the body for the 
sin of the soul, an inspired prophet exclaims : 
“What doth the Lord require of thee, but to 
do justly, love mercy, and walk humbly with 
thy God?” While the greatest of the apos- 
tles is still hesitating to receive Gentiles to 
the church without the ceremonies of the 
old religion, he is sent to a Roman soldier 
who has long been a man of prayer and a 
giver of alms, to learn that everybody in 
every nation, who is actually a worker of 
righteousness, is acceptable to God, since he 
is no respecter of persons. 

The doctrines contained in previous chap- 
ters explain why the accent falls so distinctly 
upon simple obedience. The whole business 
of former religions has been taken away by 
Christ. We have nothing to do in order te 
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make God propitious to us, and in order to 
adjust ourselves to his law. We set out to 
run our race with comfortable lightness of 
heart. We are forgiven and vested creatures 
before we begin to obey the commandments. 
The law of God, our prayers and our sacra- 
ments, and everything else which belongs 
to morality and religion, are grouped and 
blended, in the best of all our reformed con- 
fessions of faith, under the sweet title 
“ Thankfulness.” The genuine righteousness 
of our hearts and lives is nothing but grati- 
tude to God for the free gift of his righteous- 
ness to us. 

This explains also why the accent falls on 
the simple duties of every-day life. The key- 
note of Christian ethics is undoubtedly struck 
by the great word “sanctification,” or “ holi- 
ness,” which runs like a ray of light through 
the whole New Testament. If we are Chris- 
tians at all, we are saints. But what does holli- 
ness mean? We are too apt to shroud this 

wholesome word of the Bible in awe and mys- 
\ tery. Saints must be excessively religious. 
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Spiritual emotions of a rare order, and won- 
derful works altogether apart from our schools 
and our housekeeping and our little chari- 
ties, must be tokens and fruits of saintliness. 
‘Have we forgotten that Christ never knew 
some who said, and said truly no doubt, that 
they had cast out devils and done wonderful 
works in his name? Have we forgotten 
those who had been so busy in giving meat 
to the hungry and drink to the thirsty, in 
clothing the naked and ministering to the 
destitute, that they had quite forgotten them- 
selves, and were surprised to find themselves 
among the righteous? Our true holiness, 
according to the will of God, is to abstain 
from lewdness, and from all lust for forbidden 
pleasures, and from going beyond to defraud 
our neighbors, and that we study to be quiet 
and to mind our own business and walk hon- 
estly. If you would be perfect as your 
Father in heaven is perfect, you need not 
aspire to a higher life, much less make any 
boast of it, but set yourselves to the lowly 


task of loving your enemies, blessing those 
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that curse you, doing good to those that hate 
‘you, and praying for those that despitefully 
use you and persecute you. The gospel tells 
us a great deal more about saints in Czesar’s 
household and in the thick of this world’s 
conflict than about saints in heaven. And 
they are always loyal husbands and wives, 
faithful children, and quiet people who are 
simply trying their best to be good and mak- 
- ing no ado about it. 

These principles, remarkable enough in 
themselves, transcend the teaching of natural 
ethics in three radical qualities :— 

In the first place they supply forces and 
motives for righteous living of which human 
nature is absolutely destitute. It will not be 
denied, by those who reject our most holy 
faith, that even if it be a delusion, it has ac- 
complished an astonishing work in the world. 
The belief, whether true or false, that Al- 
mighty God has taken our nature to himself, 
has given men a defence against its sensual 
tendencies, and an inspiration to attainments 


in virtue which are simply incalculable. We 
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believe that Christ receives us when we come 
to him just as we are. It is impossible to 
believe that we can remain just as we are 
for a single instant. Suppose that the prodi- 
gal son, after he had been welcomed home 
and fully forgiven, had remained precisely 
what he was at heart while he was in the far 
country. Then the song of redemption would 
have died away in the most lamentable wail 
which has ever been heard in the universe : 
This my son was dead, and he is dead still; 
he was lost once among revellers, now he is 
lost, forever lost, in his own father’s house ! 
Such a supposition is impossible in the nature 
of things. God can save the worst sinner 
from his sins, but he cannot save anybody 
in his sins. Forgiveness is inseparable from 
moral renovation. 

And the moral change must begin with a 
radical renewal of the whole heart. You 
must be born again; of course you must. 
Everything that was born of the flesh devel- 
ops down, not sup. ).Lhere must “be. some- 
thing to develop up, not down. It is the 
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broken heart and contrite spirit, the new 
heart created in Christ Jesus for good works. 
This furnishes a fresh and fair and hopeful 
start in righteousness for all men, even for 
the most degraded. There is certainly no 
other rational ground of hope for some men. 
This larger hope exists and is extending. It 
is the inspiration of our modern philanthropy. 
We have ceased to despair of the drunkard, 
of the harlot, and of the outcast. What 
rational ground for this hope can be found 
on natural principles without obliterating all 
distinctions between virtue and vice, and mak- 
ing void the awful law of God? It is our 
most holy faith, intolerant of all denials and 
excuses for sin, insisting that sin deserves 
the wrath and curse of God forever, and hold- 
ing before the world in undisguised severity 
his inevitable punishment of deeds done in 
the body, which has kept alive this fascinat- 
ing hope for the vilest and the worst. Pun- 
ishment is inevitable, but it has been laid 
upon one whose crimson robe covers the sins 


of the whole world. This is a covering not 
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only from God’s wrath, but from remorse in 
the most despairing heart. A multitude in 
all our cities and all over the world, whom no 
man can number, are reaching out for this 
righteousness and helpfulness of God, which 
our holy faith has made conspicuous and 
credible. The vicious are just as capable of 
receiving the new heart as the most innocent 
children in our Christian families. And the 
good tree always brings forth good fruit, 
whether it is planted in a marsh or in a 
paradise. 

Another radical principle of Christian ethics 
is this: These forces and motives, being di- 
vine, are always victorious over hereditary 
checks and environments. We live in a 
mortal body and in a hostile world. Both 
are arrayed against us, and the Devil leads 
their attacks. We are men of flesh still, 
though our better self is born of God. We 
are sold under sin, though we are redeemed 
by the precious blood of Christ. We con- 
tinue to do what we never allow and deter- 
mine not to do and hate intensely. We fail 
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to do the good which we love and long for 
with eager aspirations. If we ever deceive 
ourselves enough to say we have no sin, we 
quickly discover that the truth is not in us. 
We delight in the law of God with the new 
heart; but that other law, warring against this 
holy law within, keeps asserting its dominion 
over us. 

And yet we are assured that whosoever is 
born of God doth not commit sin, because 
his seed remaineth in him; that without holi- 
ness no man shall see the Lord; and that we 
must perfect holiness in the fear of the Lord. 
Are these flat contradictions? Of course 
they are, and therefore they are true. The 
contradiction is in the Christian life itself, 
and any description of it as altogether con- 
sistent must be false. The saints in heaven, 
as we hope, will be ‘ consistent Christians.” 
Unscrupulous men, as we know too well, are 
altogether consistent. The life of a saint on. 
earth is a bundle of inconsistencies. He 
loves the law of God after the inward man.: 
In the passion of that strong affection he: 
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cannot sin ; that is the life of Christ in him, 
and Christ cannot sin. But there is another 
law warring against the law of his mind and 
he does sin; and yet he never sins without 
compunction, sooner or later. He never sins 
in hardness of heart and in despair of God's 
mercy. He never gives up. Impenitent and 
presumptuous sin is forever impossible. He 
is fighting a tremendous fight; but it is a 
good fight, and in the thick of the combat 
we hear his shout, Thanks be to God who 
giveth tis the victory through our Lord Jesus 
Christ ! 

Another feature in which Christianity tran- 
scends the teaching of natural ethics, comes 
to light in the peculiar virtues to which sov- 
ereignty is ascribed in the gospel. Crowns 
have been falling, and dominions have been 
passing away before the advancing kingdom 
of Christ. But no other revolution can be 
compared with the complete transfer of the 
sceptre from the pretentious virthes to the 
Christian graces. The meek are already be- 
ginning to inherit the earth. The pride and 
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boundless self-assertion, in which the best 
men of a past civilization could see no evil, 
survive only in the brutal claim, no longer 
dignified with the name of virtue, that might 
makes right. High place and the upper 
hand are vanishing forces in modern society. 
An increasing number of men and women 
who create public opinion, are finding rest for 
their souls by coming unto him who was 
meek and lowly in heart, and by withdrawing 
from the general struggle to aggrandize self. 
The fruit of the Spirit is love, joy, peace, 
long-suffering, kindness, goodness, faithful- 
ness, meekness, temperance. Against these, 
it was long ago said, there is no law. We 
may say more than this now. These Chris- 
tian graces are giving the law, and executing 
the law, in a redeemed world. 

And the real sovereignty has passed, not 
only from self-aggrandizement, but from self- 
development for the sake of self. Our most 
holy faith has convinced us that the unspeak- 
able gift of God has not been restricted in its 
operations to our own growth in holiness, 
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There must be in every one of us, dwelling 
within the unworthy self, a being capable of 
self-sacrifice for others. Christ means to pro- 
_long the redeeming power of his risen life in 
our transfigured lives. He loves us as the 
Father loved him, because he is sending us 
into the world as the Father sent him, to 
seek,and to save the lost. That was not a 
gleam of lightning, nor a flush of the au- 
rora, which once for a brief moment lighted 
up the hills of Judea and the valleys of Gali- 
lee, to disappear forever and leave the whole 
earth in deeper desolation. Its twilight had 
scarce grown to morning brightness, when 
the visible person of Jesus was withdrawn. 
He lived in his apostles and martyrs and 
faithful disciples. They were the light of 
the world, because the brightness of his love 
beamed from their sacrifices and_ service. 
He loved them as the Father loved him, be- 
cause they were to him what he was to the 
Father, —the glory of the invisible God, 
irradiating the solitudes of this. world’s 
selfishness. 
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To-day we stand in their places. We are 
their successors and his witnesses. We are 
his only witnesses. With every generation 
the light of redeeming love must go out, and 
leave this world in the blackness of anarchy, 
atheism, and despair, unless living men, with 
hearts kindled by Christ’s love, let their light 
shine. We live not for ourselves, but. for 
him who loved us and gave himself for us. 


CHAPTER VIII. 
THE COMMUNION .OF SAINTS. 


MHLE human race is one organic whole 


in its destitution of righteousness. 


So also in the great reconciliation 
the whole world is restored to God in right- 
eousness. And then by means of personal 
forgiveness and personal holiness a new fam- 
ily is gathering on earth and in heaven who 
are also one organic whole. This commun- 
ion of saints is the final keystone of our most 
holy faith. 

Every believer is a member of Christ, a 
partaker of his anointing, and of all his 
treasures and gifts. And all believers in 
common, both in this world and in heaven, 
are living members of that chosen commun- 
ion in the unity of the true faith, which from 
the beginning to the end of the world the 
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Son of God by his word and spirit gathers, 
defends, and preserves for himself unto ever- 
lasting life. 

The intercession of our Lord for all be- 
lievers, that they may be sanctified in the 
truth, is instantly followed by the prayer that 
they all may be one. This is the divine order 
of cause and effect. It is only by virtue of 
the common life of Christ in each heart, that 
all are united in the one body of Christ. 
And this communion of all saints who are 
now, or have been, or ever shall be, united to 
Christ by faith, sustained in grace, and finally 
glorified in heaven, is the Church of the liv- 
ing God, the glorious Church of Christ, the 
general assembly and Church of the first- 
born. ; 

These saints are intimately associated with — 
a multitude of unregenerate men who are 
also receiving the word of God. And this 
is not an evil to be feared and deplored. 
Just such an association was formed by him 
who could read the hearts of men. And he 
commands us to keep drawing into the net 
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the good and the bad. Weare to invite to 
the Lord’s table those, and those only, who 
profess to believe on the Lord Jesus Christ 
and give credible evidence that they repent 
of their sins. But we must never profess to 
read their hearts. We are only to call and 
welcome all who will come, to the very fire- 
side and feast of the house of God. The atti- 
tude of the Church to the world is always to 
be inviting, never repelling. Its doors are to 
stand wide open. Its unending song is to 
roll on in a welcome as wide as God's mercy. 

The evil to be feared and deplored is not 
that some who are self-deceived and still im- 
penitent will press in, but that the preaching 
and the example of the Church will suffer 
them to stay in without a pricking of the 
heart and a rousing of the conscience. Every 
sacrament ought to bring on a day of judg- 
ment for men who take the broken bread 
without a broken heart. We are not to 
shield them from this judgment by fencing 
in the Church. We are to pull down the 
fences, climb over the fences, break through 
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the hedges, and compel them to come in. 
We are to give them the wedding garment, 
spread for them the feast of dying love, 
and then make the keen and awful word 
of God flash like a two-edged sword, that 
they may judge themselves, be chastened of 
the Lord, and be saved from the damnation 
of the world. 

To this mixed multitude all are to be cor- 
dially welcomed who make public confession 
of repentance and faith in the Lord Jesus 
Christ, and do not destroy their own confes- 
sion by errors which contradict it or by un- 
holiness of life. Just what to call such a 
society may be a puzzle. In general, it is 
a part of that great kingdom of heaven 
which will always be composed of the good 
and bad. Perhaps the best local name for 
it might be made by turning the designation 
of one of our Evangelical churches end-for- 
end. It is not a “ Congregational church,” 
because a church is composed of believers 
only. But it is precisely a “church con- 
gregation,” | 
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But if this is not the church, what is the 
church in any particular place? It is amaz- 
ing that so much confusion has prevailed on 
this point. The word “church” in the New 
Testament means the local church in more 
than a hundred texts. The church which is 
in the Old South meeting-house must mean 
the same thing as the church which was in 
Corinth. And that was “the church, namely, 
they that are called, being saints and sanc- 
tied oin. Christ. [ésus.” «The: local. .church 
admits of no other definition from the Script- 
ures, nor from the old catholic and reformed 
confessions. To designate a mixed multitude 
as a church of God, is as monstrous a per- 
version as to call a meeting-house a church. 
There is a steadfast conviction among us all, 
that the Church of the living God, anywhere 
on earth, is precisely the same thing which 
it is everywhere on earth and in heaven. It 
is the body of Christ, where Christ lives and 
works salvation in this world, by his word 
and sacraments. It is a company of holy 
men and women and children who have 

i 
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themselves received forgiveness and eternal 
life, and by virtue of this experience have 
become stewards of the manifold grace of 
God. The whole church and the many 
churches are always and everywhere the 
same thing, —the communion of saints. 

Do we, then, really believe the holy cath- 
olic church the communion of saints? Of 
course there is an association of men who 
profess to be saints. This is an object of 
observation, and in no sense an object of 
faith. That there is any real communion 
between the saints of God and _ unbeliev- 
ing men is not true, and nobody pretends to 
believe it. The communion of saints is a 
doctrine which has its place in the sweet 
and awful array of great truths which are 
incessantly denied by those who look on 
things seen, and can be grasped only by 
those who look on things not seen but eternal 
in the heavens. 

In this sense only the Church is invisible. 
There are not two churches, one invisible, the 
other visible. The local church is not the 
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visible church, nor the church universal 
the invisible church. This popular notion 
is utterly subversive of the faith. The one 
church of God, the actual communion of 
saints, anywhere and everywhere, is both 
invisible and visible. It is invisible to the 
outward senses, because its life is hid with 
Christ in God. It is visible to faith, in the 
fruits of the Spirit, in the word and sacra- 
ments, and in its missionary work. Do you 
say aman belongs to the visible church be- 
cause he is baptized and professes the true 
religion, but not to the invisible church be- 
cause he is destitute of love, joy, peace, long- 
suffering, gentleness, goodness, meekness, and 
temperance? But if the whole church were 
made up of such men it would be scandal- 
ously invisible. No difference between the 
church and the world! There is a differ- 
ence. It is always discerned by faith, and 
it flashes its gathered rays far and wide, the 
light of the world. There are regenerate 
and holy men and women and children in 
these mixed multitudes. We cannot search 
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the heart, and we dare not designate by 
name those who are born again and those 
who are abiding under condemnation. But 
we believe, we feel, we know, that there is a 
genuine communion of saints. 

There is also a spiritual recognition of one 
another by the children of God, which is 
profounder and truer than all the lines which 
our enrolments and discipline can draw. 
There is a throb and response of regenerate 
hearts which is imparted by the life of Christ 
within them. The children of God are not 
strangers to one another. These words will 
be read by some as idle tales. They will 
sink down into other hearts with a conviction 
as*cettain aS ‘existence: itself... [here asea 
common pulse-beat from the common centre 
of life in the body of Christ. 

This is the least thing we can possibly 
mean when we say: We believe the com- 
munion of saints. We believe that we are 
ourselves called, that we are saints and 
sanctified in Christ Jesus, and we recognize 
in others the genuine fruits of the Spirit. 
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You must drop this article from your creed 
unless you can say with all your heart, I 
believe that for Christ’s sake my sins are for- 
given, and I recognize in my fellow-disciples 
the risen life of the Redeemer. 

But this is not all we believe. Underlying 
the purgatories, and saints’ intercessions, and 
prayers for the dead, which accumulated 
around this article in the Middle Ages, is 
a solemn and precious truth. Long before 
these superstitions had perverted the Church, 
there was a cautious, reverent, but most un- 
equivocal transcending of the boundaries of 
this world, in the liturgical sweep of its great 
confession. The saints are all round us. 
They are in our homes, in our singing and 
praying assemblies, in the awful battle of life, 
striving against principalities and. ppwers, 
fighting the good fight, keeping the faith, 
pressing on toward the prize of the high 
calling of God in Christ Jesus. But they 
are not all here. And has faith no under- 
tone profound enough, no overtone sublime 
enough, to keep up the harmony when a part 


of the procession marches over the boundaries 
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between the seen and the unseen? Yester- 
day there was a saint of God by your side. 
You sare ‘sure .of it. -In all this’ werk and 
pleasure and worship there was the unmis- 
takable heart-beat, in unison with your heart- 
beat, from the risen Redeemer. Where is he 
to-day? You did believe the communion of 
saints yesterday, but you doubt it to-day? 
Ah, that is not faith. One indissoluble, ever- 
lasting communion of saints in temptation 
and in discipline with saints in glory, this is 
the faith which is the substance of things 
hoped for. We do believe the communion 
of saints on earth with saints in heaven. 
That is, we believe that, since our Lord 
Jesus Christ has abolished death, our true 
communion with the eternal life which we 
have recognized in a kindred soul has not 
been broken by his falling asleep in Jesus. 
Our communion with saints in glory only 
differs from our communion with saints on 
earth by its accidents. Here its medium is 
through words, hand-pressure, tears, songs 
of praise, and the countless expressions of 


our common love to Christ: But all these 
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are empty forms, unless there be also the 
indwelling of the life of Christ. That true 
life reaches both worlds. They are in Christ. 
We are in Christ. And as Christ is not di- 
vided, so we cannot be far asunder. We 
have no immediate communication with 
Mem. “We tcarnot speak to them. They 
cannot speak to us. But they and we can 
speak to Jesus, and Jesus does incessantly 
speak to them and tous. Our communion | 
with them is like the communion of the left 
hand with the right, through one heart and | 
fountain of life. 

We believe the communion of saints — 
why should we not go and tell Jesus of our 
love for them, and of our longings to be with 
them at his blessed feet ? We must not pray 
for a reversal of the everlasting decisions 
which death seals. But why not pray as we 
reverently believe, that our love for the saints 
in heaven, and their love for us, may have a 
perfect consummation and bliss in everlast- 
ing glory through Jesus Christ? We were 
united once. We used to defy poverty and 
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slander and all the ills of earth, while we held 

together at home and stood up for one 
another, and kept faith and truth and loyal 
affection between husband and wife, parents 
and children, brothers and sisters. Are we 
going to let such a common accident and 
inevitabie calamity as death shatter the vision 
splendid, and break up the united family ? 
“Nay, Master, we are seven!” 

This belief is the spiritual telescope which 
brings the heavenly world near. We are 
come to the city of the living God. Here 
we are at the very gates. It begins to look 
home-like. It makes us cry out, “O God, if 
I were there!” Between us and the general 
assembly there is nothing but one soft, quiet 
breath. 


“Sweet spirits round us, watch us still, 
Press nearer to our side, 
Into our thoughts, into our prayers, 
With gentle helpings glide. 


‘“‘ Let death between us be as naught, 
A dried and vanished stream, 
Your joy be the reality, 
Our suffering life the dream.” 


CHAPTER}.1X, 


CONSENSUS OF THE EVANGELICAL CONFES- 
SIONS.! 


I. Tue Trinity. 
1. We believe in one only true and living God. 


Poe aiIERE is one divine essence which 


is called and is God, eternal, with- 
out body, indivisible, of infinite 
power, wisdom, and goodness, the creator 
and preserver of all things visible and invisi- 


1 Our citations are restricted to the testimony of the Protestant 
confessions on the doctrines of grace already expounded. Of 
course they fail to present fairly any one of the symbols in its in- 
tegrity, but they show a surprising agreement of all the creeds with 
one another and with modern orthodoxy on the great truths which 
are essential to salvation. The citations are not always consecu- 
tive, expressions from several articles being often grouped in one; 
but references will enable the reader to verify their accuracy. The 
consensus is made up of selections, which are not controversial, 
from all denominations; for it must be noted that the abbrevia- 
tion ‘*Ch. of Eng.’’ stands for the Methodist as well as for the 
Episcopal standards ; and “ Westm.’’ for Congregational and Bap- 
tist, as well as for Presbyterian standards. 

The reader will meet for the first time in this chapter —and sel- 
dom even here except as titles—the words ‘‘ Trinity,” ‘ Original 
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ble.’ God is a Spirit, infinite, eternal, and 
unchangeable in his being, wisdom, power, 
holiness, justice, goodness, and truth. 


2. The Father is God. 


I believe that the eternal Father of our 
Lord Jesus Christ; who of nothing made 
heaven and earth, with all that in them is, 
who likewise upholds and governs the same 
by his eternal counsel and providence, is, for 
the sake of Christ his Son, my God and my 
Father, in whom I so trust as to have no 
doubt that he will provide me with all things 
necessary for body and soul; and, further, 
that whatever evil he sends upon me in this 
vale of tears, he will turn to my good; for 


Sin,” ‘‘ Atonement,” and similar theological terms. The value of 
these designations is conceded, but it has been a relief to teach all 
that is essential to the gospel without the use of shibboleths which 
all true Christians cannot pronounce. 

1 Augsburg Confession, 1530, Art. J. The first of all the great 
symbols of the Reformation. Its author, Melanchthon, endeavored 
to retain as much as possible of the old catholic doctrine, and to 
add only so much as was essential to the integrity of the Scriptures 
and of the Reformation. It is still retained by all Lutheran 
churches everywhere, and as late as 1853 was unanimously acknowl- 
edged by the Lutheran, Reformed, Union, and Moravian churches 
of Germany. 

2 Westminster Catechism, 4. 
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he is able to do it, being Almighty God, and 
willing also, being a faithful Father. 


3. Lhe Son is God. 

The Son is the Word of the Father, be- 
gotten from everlasting of the Father, the 
very and eternal God, and of one substance 
with the Father.’ 


4. Lhe Holy Spirit ts God. 
I believe that the Holy Ghost is co-eternal 


God with the Father and the Son. The 


1 Heidelberg Catechism, 26. Adopted by the synod of the Pa- 
latinate in 1563, and later by all the retormed churches of Germany, 
Scotland, and America, and in 1869 recommended by unanimous 
vote of the General Assembly to the reunited Presbyterian Church 
in the United States. It follows the order of Christian experience, 
instead of logical doctrine. It is also a personal confession through- 
out; first, of “my misery,’’ second, of “my redemption,” third, of 
“my thankfulness.’ It is wholly free from the scholastic ortho- 
doxy of the seventeenth century, and represents Christianity at its 
best, neither as a commanding law nor as a logical scheme, but as 
a source of peace and comfort and righteousness. Schaff’s Creeds 
of Christendom, I. 541. 

2 Ch. of Eng. Art. II. The Thirty-nine Articles were adopted 
in 1563 in England, and in 1801 in America. ‘The “ Methodist 
Articles of Religion,” 1784, which reject many of the Calvinistic 
features, and the “ Articles of the Reformed Episcopal Church,” 
1875, which follow the Methodist abridgment but retain more 
of the original, are identical in all citations in this work. All 
the Evangelical confessions agree with the above complete state- 
ment of the divinity of our Lord. 

Pe Teid.,. 53. 
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Holy Ghost, proceeding from the Father and 
the Son, is of one substance, majesty, and 
glory with the Father and the Son, very 
and eternal God. 


5. Lhe one God is the Father, Son, and Holy Spirit. 


There is one only true and living and al- 
mighty God, one in being and triune in per- 
son, who has created all things by his Word, 
that is by his Son, out of nothing, and doth 
still righteously, truly, and wisely govern, 
control, and sustain all things by his provi- 
dence” There are three persons of the same 
essence and power, who also are co-eternal, — 
the Father, the Son, and the Holy Ghost ; 
and the name of person is used to signify 
not a part or quality in another, but that 
which properly subsists.2 In the unity of 
the Godhead there be three persons of one 

1 Ch. of Eng., V. 

2 First Helvetic Confession, Art. VI., Basle, 1536. The first 
symbol of the Reformation published by national authority. It 
is to be regretted that this beautiful epitome and its expansion in 


the second Helvetic Confession are not accessible to the English 


readers of Schaff. 
8 Augsb., I. 
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substance, power, and eternity: God the 
Father, God the Son, and God the Holy 
Ghost. The Father is of none, neither be- 
gotten nor proceeding ; the Son is eternally 
begotten of the Father; the Holy Ghost 
eternally proceeding from the Father and 
the Son.’ 

We confesse and acknawledge ane onelie 
God, to whom onelie we must cleave, whom 
onelie we must worship, and in whom onelie 
we must put our trust.2_ Who is eternall, in- 
finit, unmeasurable, incomprehensible, omni- 
potent, invisible, ane in substance and zit 
distinct in three personis, the Father, the 


1 Westminster Confession, II. 3. Adopted in London, 1647, 
by an assembly composed of Presbyterians, with a few Episcopal 
bishops and Independents. It still remains the standard of all 
Presbyterian Churches in England, Scotland, and America. 
Councils or representative synods of Congregational Churches 
have adopted it “for substance of doctrine,” with different prin- 
ciples of church government, in Savoy, England, 1658; in Cam- 
bridge, Mass., 1648; in Boston, 1680; in Saybrook, Conn., 1708, 
and in Plymouth, Mass., 1865, with an extended declaration. It 
was published by Baptists, with changes and additions, in 1688, 
and is still the most generally accepted Confession of regular Bap- 
tists in England and in the Southern States of America. 

2 Observe the personal and devout preamble in the older con- 
fession, to the doctrine which stands alone in the Westminster 
symbol, 
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Sonne, and the holie Gost. Be whom we 
confesse and believe all thingis in hevin and 
eirth, as wel visible as invisible, to have been 
created, to be reteined in their being, and to 
be ruled and guided be his inscrutable provi- 
dence; to sik end as his eternall wisdom, 
gudeness, and justice has apoynted them, to 
the manifestation of his owin glorie.! 


II. THe Scriprures.? 
1. Zhe divine origin of the Scriptures. 


The holy, divine, and biblical Scripture is 
God’s word, prompted by the Holy Spirit.’ 
The word contained in the canonical books 


1 Scotch Confession, Art. I. Composed by John Knox and 
his associates, 1560, and until 1688 the only legal standard of both 
Presbyterian and Episcopal churches in Scotland. It was gradually 
superseded by the Thirty-nine Articles and the Westminster Con- 
fession, though greatly excelling both in freedom from scholastic 
terminology, in freshness of life, and in recognition of a personal 
experience of the truth. 

2 The Apostles’ Creed is a summary of facts taken from the 
Scriptures. In the Nicene Creed the Scriptures are once men- 
tioned, and their inspiration is briefly stated in a single clause. 
No further development of this doctrine was made until the Refor- 
mation. All the confessions are full and rich on this favorite 
topic. 

CME ye c Rihipa gl © 
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of the Old and New Testaments proceeded 
from God,’ in which the whole counsel of 
God concerning all things necessary for his 
own glory, man’s salvation, faith, and life, is 
either expressly set down, or by good and 
necessary consequence may be deduced.” 


2. Their supreme authority. 


The only rule and norm according to which 
all doctrines and all teachers ought to be 
judged,’ to which no authority, whether of 
antiquity, or custom, or numbers, or human 
wisdom, or judgments, or proclamations, or 
edicts, or decrees, or councils, or visions, or 
miracles should be opposed ;* and nothing 
added, whether by new revelations of the 
Spirit, or traditions of men ;° so that what- 
soever is not read therein, nor may be proved 


a“ 


1 French Confession, III. V.. Composed by Calvin, enlarged 
and adopted at Paris, 1559, at Poissy, 1561, and finally ratified by 
the national synod at La Rochelle, 1571, 1t continued to be the 
only Huguenot standard until 1872. : 

2 Westm., I. 6. 

8 Formula of Concord, I. The Lutheran compromise, 1580. 
It is intensely sectarian, but valuable on essential points. 

4 French, V. 5 Westm., I. 6, 
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thereby, is not to be required of any man that 
it should be believed as an article of the 
faith, or be thought requisite as necessary to 
salvation.” 


3. Lhe right and duty of private judgment, and the 
promise of divine illumination in the interpre- 
tation of Scripture. 


The inward illumination of the Holy Spirit 
enables us to distinguish them from other 
ecclesiastical books,” and is necessary for the 
saving understanding of such things as are 
revealed in the word ; and not only the 
learned but the unlearned, in a due use of the 
ordinary means, may attain unto a sufficient 
understanding of them.’ The divine inspira- 
tion, authority, and sufficiency of the Holy 
Scriptures ; the right and duty of private 
judgment in the interpretation of the Holy 
Scriptures.* 

1 Ch. of Eng., VI. 2 French, IV. 

3 Westm., I. 6, 7. 


4 Confession of the Evangelical Alliance, representing all Prot- 
estant Evangelical denominations, A.D. 1846. 
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LipesSn:t 
1. $272 2s not an innocent evil. 


All men begotten after the common course 
of nature are born with sin, that is, without 
the fear of God, without trust in him, and 
with fleshly appetite; and this disease or 
original fault is truly sin, condemning and 
bringing eternal death now also upon all that 
are not born again.?, We reject and con- 
demn the doctrine that sin is an insignificant 
birth-mark, an external impediment ;’ it is 
truly sin, sufficient for the condemnation of 
the whole human race ;‘ doth in its nature 
bring guilt upon the sinner, whereby he is 
bound over to the wrath of God and curse of 
the law, and so made subject to death, with 
all miseries, spiritual, temporal, and eternal.s 
God is terribly displeased with our inborn as 
well as actual sins.’ Original sin is a natu- 


1 “Original sin’? is the usual designation of this doctrine in 
Latin and English symbols, “birth-sin’’ or “hereditary sin” in 
German. The latter is more exact. 


2 Augsb., II. 8 Form. Conc., I. 4, 5. 
4 French, XI. 5 Westm., VI. 6. 
6 Heid., 10. 
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ral bias to evil, resulting from the first apos- 
tasy, leading invariably and certainly to actual 
transgression.’ | 


2. Sin corrupts the whole nature. 


We are so far depraved that we are wholly 
inapt to any good, and prone to all evil, unless 
we are born again by the Holy Spirit.” We 
have no power to do good works pleasant and 
acceptable to God, without the grace of God 
preventing us that we may have a good will, 


and working with us when we have that good 
will.? 


3. Lhe whole human race is sinful. 


We are all conceived and born in sin.* 
Original sin is extended to all mankind. It 
is the fault and corruption of the nature of 
every man.° All infants, as well as adults, in 


1 The Auburn Declaration, 6. Accepted (1837) by the New 
School Presbyterian Church, and in 1868 indorsed by the Old 
School Assembly as containing ‘“‘all the fundamentals of the Cal- 
vinistic Creed.” . 

2-Heid.,o7. 3 Ch. of Eng., X. 4-Treid., 7. 

5 Belgic Confession, A.D. 1561, XV. Reaffirmed by the Synod 
of Dort in 1619, and still one of the recognized symbols of the Re- 
formed Churches in Holland, Belgium, and the United States. 

6Ch: or Eng., IX, 
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order to be saved, need redemption by the 
blood of Christ and regeneration by the Holy 
Spirit." 7 
IV. THE INcARNATION.? 
1. Zhe Son of God, who ts very God, is the his- 
torial person Fesus Christ? 

The mediator, who is at the same time true 
God and true sinless man, is our Lord Jesus 
Christ, who is freely given unto us for com- 
plete redemption and righteousness. The 
only Redeemer of God’s elect is the Lord 
Jesus Christ, who, being the eternal Son of 
God, became man, and so was and continueth 
to be God and man in two distinct natures 
and one person forever.” 

1 Auburn, 6. The Confessions deny that the sin of the race 
actually brings damnation to any one who is not guilty of personal 
and wilful transgressions. The whole purpose of this doctrine is 
to show that as sin abounded, grace did much more abound. The 
sin of the world*is taken away. It deserves, but it has received, 
the wrath and curse of God, in the great vicarious sacrifice. 

2 All the Confessions have doctrines concerning the person of 
Christ in distinction from his work. The usual titles are: “ Of the 
Son of God,” “ Of Christ the Mediator,’’ “ Of the Incarnation.” 

8 This differs from Doctrine I. Art. 3, p. 107, only in identify- 
ing the historica! person, and in teaching that his personality is 


determined by his eternal and uncreated nature. 
a-Heid., 15, 18. 5 Westm. Catech., 21. 
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2. Ihe true God became man in body, soul, and 
spirit, in the birth of Fesus Christ. 


The Word, that is the Son of God, took un- 
to him man’s nature, so that one Christ, true 
God and true man, was born of the Virgin 
Mary ;* uniting not other flesh but our flesh 
to himself, he has truly become our brother ; ” 
really assuming the true human nature with 
all its infirmities, — sin excepted, — not only as 
to the body but also a true human soul, that 
he might be a real man.® 

Because the onelie Godhead culd not suf- 
fer death, neither zit culd the onelie man- 
head overcome the samin, he joined baith 
thegither in ane persone, that the imbecilitie 
of the ane suld suffer and be subject to 
death, quhilk we had deserved : and the in- 
finit and invincible power of the uther suld 
triumph and purchesse to us life, libertie, and 
perpetuall victorie.* 

I believe in the name of the only begotten 
Son of God, by whom are all things and we 


1 Augsb., III. 2 Form. Conc., I. 2. 
3 Belg., XVIII. 4 Scotch, VIII. 
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through him. I believe that he was made 
flesh and dwelt among us, and took on him 
the form of a servant; and being found in 
fashion as a man, was tempted in all points 
like as we are, yet without sin.’ 


3. And he continues forever to be God-man, the only 
mediator between God and man. 


Christ is and abides to all eternity, true 
God and man in one undivided person. Next 
to the mystery of the Trinity, this is the 
chiefest mystery, on which alone all our con- 
solation, life, and salvation depend.” The 
same Christ ascended into the heavens that 
he might sit at the right hand of the Father 
and reign forever, and shall openly come 
again to judge the living and the dead.’ 

We nathing doubt bot the self-same bodie 
quhilk was borne of the Virgine, was cruci- 
fied, dead, and buried, and quhilk did rise 
againe, did ascend into the heavens for the 


1 Moravian Litany. The chief Confession of the United Breth- 
ren in Europe and America. Adopted in 1749, and solemnly re- 


cited every Easter. 
2 Form. Conc., VIII. 12. 8 Augsb., III. 
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accomplishment of all things; quhere in our 
names and for our comfort he has recieved all 
power in heaven and eirth, quhere he sittes 
at the richt hand of the Father, inaugurate 
in his kingdom, advocate and onlie mediator 
for us.’ 


V. THe ATONEMENT.? 


1. God has provided a sacrifice for sin, without 
which forgiveness would be impossible. 


God is indeed merciful, but he is likewise 
just, and wills that his justice be satisfied. 
We cannot ourselves make this satisfaction, 
and God will not punish in any other creature 
that of which man has made himself guilty ; 
and no mere creature can sustain the burden 
of God’s eternal wrath against sin and redeem 


others therefrom.’ 


1 Scotch, XI. The Reformed confessions only repeat and ex- 
pand the Nicene Creed, which is the most perfect and beautiful 
expression of the doctrine of the Incarnation outside of the 
Scriptures. 

_ 2 This designation of the doctrine is modern, and seldom ap- 
pears in the symbols of the Reformation. “Satisfaction for Sin” 
is the exact and historical designation. 

8 Heid., 11-14, 
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God’s justice requires that our sins, com- 
mitted against his infinite majesty, should be 
punished not only with temporal but with 
eternal punishments, both in body and in 
soul; which we cannot escape, unless satis- 
faction be made to the justice of God.’ 


2. Lhe real and only sacrifice for sin was the 
humiliation of the Son of God, in assuming 
our infirm nature,.in his suffering life, and 
in his death on the cross. 


Since, therefore, we are unable to make 
that satisfaction in our own persons, or to de- 
liver ourselves from the wrath of God, he has 
been pleased of his infinite mercy to give his 
only begotten Son for our surety, who was 
made sin, and became a curse for us and in 
our stead, that he might make satisfaction to 
divine justice in our behalf.’ 


1 Canons of the Synod of Dort, II. 1. Adopted, 1619, by an 
international Synod composed of delegates from Holland, Eng- 
land, Scotland, Germany, and Switzerland; indorsed by the 
Synod of France, 1620, and made binding on ministers, 1623. 
These canons are intensely sectarian in high Calvinism, but con- 
tinue to be authorities in the Reformed Churches of Holland and 
America. They are clear and eloquent in their definitions of the 
great doctrines of grace. 

2 Dort, II. 2. 
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I believe that Jesus Christ, true God, be- 
gotten of the Father from eternity, and also 
true man, born of the Virgin Mary, is my | 
Lord ; who has redeemed me, a lost and con- 
demned man, secured and delivered me from 
all sins, from death, and from the power of 
the devil, not with gold or silver but with his 
holy, precious blood, and with his innocent 
sufferings and death ; in order that I might be 
his own, live under him in his kingdom, and 
serve him in everlasting righteousness, inno- 
cence, and blessedness, even as he is risen 
from the dead and lives and reigns forever.’ 

All the time he lived on earth, but espe- 
cially at the end of his life, he bore in body 
and soul the wrath of God against sin, in or- 
der that by his passion, as the only atoning 
sacrifice, he might redeem our body and soul 
from everlasting damnation, and obtain for us 
the grace of God, righteousness, and eternal 
life.” ‘4 

1 Luther’s Small Catechism, 1529, IT. 2, A standard authority 
to this day in all Lutheran churches throughout the world. It 


preceded by one year the first symbol of the Reformation. 
* Heid:,.37. 
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3. This sacrifice of Christ by virtue of its infinite 
worth has fulfilled the demands of the law for 
the punishment of sin. 


The Son of God suffered that he might 
reconcile the Father to us,” not only for origi- 
nal guilt * but also for all actual sins of men.‘ 
Our Lord Jesus Christ offered himself a vol- 
untary sacrifice unto his Father for us; hee 
being the cleane, innocent lambe of God, suf- 


1 From this feature of the doctrine which the Confessions uni- 
formly teach, modern theories of the atonement have widely 
diverged. 

2 Augsb., III.; Ch. of Eng., II.; Meth., Art. II. This expres- 
sion is often found, not only in medieval theology, but in the evan- 
gelical Confessions; and it is not contradictory to the Scriptures. 
“ Enemies’? (Rom. v. 10) is passive: “objects of God's wrath.’’ 
“ Reconciled” must mean “restored to God’s favor.’ This text 
certainly describes a change in God's regard to us, not in our feel- 
ings ; for there was no change in our feelings when the death of 
Christ took place. We were reconciled to God them by the death 
of his Son. This death trex made peace between God and his 
enemies ; that is, reconciled the Father to us sinful men. The ex- 
pression has been abandoned because it is so difficult to understand 
that it really means God’s unchanging love to all men, restoring 
peace between himself and them by the sacrificial death of his 
Son. Compare Rom. v. 10, with 2 Cor. v. 18. 

8 All the Confessions agree that this is wholly removed by 
Christ’s sacrifice alone. 

4 Augsb., III. This is emphasized in all the Protestant Con- 
_fessions, because the medieval theologians taught that overt acts of 
transgression must be punished in the sinner himself, or else re- 
mitted by the church on the ground of penances, meritorious works, 
or the extra merits of saints, 
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fered not onelie the cruell death of the crosse, 
bot also for‘a season the wrath of his Father 
quhilk sinners had deserved, to mak the full 
satisfaction for the sinnes of the people; after 
the quhilk we confesse and avow that there 
remaines no uther sacrifice for sinne.’ 

My only comfort in life and death is that I 
with body and soul, both in life and in.death, 
am not my own, but belong to my faithful 
Saviour Jesus Christ, who with his precious 
blood has fully satisfied for all my sins, and 
redeemed me from all the power of the devil, 
and so preserves me that without the will of 
my Father in heaven not a hair can fall from 
my head; yea, that all things must work to- 
gether for my salvation. Wherefore by his 
Holy Spirit he also assures me of eternal life, 
and makes me heartily willing and ready 
henceforth to live unto him. 

1 Scotch, IX. 

2 Heid.,1. This glorious answer to the first question is a good 
illustration of the superiority of the symbols of the sixteenth cen- 
tury over those of the seventeenth. “What is the chief end of 
man?” is the best beginning of a logical system of doctrine. 


“What is thy only comfort in lifeand in death?” is the practical 
question which the Reformers kept in advance of all others, 
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4. his sacrifice of Christ was a full satisfaction of 
Divine justice for the sin of the world and 
Jor the sins of every man. 


He suffered that he might bea sacrifice for 
all sins of men,’ for the sin of the whole human 
race,’ for all the sins of the whole world, both 
original and actual,* for all men and for every 
man.» The death of the Son of God is an 


exclusive and most perfect sacrifice and satis- 


1 This is the undeviating doctrine of the Scriptures, and is not 
denied in express terms even by the scholastic symbols of the 
seventeenth century. The Westminster Confession teaches a lim- 
ited Redemption, but this word always means more than Atone- 
ment. The doctrine of a limited Atonement is an inference from 
the doctrine of Reprobation. ‘This in turn is an inference from the 
doctrine of Election. So this theory is actually nothing but az 
inference from an inference! The Cumberland Presbyterians, 
after rejecting from the third chapter of the Westminster Confes- 
sion, reprobation and other knotty points of Calvinism, found no 
difficulty in teaching a universal atonement from Chapter VIII. 
just as itis. The formula of moderate Calvinism is: Satisfaction 
and reconciliation for all (Rom. v.); redemption and salvation 
for the elect (Rom. viii.). 

2 Augsb., III. o  Heid:-37.. 

2°Ch.. of, Eng., XXX]. 

5 Remonstrance, II. These articles, 1610, present the extreme 
view of Arminians in revolt from Calvinism. Art. II. adds to the 
above statement: “So that he has obtained for them all by his 
death on the cross redemption and the forgiveness of sins!? This . 
is so contradictory to Scripture that a qualifying and inconsistent 
clause is instantly added: “ Yet that no one actually enjoys this 
Sorgiveness of sins except the believer!” 
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faction for sins, of infinite value and worth, 
abundantly sufficient to expiate the sins of the 
whole world.’ | 

Christ took upon himself and bore the sins 
of the world, and satisfied divine justice.” 
Christ hath tasted death for every man: not 
only for all kinds of men, but for every one 
of all kinds ; the benefit of whose offering is 
not only extended to those who have the 
distinct outward knowledge of his death 
and sufferings as the same is declared in 
the Scriptures, but even unto those who are 
necessarily excluded from the benefit of this 


1 Dort., 11.3. Adunde sufficiens ad totius mundi peccata expi- 
anda. That is, the sins of the world are actually expiated. The 
worn-out formula of high Calvinists, “ Sufficient for all and effi- 
cient for the elect.’ has no place in the Confessions. It is either 
false or confusing: false, if it means sufficient and efficient for 
salvation, because the atonement alone is neither sufficient nor 
efficient for the salvation of any one; confusing, if it means suffi- 
cient and efficient for expiation and satisfaction, because it is both 
sufficient and efficient, but no more for the elect than for all men. 

2 Second Helvetic Confession, XV. 3. Bullinger’s expansion, 
1566, of the First, into a full theological treatise. With the Hei- 
delberg Catechism, it stands as the most authoritative of all the 
reformed symbols. It was adopted by all Switzerland in 1568, by 
France in 1571, by Scotland in 1566, and commended in Holland 
and by the Church of England. It is strictly Calvinistic, but 
moderate in dissent from Lutheranism, 
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knowledge by some inevitable accident ; 

which knowledge we willingly confess to be 

very profitable and comfortable, but not ab- 

solutely needful unto those from whom God 

himself hath withheld it; yet they may be 

made partakers of the mystery of his death 
though ignorant of the history. 


VI. JustiFIcaTION By Farru.? 


1. The benefits of Christ’s sacrifice must be re- 
ceived by the sinner in person, and through 
God’s grace. 


We willingly spoyle oursels of all honour 
and glorie of our awin Creation and Redemp- 


1 Quaker Confession, VI. Barclay’s Apology, 1675, the most 
authoritative summary of the Friends’ principles. The above 
citation, apart from the peculiar theory of illumination with which 
it is blended in Art. VI., is perfectly scriptural. All men do re- 
ceive in this life inestimable benefits from the death of Christ, 
even they who never know him or believe in him. They live in 
a world which belongs to Christ, not to the devil, and is covered 
all over with the great Reconciliation (Rom. iii. 25; v. 11-19; 
2:Conre £9). 

2 The great central doctrine of the Reformation turns on the 
question: By what procuring cause does a sinful man become 
actually and personally a partaker of that righteousness of God 
which Christ’s sacrifice has obtained for all? It is to be regretted 
that our language, unlike the German, does not give us a verb 
cognate with the noun righteousness. Much confusion would be 
saved if we could say, God has righteoused us by faith, 
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tion and Regeneration and Sanctification, 
for of oursels we are not sufficient to think 
ane gude thocht, bot he quha has begun the 
wark in us, is onelie he that continiwes us 
in the same, to the praise and glorie of his 
undesarved grace.’ The virtue, efficacy, and 
benefits of redemption are communicated to 
the elect in all ages successively, and this 
effectual call is of God’s free grace alone. 

Nothing prevents the salvation of the 
greatest sinner on earth but his own inhe- 
rent depravity and voluntary rejection of the 
gospel, which rejection involves him in aggra- 
vated condemnation.® 


2. Lhis application of the benefits of redemption to 
the person of the sinner is the special work 
of the Holy Spirit. 

We are made partakers of the redemption 
purchased by Christ by the effectual applica- 
tion of it to us by the Holy Spirit working 
faith in us, uniting us to Christ, convincing 
us of our sin and misery, enlightening our 


1 Scotch, XII. 2, Westm., VIII. 63 X. 2. 
3 New Hampshire Baptist Conf., 1833, VI. 
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minds in the knowledge of Christ, renewing 
our wills, and both persuading and enabling 
us to embrace Jesus Christ, freely offered to 
us in the gospel.” The Holy Spirit enlight- 
ens our souls and persuades them to lean and 
rest upon the mercy of God, and so to apply 
the merits of Jesus Christ.’ 


3. Lhe first benefit of redemption which the sinner 
receives through the Holy Spirit is forgiveness 
and righteousness in Christ. 


Men cannot be made righteous, obtain for- 
giveness of sins, and righteousness before 
God, by their own powers, merits, or works, 
but are justified freely of grace for Christ’s 


Sake.” 


of mere grace, without any respect 
of our works going before, present, or fol- 
lowing, or of our worthiness or merit ;* ab- 
solved from all blame and punishment, re- 
ceived into favor, and pronounced righteous, 
by the judgment of God only for Christ’s 

1 Westm. Catech., XXIX. 30, 31. 

2 Confession of the Waldenses, 1655, XVIII. Put forth in 


consequence of the, massacres in Piedmont. 
3 Augsb., IV, 4 Form. Conc,, ITI. 2. 
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sake, and for no merit of ours, so that we 
are not only cleansed and purged from sins, 
but also invested with the righteousness of 
Christ. For our own love and good works 
could not be pleasing to God if they were 
done by us while still unrighteous ; wherefore 
it is necessary that we be made righteous in 
advance of our loving God and doing good 
works." 

I believe that God for the sake of Christ’s 


satisfaction will no more remember my sins, 


1 Second Helv., XV. 2, 3, 5. This is often obscured in modern 
Confessions ; for example, in the Creed proposed by the Congrega- 
tional Commission in 1884. ‘Those who through renewing grace 
turn to righteousness and trust in Jesus Christ as their Redeemer, 
receive for his sake the forgiveness of their sins and are made the 
children of God. Those who are thus regenerated and justified 
grow,” etc. Whether by design or inadvertence, this teaches the 
doctrine of Romanists, Mystics, and Quakers, —-that turning to 
' righteousness and regeneration come before forgiveness, and are 
conditions to justification. ‘As many as resist not the light but 
receive the same, in them is produced a holy, pure, and spiritual 
birth, . . . by which holy birth, to wit, Jesus Christ formed 
within us and working in us his works, we are sanctified and jus- 
tified in the sight of God”? (Quaker, VII.). The uniform teaching, 
not only of high Calvinists but of the Methodist Articles IX. and 
X., of the Free-will Baptist Confession, 1834, Chap. X. and XII., 
and of the Reformed Episcopal Articles, 1875, Art. IX., is that 
Regeneration and turning to righteousness, and all good works are 
fruits of faith, and follow after justification. The practical im- 
portance of this distinction cannot be overestimated, 
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neither the. sinful nature with which I have 
to struggle all my life long, but graciously 
imparts to me the righteousness of Christ, 
that I may nevermore come into condemna- 
tion! We should always be doubting and 
restless in our hearts,” tossed to. and fro with- 
out any certainty, and our poor consciences 
would be continually vexed, if they relied not 
on the merits of the suffering and death of 
our Saviour.’ Works done before the grace 
of Christ do not make men meet to receive 
grace or deserve grace; rather, they have 
the nature of sin! God freely justifieth, not 
by infusing righteousness into them, but by 
pardoning their sins, and by accounting and 
accepting their persons as righteous; not for 

1 Heid., 56. 2 French, 22. 

3 Belg., XXIV. This has been painfully verified in all ages. 
The doctrine of modern Mystics leads sooner or later to the de- 
spair of Luther’s early struggles, if it makes righteousness in 
God’s sight to depend upon inward purity of heart. “ This doc- 
trine doth wholly belong to the conflict of a troubled conscience, 
and cannot be understood but where the conscience hath felt that 
conflict. Wherefore, all such as have had no experience of that 
conflict, and all profane men who dream that Christian righteous- 
ness iS nothing but a civil and philosophical righteousness, are 


poor judges ef this matter” (Augsb., XX.). 
4 Ch. of Eng., XIII. 
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130 KEVYSLTONES OF LATTE. 


anything wrought in them or done by them, 
but for Christ’s sake alone.’ 


4. The Holy Spirit imparts this righteousness by 
means of faith in the person and redeeming 
work of Christ, to all those who, being capable 
of understanding the gospel, rest upon its 
promises with a believing heart. 


I cannot by my own reason or strength 
believe in Jesus Christ my Lord, or come to 


1 Westm., XI. 1. 

2 The Scriptures and the Confessions have no positive teachings 
' as to the means of making redemption effectual for the salvation of 
any. who have no knowledge of the gospel and no personal faith in 
the Saviour. They certainly teach that some are saved by Christ 
who are incapable of knowing him and believing in him. The 
“elect infants’ of the old orthodoxy, and “all infants ’’ of modern 
orthodoxy, are the most conspicuous examples. That they are by 
nature righteous in God’s sight and need no covering of Christ’s 
blood, is the doctrine of extreme rationalism. That their salvation 
is imperilled by a future probation, is a startling inference from 
recent speculations. The blessed hope of the reformed faith has 
always been that they are saved by the precious blood of Christ. 
The same principles provide orthodox ground for the larger hope 
that Christ will save his ‘‘ other sheep,’’ an exceeding great multi- 
tude whom no man can number, out of all nations and kindreds 
and people and tongues, who have washed their robes and made 
them white in the blood of the Lamb. The highest aspirations of 
modern orthodoxy have never surpassed the great article of the 
Westminster Confession (X. 3), that not only infants, but “ others 
also who are incapable of being outwardly called by the ministry of 
the word, are regenerated and saved by Christ through the Spirit, 
who worketh when and where and how he pleaseth.”’ * 


; We may conjecture that such self-distrust and dependence on a 
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him; but the Holy Ghost has called me 
through the gospel, enlightened me by his 
gifts, and sanctified and preserved me in the 
true faith; he daily forgives richly all my 
sins, and the sins of all believers. True 
faith is not only a certain knowledge whereby 
I hold for truth all that God has revealed to 
us in his word, but also a hearty trust which 
the Holy Ghost works in me by the gospel, 
that not only to others but to me also, for- 
giveness of sins, everlasting righteousness, and 
salvation are freely given by God, merely of 
grace, only for the sake of Christ’s merits.’ 


divine voice within, as Socrates experienced, is a virtual faith in © 
Christ. Such was certa‘nly the faith of Abraham, Moses, and. 
David. It is enough for us to know that all men who are seeking ~ 
God, feeling after him to find him, fearing him and working right- 
eousness, are acceptable to him (Acts xvii. 273; x. 35), since they 
are already covered by the great propitiation for the sin of the 
world (1 John ii. 2). 

But we are to note carefully that this unseen and mysterious 
work of the Holy Spirit in the hearts of some who could not have 
a knowledge of Christ, and could not exercise faith in him, is some- 
thing of which we have no knowledge whatever. This is not our 
business, but altogether the Spirit's work. The personal knowl- 
edge of Christ and a conscious faith in him are the only means 
revealed to us of becoming partakers of Christ’s righteousness. 

1 Luther’s Catech. 

2 Heid. 21. This is the most complete, devout, and beautiful 
definition of faith which has ever been composed by man. 
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God justifieth, not by infusing righteous- 
ness, nor by imputing faith itself, the act of 
believing, or any other evangelical obedience 
to them as their righteousness ;’ faith thus 
receiving and resting on Christ and his 
righteousness is the alone instrument of jus- 
tification, yet is it not alone in the person jus- 
tified, but is ever accompanied with all other 
saving graces, and is no dead faith, but work- 
eth by love? The Scripture useth to say that 
faith without works, and the ancient fathers 
that only faith doth justify us, because faith 
doth directly send us to Christ, and by faith 
we embrace the promise of God’s mercy and 
the remission of our sins.’ 

1 This has given rise to the frequent charge that the Reformers 
denied any ethical] character to faith. This is a misapprehension, 
Faith is right: to believe is the one right thing for the sinner to do: 
it is obedience; but this does not constitute his righteousness 
before God. 

2 Westm., XI. 1, 2. The same distinction, Form. Conc., Art. 
Ill. viii.; First Helv., XI1V.; Belg. Conf., XXII., ume vraie foi; 
Chajot Ene. Art; X11, 

8 Irish Articles, 1615, 36. By Usher, before he was Arch- 
bishop; the symbol of the Episcopal Church in Ireland until the 


Thirty-nine Articles were restored. ‘They form the chief basis of 
the Westminster Confession. 
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VII. SANCTIFICATION.? 


1. Lhe first work of the Holy Spirit for the in- 
ward purification of the forgiven sinner is 
the regeneration of his heart, which is distinct 
in nature but inseparable in fact from his 
Justification. 


’ 


The words “ regeneration” and “ vivifica- 


tion” are to be understood of the renewing 
of man, and to be distinguished from the 
justification of faith, which signifies the same 
as to absolve from sin.” By faith we are re- 
generated in newness of life ;* by the hear- 
ing of the word of God and the operation of 
the Holy Ghost being made a new man, to 
live a new life free from the bondage of sin.* 
By the efficacy of his regenerating spirit, God 


1 There is no general agreement in the name and scope of this 
doctrine. “Thankfulness’’ is the beautiful designation of it in the 
Heidelberg Catechism. ‘Good works” is the title which many 
give (Augsb.; Form. Conc.; 2d Helv.; Belg.; Ch. of Eng.). The 
Scotch has two articles: ‘ The cause of gude warkis” (XIII.), and 
“What warkis are reputit gude befoir God.” Regeneration is in- 
cluded with sanctification (Westm.), holy living (French), casually 
in other symbols, and first appears under a separate head in mod- 
ern Confessions (Free-will Baptists, XI.; Auburn, 12; Reformed 
Episcopal, X.). 

2 Form. Conc., III. 5, 6. 8 French, XXII, 

4 Belg., XXIV. 
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pervades the inmost recesses of the man, 
opens the closed and softens the hardened 
heart, infuses new qualities into the will, 
which, though heretofore dead, he quickens ; 
from being evil, disobedient, and refractory, 
he renders it good, obedient, and pliable, ac- 
tuates and strengthens it, that hke a good 
tree it may bring forth the fruits of good ac- 
tions. This regeneration is a new creation, a 
resurrection from the dead, a making alive; 
a supernatural work, most powerful, delight- 
ful, astonishing, mysterious, and ineffable; so 
that the will thus renewed is not only ac- 
tuated and influenced by God, but in conse- 
quence of this influence becomes itself ac- 
tive. Wherefore man is himself rightly said 
to believe and repent by virtue of that grace 


received. 


1 Dort., III. 11, 12. The Westm. Conf. alludes to Regenera- 
tion (XIII. 1), previously defined under Effectual Calling (X. 1), and 
Adoption (X. 12), and Repentance (XV.). The divine side of this 
change of heart is Regeneration; the human side, Repentance 
unto life. This first repentance (in contrast with the life-long 
forsaking of sin) is an ingredient of saving faith. And by one 
gift of faith the Holy Spirit makes the sinner a partaker of both 
justification and regeneration. 


we - 
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2. Ihe forgiven and regenerate man ts still an 
actual sinner both in nature and in conduct) 


We condemn those who contend that some 
men may attain to such a perfection in this 
life that they cannot sin.” My conscience 
accuses me that I am still prone always to all 
evil ; our best works in this life are all im- 
perfect and defiled with sin; even the holiest 
men while in this life have only a small be- 
ginning of obedience. God strictly enjoins 


1 Rom. vii. 14-24. There is no question that vii. 7-13 is 
Paul’s experience as an unregenerate man. That vil. 14-24 is 
the experience of the regenerate is certain: (1) because the tense 
is suddenly changed from the historical in 7-13 to the present in 
14-24. There is no other reason for this change. If a continu- 
ous experience were described, he would certainly have written, “I 
was carnal. I wsed to do what I would not.”” The agonizing cry, 
“ Who sha// deliver me?” could never come from a heart wholly de- 
livered from sin. (2) The eighth chapter would not be intelligible 
without this phase of true Christian experience. Why the solemn 
admonitions to walk after the spirit, not after the flesh, if the flesh 
were eradicated? Without 14-23, justification would have been 
taught as a consequence of escape from sinful motives and desires 
far more than it has been. (3) The carnal man here does not 
mean the same thing as the “ carnal craving” (vill. 7). The car- 
nal craving is death, is enmity to God, cannot please God. But the 
carnal man is also spiritual, prodigiously alive, opposing the sinful 
act (vii. 15), approving the law (16), delighting in the law (22), in 
conflict with self, flesh, and indwelling sin (19), full of faith in 
Christ (25). There is no “higher life” than this life-long but van- 
ishing self-contradiction of the earnest Christian. 

2 Augsb., XII. 
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the commandments, that we may learn more 
and more to know our sinful nature.’ Fra 
this cummis that continuall battell, quhilk is 
betwixt the flesh and the Spirit in Godis 
children till the flesh and natural man, ac- 
cording to the owin corruption, lustes for 
things pleisand and delectable unto the self, 
and grudges in adversity, is lyfted up in pros- 
peritie, and at every moment is prone and 
reddie to offend the majestie of God. Bot 
the Spirite of God, quhilk gives witnessing to 
our spirite, that we are the sonnes of God, 
makis us to resist, groane, and finally tri-_ 
umph. This battell hes not the carnal men, 
being destitute of God’s Spirite, bot dois fol- 
lowe and obey sinne with gredinesse and 
without repentance. Bot the sonnes of God 
does fecht against sinne; dois sob and 
murne; and gif they fall they rise againe 
with earnest and unfained repentance.” After - 
we have received the Holy Ghost, we may 
depart from grace given and fall into sin, and 
they are to be condemned who say they can 


1 Heid., 60, 114, 115. 2 Scotch, XIII. 
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no more sin as long as they live here.1 True 
believers are liable to be drawn into great 
and heinous sins, and actually fall into these 
evils, incur a deadly guilt, grieve the Holy 
Spirit, interrupt the exercise of faith, very 
grievously wound their consciences, and some- 
times lose the sense of God’s favor for a 


time.” 


3. Deliverance from the corruption and power of in- 
dwelling sin, and perseverance in holiness dur- 
ing this life, and sinless perfection in the world 
to come, are securely promised to the regenerate. 


Because the Holy Spirit is received by faith, 
our hearts are now renewed, and so put on 
new affections that they are able to bring 
forth good works.’ 

True repentance consisteth in heartfelt sor- 
row for sin, causing us to hate and turn 
from it always more and more ; and in heart- 
felt joy in God, causing us to take delight 


in living according to the will of God in all 
1 Meth., Art. XII. 


2 Dort., V. 4, 5. Westm, Conf. nearly identical, XVI. 3. 
38 Augsb., XX, 
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good works, so as to become more and more 
changed into the image of God, till we attain 
finally to full perfection after this life.’ God 
preserves in his own people the incorruptible 
seed of regeneration, and by his word and 
Spirit he certainly and effectually renews them 
to repentance. Thus, it is not in conse- 
quence of their own merits or strength, 
but of God’s free mercy, that they do not 
totally fall from faith and grace, and perish 
finally, which, with respect to them, is not 
only possible, but would undoubtedly hap- 
pen ;” but with respect to God it is utter- 
ly impossible, since his counsel cannot be 
changed, nor his promise fail, neither can 
the call according to his purpose be revoked, 
nor the merit, intercession, and preservation 
of Christ be rendered ineffectual, nor the 
sealing of the Holy Spirit be frustrated or 
obliterated. 


1 Heid., 89, 90, 115. 
2 No orthodox confession teaches that it is impossible in the 
_ nature of things for the truly regenerate to fall from grace and be 
_ lost. They are all consistent with the solemn warnings, John, 
xv. 6; Heb. vi. 6. 

® Dort., V. 7, 8 
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Such as truly believe in the Lord Jesus 
Christ may in this life be certainly assured 
that they are in a state of grace; this infalli- 
ble assurance doth not so belong to the es- 
sence of faith but that a true believer may 
wait long, and conflict with many difficulties, 
before he be partaker of it ; yet being en- 
abled by the Spirit to know the things which 
are freely given him of God, he may without 
extraordinary revelations in the right use of 
ordinary means, attain thereunto.’ 

In all my sorrows and persecutions, with 
uplifted head I look for the selfsame One 
who has before offered himself for me to the 
judgment of God, and removed from me all 
curse, to come again as Judge from heaven ; 
who shall cast all his and my enemies into 


everlasting condemnation, but shall take me, 


1 Westm., XVIII. 1, 2,3. This doctrine of Full Assurance is 
found in nearly all of the Reformed Confessions: Canons of 
Morten y ws o-13; brench Conf., XIX., XXII, ; Heid. 1.26, 28. 


But it is always represented to be an attainment of sanctification, } 
and carefully distinguished from the first assurance of forgiveness | 
aud acceptance, which belongs to the “essence of faith,” in Justifi- | 


cation and Regeneration. It can never be attained by an introspec- 
tion of our own feelings ; only by “looking unto Jesus.”’ 
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with all his chosen ones, to himself, into 
heavenly joy and glory.’ 


VIII. THe Communion oF SAINTS.2 


1. Lhe church of Christ consists of all those, and of 
those only, who are truly regenerate. 

The Holy Ghost calls, gathers, enlightens, 
and sanctifies the whole Christian church on 
earth, and preserves it in union with Jesus 
Christ in the one true faith ; in which Chris- 
tian church he daily forgives richly all my 
sins, and the sins of all believers; and will 
raise up me and all the dead at the last day, 
and will grant everlasting life to me and to 
all who believe in Christ.’ 

Whanne men speken of holy Chirche they 
understonden anoon prelatis and prestis and 
alle men that han crownes [ tonsures ], though 
they lyven nevere so cursedly agenst Goddis 
lawe ; and clepen not ne holden secularis men 
of holy churche, though thei lyven nevere so 


1 Heid., 52. 

2 This expression of the Apostles’ Creed often appears in the 
Corfessions; but the usual designation of the doctrine is, “ The 
Church.” . 

8 Luth. Catech. 
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trewly after Goddis lawe, and enden in per- 
fect charite. But netheles alle that shullen 
be savyd in blisse of hevene ben membris of 
holy chirche, and ne moo. This Chirche is 
moder [mother] to eche man that shal be 
saved, and conteyneth no membre but oonly 
men that shulen be saved.! 

The church is the congregation of saints,’ 
in which the gospel is rightly taught and the 
sacraments rightly administered ;* the com- 
munion of all those who truly know and 
rightly worship the true God in Christ the 
Saviour, by the word and the Holy Spirit, 
and by faith are made partakers of all the 
benefits graciously vouchsafed through Christ,* 
who grow in grace all their lives ;° 
ing all their salvation in Jesus Christ, being 


expect- 


1 John Wiclif, 1378; Select English Works, ed. Arnold, III. 
447; Cf. Trialogus, IV. 22. To Wiclif, John Huss and all the 
Reformers acknowledge their debt of gratitude for the restoration 
of this ancient doctrine. 

2 “Congregation of the members of Christ, that is, of saints 
who truly believe and obey Christ.” Edition of 1540, designed to 
expand the clause bracketed in the Latin original of 1530: Ver- 
sammlung aller Gliubigen. 

8 Augsb., VII. 4 Second Helv., XVII. 1, 

5 French, XX VII, 
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washed by his blood, sanctified and sealed by 
the Holy Ghost. The communion not of pro- 
phane personnes, bot of saincts, quha have the 
fruitioun of the maist inestimable benefites of 
ane God, ane Lord Jesus, ane faith, and ane 
baptisme ; out of the quhilk kirk, there is 
nouther lyfe nor eternall felicitie.’ 

The church consisteth of all those, and 
those alone, who are elected by God unto sal- 
vation, and regenerated by the power of the 
Spirit, the number of whom is known only to 
God himself; therefore it is called the cath- 
olic or universal and the invisible church ;° 
and the visible church, which is also catho- 
lic or universal,* is the whole body of men 
throughout the world who believe in Christ, 
professing the faith of the gospel and obedi- 
ence unto God by Christ according to it, 
not destroying their own profession by any 
error everting the foundation or unholiness of 


conversation.’ 


1 Belg., XXVII. 2 Scotch, XVI. 8 Trish Art., 68. 

4 Westm., XXV. 2; 1. e., the one true church is both invisible 
and visible. 

5 Savoy Declaration, 1658, XX VI. 2, 3. In the Westminster 
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2. Lhe communion which saints in this world enjoy 
with one another is not merely the out- 
ward association which the world may 
share, but the inward and spiritual recog- 
nition of one another in love, as true children 
of God. 


Though the church be properly the con- 
gregation of saints and true believers, yet in 
this life many hypocrites and evil persons are 
mingled with it;* but their wickedness can- 
not destroy the title of the church ;” they are 
not of the church, though externally in it ; 
but the true members of the church are 
known by faith, receiving Jesus Christ the 
only Saviour, avoiding sin, following right- 
eousness, loving the true God and their 


Confession, Chap. XXV. 2, the words, “all those throughout the 
world that profess the true religion and their children,” were 
equivocal. That mere profession constitutes church membership 
is a doctrine utterly inconsistent with the rest of the Confession, 
and with the consensus of the Reformed Symbols. “ All those” 
does not mean all those persons, but all those members of the in- 
visible church described in the previous section as the elect, the 
spouse of Christ. But the unequivocal language of the Congre- 
gational recension is much to be preferred. This article was ap- 
proved by Baptists also in England, 1688, and by the Philadelphia 
Baptist Association early in the eighteenth century. 
1 Augsb., VIII, 2 French, XXVII. 
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neighbor, crucifying the flesh, with the works 
thereof.’ I believe that I am and forever 
shall remain a living member of the chosen 
communion in the unity of the true faith.’ 
All saints, being united to one another in 
love, have communion in each other’s gifts 
and graces, are bound to maintain a holy 
fellowship in the worship of God, and in 
other spiritual services ; which communion is 
to be extended unto all those who in every 
place call upon the name of the Lord Jesus.® 


3. The saints in heaven are united to Christ, and 
through him alone continue to be in communion 
with saints on earth. 


The memory of saints may be set before 
us that we may follow their faith and good 
works ; but the Scripture teacheth not to in- 
vocate saints or to ask help of saints, because 
it sets before us one Christ as Mediator, Pro- 
pitiation, High Priest, and Intercessor.* The 
kirk comprehends as weill the elect that 
be departed, commonly called the kirk tri- 


1 Belg., XXIX. 2 Heid., 54. 
3 Westm., XXVI. 1, 2. 4 Augsb., XXI, 
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umphant, and they that zit live and fecht 
against sinne and Sathan and sall live here- 
pereeene. clect departed are in “peace, 
delivered fra all feare and temptatioun to 
quhilk we are subject in this life.1 Even in 
their death the righteous are delivered from 
the sting and curse of it, freed from sin and 
misery, made perfect in holiness, and re- 
ceived into the highest heavens, where they 
behold the face of God and enter upon full 
communion with Christ, waiting for the re- 
demption of their bodies, which even in 
death continue united to Christ, and rest in 
their graves as in their beds, till at the last 
day they be again united to their souls, be- 
ing raised in power, spiritual and incorruptible, 
and made like to Christ’s glorious body? Al- 
mighty God, with whom do live the spirits 
of those who depart hence in the Lord, and 
with whom the souls of the faithful after they 
are delivered from the burden of the flesh 
are in joy and felicity ; we give thee hearty 
1 Scotch, XVI., XVII. 


2 Westm. larger Catech., 85, 86, 87. 
Io 
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thanks for the good examples of all those thy 
servants who, having finished their course 
in faith, do now rest from their labors. And 
we beseech thee that we, with all those who 
are departed in the true faith of thy holy 
name, may have our perfect consummation 
and bliss, both in body and soul, in thy 
eternal and everlasting glory; through Jesus 
Christ our Lord. Amen.’ 

We poor sinners pray, hear us gracious 
Lord and God; and keep us in everlasting 
communion with our brothers and _ sisters 
who have entered into the joy of their Lord ; 
also with the servants and handmaids of our 
church whom thou hast called home in the 
past year, and with the whole church tri- 
umphant ; and grant us to rest together in 
thy presence from our labors. Glory be to 
him who is the resurrection and the life, in 
the church which waiteth for him and in that 
which surroundeth him, forever and ever. 


Amen.” 


1 Ch. of Eng. Burial Service. 
2 Moravian Litany. 


CEA PERWAX: 
ANCIENT SUMMARIES. 


I. THE CHRISTIAN CONFESSION.! 


BELIEVE in God the Father Al- 
mighty, maker of heaven and earth ; 
And in Jesus Christ his only Son 

our Lord; who was conceived by the Holy 


Ghost, born of the Virgin Mary, suffered under 
Pontius Pilate, was crucified dead and buried ;? 


1 Commonly called the Apostles’ Creed, because it evidently 
grew out of Peter’s confession (Matt. xvi. 16), and the baptismal 
formula (Matt. xxviii. 19). It is strictly THE Christian Confession, 
because it distinguishes all who acknowledge themselves to be dis- 
ciples of Christ from Idolaters and the Heathen at first, and from 
Atheists and Agnostics now. It was a gradual growth from A.D. 
340 to about 800, when the latest additions were made. Devout 
Unitarians and Universalists who believe the supernatural birth 
and resurrection of our Lord cordially accept this Confession along 
with all Catholic and Evangelical churches. 

2 The clause “He descended into Hades ’’ was first admitted 
in the seventh century. There are allusions to it as early as the 
fourth century, but always with the remark that it was found nei- 
ther in the Roman.nor in the Oriental creeds, and usually with the 
explanation that it is implied in the clause “ He was buried.” It 
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the third day he rose from the dead ; he as- 
cended into heaven and sitteth at the right 
hand of God the Father Almighty ; from 
thence he shall come to judge the quick and 
the dead. I believe in the Holy Ghost; the’ 


was rejected in the first American revision of the Articles, and 
in the Liturgy of the Church of England, but afterwards restored. 
It is frequently omitted in modern versions, not because its truth 
is altogether rejected, but because it requires explanation, and is 
out of harmony with the simplicity of the creed as a whole. 

1 At this point there was a change in the form of the creed 
of Aquileia, A.D. 390: Credo in Patre... Fesu Christo...et 
Spiritu Sancto ; ecclesiam, etc. I believe in Father, Son, and Holy 
Ghost; that is, I trust and confide in God, and look to him only 
for salvation. JZ de/ieve the church, and the doctrines which the 
church teaches, namely, the forgiveness of sins, the resurrection of 
the body, and the life everlasting. The accusative is used through- 
out in the older forms of the creed. But all the earlier commen- 
tators and the Roman Catechism explain that credo in extends 
only to Sfiritum Sanctum; the remaining clauses being objects 
of the simple verb credo. ‘There is no scriptural or historical 
warrant for the expression, “/ Jdelieve in the church and its 
doctrines.” 

Nearly all recent Confessions leave this important distinction in 
confusion: “ We delieve in the organized and visible church, zz 
the ministry, zz the sacraments, zz the resurrection, and zz the 
final judgment” (Burial Hill Declaration, 1865). “ We delieve in 
the observance of the Sabbath, zz the ministry, iz the sacraments, 
zm the ultimate prevalence of the kingdom, .. . and zz a final 
judgment ”’ (Creed Commission, 1884). In some Confessions the 
scriptural and ancient form is actually reversed: “ We believe 
that God exists in three persons, etc., t7¢ the Lord Jesus Christ 
assumed the nature of man, made atonement, etc., and shat the 
Holy Spirit possesses the divine nature and is equal to the Father 
and the Son in every divine perfection. ... And we believe in 
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holy catholic! church the® communion of 
saints ;* the forgiveness of sins ;* the resur- 


the general resurrection, the everlasting blessedness of the right- 
eous, and the endless punishment of the wicked! ’’ 

. To believe in has thus come to mean little more than to accept 
a doctrine ora polity with preference and attachment. Men can 
profess so much without a regenerate heart. But only a true child 
of God can say, in the scriptural and historical sense of the words, 
1 believe in the Father, Son, and Holy Spirit. And the simple 
verb / believe describes also a saving faith: I believe the church; 
] receive its teaching with a contrite and childlike spirit; I receive 
its sacraments, and am assured, by my communion with the saints, 
of the forgiveness of my sins and of my everlasting life. The 
ancient confessions are personal covenants and liturgies of thanks- 
giving. 

1 Luther substituted christliche ; other reformers, algemeine. 
In consequence of this unwise surrender of the good word Catholic 
to a corrupt church, it is still generally understood by Protestants 
in France and Germany to mean Roman Catholic. 

2 The evangelical interpretation of the following clause may be 
instantly reached by omitting all punctuation, even a comma be- 
fore the. 

3 The latest addition to the creed; traced to the sixth century, 
omitted in the creed of Etherius, A.D. 785, and not generally found 
until after the eighth century. It was at first understood to mean 
our communion with saints in heaven, and thus fostered the grow- 
ing tendency to invocations of canonized saints and prayers for the 
dead. Wiclif rescued it from this abuse, and John Huss, Luther, 
and all the Reformers eagerly accepted it as a clause strictly co- 
ordinate with “ holy church universal,” and the best possible defini- 
tion of what the church is on earth and in heaven. 

4 That all the Reformers accepted the explanation of Staupitz 
and Luther, “mihi peccata remissa, 1 believe that my sins are for- 
given,” is evident from the fierce denunciations of this definition of 
faith by the Council of Trent. 
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rection of the body’ and? the life everlasting. 
Amen. 


Il. THE EVANGELICAL CONFESSION.® 


I believe in one God the Father Almighty, 
maker of heaven and earth and of all things 
visible and invisible ; 


And in one Lord Jesus Christ, the only 


1 Flesh in all the ancient creeds, both in Latin and Greek. 
The substitution of Jody was first made after the Reformation 
(1543), to avoid the grossly materialistic sense which prevailed in 
the middle ages. 

2 Here also the evangelical meaning is secured by omitting all 
punctuation before avd: one eternal life in a spiritual body. 

3 Commonly called the Nicene Creed. ‘lhe controversial and 
persecuting Council of Nice, building better than they knew, 
adopted the first part A.D. 325. The last part, after the words 
“ Holy Ghost,” was added by the Council of Constantinople, a.p. 
381; and the whole symbol was formally adopted by the CEcu- 
menical Council at Chalcedon, A.D. 451. It continued to be the 
common confession of the Eastern and Western churches, was 
expressly reaffirmed by the Augsburg Confession, A.D. 1530, and 
has ever since been held, either expressly or tacitly, by all evan- 
gelical churches. It is strictly THE evangelical Confession, be- 
cause it is historically and intrinsically the dividing line between 
those who worship the Father, Son, and Holy Spirit, and all others 
who profess and call themselves Christians. Recently overtures 
of Christian union have been made from the Episcopal Church in 
the United States, in which the Nicene Creed is named as the sole 
doctrinal basis. Answers have been made from Presbyterian, Con- 

_ gregational, and other denominations, and this Creed in every in- 
stance has been accepted without a dissenting voice. It is the 
only evangelical Confession which is universally accepted. 
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begotten Son of God, begotten of the Father 
before all worlds,’ Light of Light, very God 
of very God,” begotten not made, of one sub- 
stance * with the Father ; by whom all things 
were made, who for us men and for our sal- 
vation came down from heaven,’ and was 
incarnate by the Holy Ghost of the Virgin 


Mary, and was made man, and was crucified 


1 A clause, “God of God,” is inserted here in the received text 
of both the Roman and Anglican creeds. It is not found in the 
original form, 381, and makes one of the following clauses a vain 
repetition. 

2 The of in both instances refers to the fact which the Script- 
ures clearly teach ( John i. 14, 18; iii, 16, 18; 1 John iv. 9; Heb. 
i. 5, 6), that the Son was begotten of the Father, not when he was 
born into this world, but defore he was given to us. This is ex- 
plicitly stated in the preceding and following clauses. The Creed 
of 1884 follows this Confession to this point, but omits the words, 
“light of light, very God of very God, begotten not made.” The 
objection to these expressions is founded on a misapprehension. 
They are doubtless mystical, but no more so than the prologue to 
the fourth Gospel, which they faithfully interpret; and they are 
far less speculative and metaphysical than the articles of more re- 
cent Confessions: “In two. distinct natures and one person for- 
ever ’’ (Westm. Catech., 21); “ Two whole and perfect natures were 
joined together in one person” (Ch. of Eng., [1.); “ The divine ex- 
istence is the fountain from which he proceeded, and was the only 
agency by which he was begotten” (Free Baptist, V. 2). 

8 This ‘‘homoousion” is the historical and evangelical descrip- 
tion of our Lord’s divinity. For the history and development of 
the doctrine, see Liddon,.i. 32; vii. 435. 

4 This precious addition to the Apostles’ Creed is indispensable 
in an evangelical Confession.. 
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also for us under Pontius Pilate; he suffered 
and was buried,’ and the third day he rose 
again according to the Scriptures, and as- 
cended into heaven and sitteth on the right 
hand of the Father; and he shall come again 
with glory to judge both the quick and the 
dead ; whose -kingdom shall have no end. 
And I believe in the Holy Ghost the Lord 
and the giver of life? who proceedeth from 
the Father *® who with the Father and the Son 
together is worshipped and glorified,* who 
spake by the prophets.’ 
And I believe ° one holy catholic and apos- 


1 The descent into Hades never appeared in this creed. An- 
other argument for its omission from the Apostles’. 

2 7d Kvptov, adjective, kat 7d ~worody, dominum et vivificantem ; 
the sovereign Spirit, and therefore the object of worship; and also 
the Spirit who is creator of all life, especially of our spiritual and 
eternal life. Another very important addition. 

3 “ Filiogue” (and the Son), the clause which created the great 
schism between the-Latin and Greek churches, was added at 
Toledo, A.D. 589, rejected by Leo III.,; A.D. 809, gradually ad- 
mitted in Italy after 858, but declared unauthorized by the Old 
Catholics, Orientals, and Anglicans in Bonn, 1875. 

4 This is the practical dividing line, as the full statement of our 
Lord’s divinity is the doctrinal dividing line, between evangelical 
Christians and all others. 

5 This is a brief but very emphatic statement of the doctrine of 
inspiration. 

6 These words are required, both because of the change noted 


‘ 
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tolic church.’ I acknowledge one baptism 
for? the remission of sins; and I look for’ 
the resurrection of the dead and the life of 
the world to come. Amen.’ 


on p. 148, note 1, and because the previous article is so extended: 
but they are not found in any Greek or Latin text. The received 
text of the Greek Church perpetuates the error noted above: cis 

. . exkAyotay, But all Latin versions have, after a full pause: 
et unam sanctam catholicam et apostolicam ecclesiam, clearly ob- 
jects of credo, not of credo in. The words “I believe,” often 
bracketed in modern versions, ought undoubtedly to be inserted, 
in order to give the meaning which all interpreters find in the 
original, 

1 The “communion of saints” never had a place in this creed. 
It is retained in the former on account of its intrinsic merits, not 
on account of its historic authority. 

2 This does not teach baptismal regeneration. It is an exact 
interpretation of Acts iii. 38. In my baptism, or in accepting my 
infant baptism when I am received into the church, I confess my 
faith that my sins are forgiven. 

3 mpocdoxdw, exfecto, am expecting personally for myself. 

4 The Greek Church has retained the plural, we de/zeve. The 
Latin and all Protestant churches have changed this to the more 
personal form, / de/zeve. In both forms it is a covenant as well as 
a creed. 


Jude, 20. 

I Condiierr: 

Eph. ii. 19, 
20. 


CHAPTER xa 
SCRIPTURAL SUMMARY. 


mw UILDING yourselves up on your 
%| most holy faith, praying in the 
Holy Spirit, keep yourselves in 
the love of God while you are looking for 
the mercy of our Lord Jesus Christ unto 
eternal life. For other foundation can no 
man lay than that which is laid, Jesus 
Christ. You belong to God's family, since 


you are built upon the foundation of apos- 


tles and prophets, Jesus Christ himself 
being the chief corner-stone; in whom 


each building, being closely joined together, 


is growing into a holy sanctuary in the 
Lord; in whom also you are builded to- 
gether, for a habitation of God in the 


: Spirit. 
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So we preach, and so you have believed : : Cor. xv. 11. 

TYou believe in God. Te that cometh 1,Fe% i 2: 
to God must believe that he is, and that 
he is a rewarder of them that seek after 
him. God is spirit, and they that wor- Johniv. 24. 
ship him must worship him in spirit and 
truth. The God that made the world and “33°” ** 
all things therein, ...in him we live, 
and move, and have our being. 

One God and Father of all. The God Ep v.56. 
and Father of our Lord Jesus Christ. 

Ore tne who art: in heaven: » Unto Mat v9. 
God and our Father be glory for ever. 
Amen. 

Christ who is over all, God blessed for Rom. ix. s. 
ever. Unto the Son he saith, Thy throne, Heb. i 8. 
O God, is for ever. In the beginning was Johni. x. 
the Word, and the Word was with God, 
and the Word was God. Our great God Tit. ii. 13. 
and Saviour, Jesus Christ. The mystery Cl ii 2. 
of God the Christ. His Son Jesus Christ : : Jonnv 20. 
this is the true God; little children, keep 
yourselves from ‘idols. 


Heb. ix. 14. 
The’ eternal Spirit, who spake by the toed 


1 Cor. ii. 10. 


John xiv. 16; 
Xv. 26. 


Matt. xxviii. 
19. 

2 Cor. xiii. 
14. 


1 Petsia2. 


1 Cor. viii. 6. 


t Gor: )xil. 3: 


Acts. xxvi. 
27. 

Luke xxiv. 
44. 

2 Tim. iii. 16. 

John x. 35 


Matt. v. 18. 


John y. 39. 
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prophet, who searcheth all things, even the 
deep things of God, which none knoweth 
save the Spirit of God, the Comforter who 
proceedeth from the Father. 

Into the name of the Father and of the 
Son and of the Holy Spirit. The grace 
of the Lord Jesus Christ, and the love of 
God, and the communion of the Holy 
Spirit be with you all. Elect according 
to the foreknowledge of God the Father, 
in sanctification of the Spirit unto obedi- 
ence and sprinkling of the blood of Jesus 
Christ. One God the Father from whom 
are all things, and one Lord Jesus Christ 
through whom are all things; no man 
can say, Jesus is Lord, but in the Holy 
Spirit. 

II. Beltevest thou the prophets? All 
things must be fulfilled which are writ- 
ten in the law and the prophets and the 
psalms. Every Scripture being inspired of 
God is profitable. The Scripture cannot 
be broken, not one jot nor one tittle, till all 


things be accomplished. These are they 
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which bear witness of me. These are writ- John xx. 3:. 
ten that ye may believe that Jesus is the 
Christ, the Son of God, and that believing 
ye may have life in his name. What is Lukex. 26. 
written in the law? How readest thou? 

eearely the jocriptures: , ~The Spiritshall Jorn * 3%, 
take of mine and shall declare it unto you. 

Ill. God be merciful to me a sinner | Luke xiii. 
That which is born of the flesh is flesh. John iii 6. 
hiesmind, oethe: fleshsis: enmity to. God ; Rt 7 
for it is not subject to the law of God, be- 
cause in fact it cannot be. The heart is Jer. xvii. 9. 
deceitful above all things and desperately 
sick. Both mind and conscience are de- Tit. r. 15. 
filed. Darkened in their understanding, kph. iv. 1s. 
alienated from the life of God because of 
the ignorance that is in them, because of 
the hardening of their heart. 

By one man sin made its way into the Romv. x. 
world, and also by means of sin, death; 
and so a thoroughfare to all men was made 
by death, unto which all sinned. The wrath Rom. i.:s. 
of God is revealed from heaven against all . 


ungodliness and unrighteousness of men 


Rom. ii. 12. 


Rom. iii. 19. 


Matt. xiv. 
33: 


1 John iv. 2. 


Luke xxiv. 
19. 
Acts x. 38. 


Matt. viii. 
16. 


Luke vil. 2r. 


Luke vii. 15; 
John xi. 44. 


John vii. 46. 
Matt. vii. 29. 


John ix. 36. 


Matt. xvi. 15. 


Matt. xvi. 16. 


John i. 14. 
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who smother the truth in unrighteousness. 
As many as have sinned without law shall 
also perish without law; and as many as 
have sinned under law shall be judged by 
law; that all the world may be brought 
under the verdict: Guzlty before God. 

IV. They came and worshipped him, say- 
ing, Of a truth, thou art the Son of God. 
Every spirit which confesseth that he is 
come in the flesh is of God. 

Jesus of Nazareth, a prophet mighty in 
deed and word before God and all the 
people, went about doing good and healing 


all that were oppressed of the devil, healing 


all that were sick, and casting out the 
spirits with a word, bestowing sight on 
many that were blind, raising the dead, and 
speaking as never man spake, with author- 
ity and not as the scribes, — who is he, 
Lord, that I may believe on him? Who 
say ye that I am? 

Thou art the Messiah, the Son of the liv- 
ing God! The Word became flesh and 
dwelt among us, and we beheld his glory, 
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who was identified as the Son of God in Romi. as 
power, by his resurrection from the dead. 

The only begotten God — it behooved him J%"%,7°5 
in all things to be made like unto his breth- Ree 
ren, that he might be a merciful and faith- 

ful High Priest in the things of God; he 
divested himself of his divine glory and phit ii 7. 
took upon himself the form of a servant, 

and was made in the likeness of men, in Rom. vii. ; 
the likeness of sinful flesh; in him dwell- col. ii. o. 
eth all the fulness of the Divine Being 

bodily. 

Great is the mystery of the worship of : Tim. iii. 1. 
God, who became visible in the flesh, was s. & vat. 
verified in the spirit, recognized by angels, 
proclaimed to the nations, believed on in 
the world, received up in glory. One me- : Tim. iis. 
diator between God and man, himself man, 

Christ Jesus ; he ever liveth to make inter- Heb. vi. 25. 
cession ; he shall reign for ever and ever. Rev. xi. 15. 

V. Behold the Lamb of God, whtch taketh Jovn. i. 29. 
away the sin of the world. Now has ap- Rom. iii, 21- 
peared a righteousness of God, apart from it 
the law ; for all sinned and failed to attain 


Ex. xxxiv. 6, 
7: 


Lev. iv. 1- 
35: 


Lev. viii. 1- 
1X0 7/6 
Heb. ix. 22. 


IBS Beat ne 


Heb. x. 1- 


10. 


Eebetal. 103 
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God’s approval, being made righteous gra- 
tuitously by grace, through the payment of 
a ransom which is in Christ Jesus. 

The Lord, a God full of compassion, - 
and gracious, slow to anger and plente- 
ous in mercy and truth, keeping mercy 
for thousands, forgiving iniquity and trans- 
gression and sin, and who will by no 
means clear the guilty. If any one shall 
sin and is guilty, a sin-offering shall be 
made, and it shall be forgiven him; the 
sin-offering to make a covering. Apart 
from shedding of blood there is no remis- 
sion. Blessed is he whose transgression is 
forgiven because his sin has been covered. 

Impossible that the blood of bulls and 
goats should take away sins, — shadow, not 
the real image ; therefore when he cometh 
into the world he saith, Thou didst pre- 
pare a body for me, behold, I come to do 
thy will; and in this will we have been 
sanctified by the offering of Jesus Christ’s 
body once for all. Ye were redeemed with 
precious blood, as of a lamb without blem- 
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ish and without spot, even the blood of 
Christ, who loved you and gave himself up 
for you, an offering and a sacrifice to God 
through the eternal Spirit, and by one 
offering hath perfected for ever them that 
are sanctified, whom God set forth to be 
a propitiation. 

The blood of Jesus his Son frees us from 
the guilt of all sin. The wages of sin is 
death ; we have been joined to the like- 
ness of his death ; our old man was cruci- 
fied with him, that the body of sin might 
be done away ; we died with him; for the 
death that he died, he died for sin once for 
all; even so account yourselves to have 
died for sin. It is appointed to men to die 
once, and after that the judgment : even so 
the Christ has been once for all offered up 
to bear the sins of many, being wounded 
for our transgressions, bruised for our ini- 
quities ; for the punishment making peace 


Eph. v. 2. 


Heb. ix. 14. 
Heb. x. 14, 


Rom. iii. 25. 
1 John i. 7. 


Rom. vi. 23. 


Rom. vi. 5- 
Tre Coles 
20-ii1. 3. 


Heb. ix. 27, 
28. 


Isa. lili. 5. 


for us was upon him. While we were ene- Rom. v. 10. 


mies we were made to be at peace with God 
by the death of his Son. 


II 
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John iii. 16. = God so loved the world that he gave his 
2Cor.v.19. Only begotten Son, reconciling the world 
unto himself, accounting them to be no 
Heb.ii.g. more guilty for their trespasses, that by 
the grace of God he should taste death for 
: John ii. 2. every man; not for our sins only, but for 
Rom. v.18, the sins of the whole world. So then, as 
” through one trespass unto all men for con- 
demnation, even so through one act of 
righteousness unto all men for righteous- 
ness of life! That is to say, ds on the one 
hand through the disobedience of the one 
man the many were made sinners, even so 
on the other hand through the obedience 
of the one man the many shall be made 
wire hteous. 

Rom. iii. 22. VI. Lhe righteousness of God through 
faith in Fesus Christ unto all them that 
Rom.x.10. bel/zeve. With the heart man _ believeth 

unto righteousness. 
John x: 28. I give them eternal life and my peace; 


John xiv. 27. 


Jom xvi 8 and they have received, of his fulness and 


Rom. v.17. grace, abundance of grace and righteous- 


ieee i. ness. God hath chosen you to salvation, 
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according to the riches of his grace, yOu Eph. i. 7, 
who are called according to his purpose. Rom. vii. 
For this cause he is the mediator of a new Heb. ix. 1s. 
covenant, that, a death having taken place 

for the redemption of transgressions, they 

that have been called may receive the 
promises of the eternal inheritance. Elect : Pet.i. 2. 
unto the sprinkling of the blood of Jesus 


2 Thess. ii. 


Christ and unto salvation, because the love * ;;. 
of God is shed abroad in our hearts by the ae 
Holy Spirit who is given to us. 

We have our redemption through his Eph.i. 7. 
blood, even the forgiveness of our tres- 
passes. God in Christ has forgiven you ; Eph. iv. 32. 
your sins are forgiven. He hath forgiven (Jun ® 
all our trespasses. There is forgiveness with Ps. cxxx. 4. 
thee, that thou mayest be feared. 

A righteousness of God apart from the Rom. iii. 21. 
law and apart from works ; the gift of right- Ro" > 
eousness ; Christ who is our righteousness; : Cor. i. 30 
not my own righteousness but the right- Phil. iii. 9. 
eousness which is from God; not by works Tit. iii. s, 7. 
of righteousness which we did ourselves 


but by being made righteous through his_ 


. Pet i, x. 


t John iii. 7. 


Rom. i. 17. 


Gal. ii. 16. 


Luke xviii. 
14. 


Eph. ii. 10. 


Rom. vi. 22. 


John iii. 7, 8. 


John i. 13. 


T Pett. 235 
Jasmin dss 
Matt. xviii. 


3. ¢ 
rt. Pet. ni. 2. 
John i, 12. 


John v. 24. 
Col mi, x. 


Rom. vi. 11. . 
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grace; the righteousness of our God. He 
that doeth righteousness is [that is, has al- 
ready been made] righteous. 

A righteousness of God from faith to 
faith. We believed in Christ Jesus that 
we might be made righteous by faith in 
Christ, and not by the works of the law. 
God be merciful to me a sinner! This 


man went down to his house justified. 


VIL. We are his workmanship, created 
in Christ Fesus for good works. Being set 
free from the slavery of sin, and become 
bond servants to God, you have your fruit 
unto sanctification, and the end eternal 
life. 

Ye must be born from above, of the 
spirit, not of blood, nor of the will of the 
flesh, nor of the will of man, but of God; 
not of corruptible seed, but of incorruptible 
through the word of God, of his own will 
by the word of truth; become as little 
children, new-born babes, children of God ; 
passed out of death into life, raised up 
together with Christ, alive unto God in 
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Christ, quickened with Christ, according Pena 8 
to his mercy through the washing of re- 
generation and renewing of the Holy Spirit. 
Forgive us our sins. If we say we have ryan: $ 
no sin, we deceive ourselves, and the truth 
is not in us. There is no man that sinneth * ss" 
not. I am not yet made perfect. Be- Phil iii x. 
loved, abstain from fleshly lusts, which war : Pet. ii, x. 
against the soul, for the flesh lusteth Gal. v. 17. 
against the spirit. I am carnal, Sold Un- Rom. vii. 14 
der sin ; sin is at home in me; in me, that mH 
is in my flesh, that which is good is not at 
home ; the law of sin is in my members ; 
wretched man that I am, who shall rescue 
me from the body of this death? 
Ye shall remember your own evil ways fas xxxvi, 
and your doings that were not good, and 
shall loathe yourselves in your own sight 
for your iniquities. But whoso confesseth Prov xv 
and forsaketh his trangressions shall find 
mercy. Repent and do thy first works. Rev, ii. v. 
Remember how thou hast received, and re- Rev. iii. 3. 
pent. If we confess our sins, he is faithful : Johni 9 


and righteous to forgive us our sins, and to 


2. Pets is.4: 


John xvii. 
12, 


ite tery tse 


Rom. viii. 28, 
29. 


1 John iii. 3. 


Jude, 24, 25. 
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cleanse us from all unrighteousness. He 
has granted unto us his precious and ex- 
ceeding great promises, that through them 
you may become partakers of the divine 
nature, having escaped from the corruption 
that is in the world by lust. 

I kept them in thy name, I shielded 
them, and not one of them has perished. 
Kept by the power of God through faith 
unto a salvation ready to be revealed in 
the last time. All things work together 
for good to them that love God, to them 
that are called according to his purpose. 
For whom he foreknew he ‘also foreor- 
dained to be conformed to the image of 
his Son. Every one that hath this hope 
in Him, purifieth himself even as He 
is pure. Now unto him who is able to 
keep you from falling, and to present you 
faultless before the presence of his glory 
with exceeding joy, to the only God our 
Saviour, through Jesus Christ our Lord, 
be glory and majesty, dominion and power, 


a xvi. 25 both now and ever. Unto him who is able 
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to make you steadfast according to my 
gospel, namely, the proclamation of Jesus 
Christ according to the disclosure of that 
mystery which was buried in silence during 
eternal ages, but is now gloriously dis- 
played and made known by prophetic writ- 
ings at the express command of the eter- 
nal God for the sake of obedience to faith 
unto all the nations, —to the only wise 
God through Jesus Christ be the glory 
throughout the everlasting ages! Amen. 

VIII. We have communion with one x Jomi. 7. 
another tf we walk in the light. 

The church of God, even those who are : Cor. i.2. 
sanctified in Christ Jesus, beloved of God, Rom. i. 7. 
effectually called, saints, the faithful in Eph. i. 1-14. 
Christ Jesus, chosen to be holy, having 
already redemption and forgiveness, sealed 
with that holy spirit of promise, God’s own 
possession ; who have obtained a like pre- 2 Pet. i. m4. 
cious faith with us in the righteousness of 
our God and Saviour Jesus Christ, all things 
that pertain unto life and godliness, and 
precious and exceeding great promises, that 


Jude, 1. 


Eph. i. 23. 
1 Johni. 3. 
1 Cor. xii, 20° 


-27. 


Rom. viii. 
16, 17. 


John xv. 9, 
12. 


Rom. xii. ro. 


John xvii. 20 
-23. 


Eph. v. 27. 


168 KEVSTONES OF FAITH. 


ye may become partakers of the divine na- 
ture ; beloved in God the Father, and kept 
for Jesus Christ. The church is his body, 
the fulness of him that filleth all in all. 

Ye have fellowship with us, and our fel- 
lowship is with the Father and with his 
Son Jesus Christ. Many members, but one 
body ; whether one member suffereth, all 
the members suffer with it, or one member 
is honored, all the members are honored 
with it. The Spirit beareth witness with 
our spirit that we are children of God and 
joint heirs with Christ. As the Father 
hath loved me, I have loved you, — love 
one another as I have loved you. In love 
of the brethren be tenderly affectioned to 
one another. | 

I pray not for these only, but for them 
also who believe on me through their words, 
that they all may be one, as thou, Father, 
in me and I in thee: I in them, and thou 
in me, that they may be perfected into one. 
That he might present the church to him- 
self, glorious, holy, and without blemish. 


SCRIPTURAL SUMMARY. 169 


Ye are come to the general assembly and 
church of the first born, who are enrolled 
in heaven, and to the spirits of just men 
made perfect, and to Jesus, the mediator 
of a new covenant. 

And all these, of whom the world was 
not worthy, received not the promise, God 
having provided some better thing for us, 
that apart from us they should not be made 
perfect; therefore let us also, seeing we 
are compassed about with so great a 
cloud of martyrs, lay aside all cumbrance, 
and the sin which is easily entangling us, 
and let us run with perseverance the race 
that is set before us, looking unto Jesus 
the chief leader and perfecter of faith. 
These who are arrayed in the white robes, 
who are they, and whence came they? 
These are they who came out of the great 
tribulation, and they washed their robes 
and made them white in the blood of 
the Lamb. Therefore are they before the 
throne of God, and they serve him day 
and night in his temple ; and he that sit- 


Heb. xii. 23. 


Heb. xi. 38- 
Xil. 2: 


Rev. vii. 13- 
15. 
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Rev. vii. 16, teth on the throne shall spread his taber- 


Ge 


nacle over them. They shall hunger no 
more, nor thirst any more; neither shall 
the sun strike upon them nor any heat; 
for the Lamb which is in the midst of the 
throne shall be their shepherd, and shall 
guide them unto fountains of waters of 
life; and God shall wipe away every tear 


from their eyes. 
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Adam, we are not guilty of his sin, 
but this is true only as he is viewed 
as an individual; we share the guilt 
of the race, 37, 113, 114, 157. 

Annihilation of the wicked? 
words, 40. 

Apostles’ Creed, text and _ notes, 
147-149; was a response to the bap- 
tismal formula, 17, 147; a better 
designation of it, 147; is deficient, 
110; and inferior to the Nicene, 151. 

Aquileia, creed of, a version of the 
Apostles’, 148. 

Arminian Articles. See Resonstrance. 

Arminianism, the system of doctrine 
taught by Jacob Van Herman (1560- 
1609); a ‘‘ gigantic revolt from Calvin- 
ism,” chiefly against extreme views 
of predestination ; teaches the doc- 
trines of grace, originally with some 
confusion, 123 (5); but modern Ar- 
minianism is in full accord with other 
Evangelical systems on these doc- 
trines, 105 (1). 

Assurance, full, not an ingredient of 
saving faith, 139; but a grace of the 
new life, 134 3 often disturbed but in- 
creasing in the faithful, 139. 

Atheism, ancient, 16; the Christian 
doctrine of God exactly opposed to 
RZ, 

Atonement, the doctrine practically 
stated, 58-67; in the Confessions, 
118-125; in a scriptural summary, 
159-162; not a Bible word, should 
be rendered “ covering,’’ Ex. xxix. 5 
and always 1 in the Old Testament, 63 ; 
and ‘reconciliation,’ Rom. v. 11, 
61; the best designation for the doc- 
trine is ‘‘ Satisfaction for Sin,” 118; 
governmental theory, 61; and moral 


Christ’s 


influence theory, 62; ‘both describe 
effects, not the satisfaction itself, 63 ; 
does actually satisfy, cancel, remove 
guilt, 65, 121, 1223; procures amnesty 
but not personal forgiveness, 63, 65, 
122; and for all men, for the race as 
a whole, 63, 123-125, 162; this is 
the orthodox universalism, 67, but 
does not teach universal salvation, 
since the Atonement alone saves no 
man, 68, 123 (1); the theory of limited 
atonement obscures this point, 64, is 
not taught in express terms by any 
symbol, 123; the contrary is implied 
by extreme Calvinistic confessions, 
1243 is only an inference from an in- 
ference, 123 (1); the universal atone- 
ment strongly affirmed, 124; its 
benefits to men while they neglect it 
and if they never believe it, 125. 

Attributes of God, in all the Con- 
fessions, 105-110; expressed with 
surpassing devoutness in the earlier, 
109. 

Auburn Declaration, of the New 
School Presbyterians, moderate in Cal- 
vinism, finally accepted by the Old 
School, 114 ; on original sin in infants, 
IIs; On regeneration, 133. 

Augsburg Confession, the first sym- 
bol of the Reformation, 106; cited, 
Lis wOLOpli7elot.el 22 .on27, (120). 133), 
135, 137) 141, 143, 144. 

Augustine assumed that reprobation 
of the wicked was a logical deduction 
from the scriptural doctrine of elec- 
tion, 4o. 

Authority of the Bible, 24-28, 111} 
of church and of consciousness, not 
co-ordinate with that of the Bible, 24. 
iL, 
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Baptismal Formula, the original 
source of the Confessions, 147 ; its im- 
portance, 17. 

Baptismal Regeneration, not taught 
in the Nicene Creed, 153. 

Baptists, doctrinal system of, differs 
from other Protestant systems in the 
form of baptism and in requiring faith 
and repentance. before baptism; has 
no symbol considered generally bind- 
ing, but the Calvinistic Baptists have 
approved the Westminster Confession, 
109; and the New Hampshire Con- 
fession, 126; and the Free Baptists, 
(not Calvinistic and open-commu- 
nion), the confession of 1834, 128; 
both agree with other Protestant 
systems on the doctrines of grace, 
109, 126, 128, 132, I51. 

Bear Sin, scriptural, 161; a frequent 
expression in the Confessions, 120, 
124. 

Begotten, meaning of, in Bible and 
Confessions, 151. 

Belgic Confession, the symbol of the 
Reformed Church in Flanders and the 
Netherlands, 114; cited, 116, 129, 
132, 133, 142, 144. 

Believe, distinct from deléeve i, 148; 
we, or I, in the Confessions, 153. 
See Faith. 

Bible, the doctrine practically stated, 
24-353; in the Confessions, 110-1123 
in the Bible itself, 156, 157; is what 
it means, 27, 333 its divine origin, 
263; it is a plain book, 27; and the 
unlearned can understand it, 112; its 
supreme authority, 28, 111; 1s a mira- 
cle, 29-32; all this is true of the Eng- 
lish Bible, 29, 30; hence, the question 
of.errors in the Bible is of no practical 
importance, 33. 

Birth-Sin, a better designation than 
Original Sin, 113. See Human Na- 
ture. : 

Blood of Christ, the sacrificial offering 
for sin, in Scripture, 160, 161; in the 
Confessions, 119-122; in Christian 
experience, 59-61. 

Body, of Christ, in the Incarnation, 
116; in heaven, 117; of saints in 
- the resurrection, 145; the word sub- 
stituted for ‘‘ flesh” in the Creed, 150. 

Boston Declaration, a Congrega- 
tional modification of the Westminster 
Confession, 109. 

Brethren, United. See Moravian. 


Brotherhood of Christ, in conse- 


quence of taking our nature, 67, 116. 


Burial Hill Declaration, of the 


Boston National Council of Congre- 
gationalists, affirming adherence to the 
faith and polity of the fathers “sub- 
stantially as embodied in the Con- 
fessions of 1648 and 1680;” closing 
with a valuable summary of the 
Evangelical doctrines held in com- 
mon, 109; confuses dedzeve im and 
believe, 148. 


Burial Services, with modified prayers 


for the dead which are not offensive 
to Protestants, 145, 146. 


Calvin, taught reprobation, 40; author 


of French Confession,-111. 


Calvinism, the system of doctrine 


taught by John Calvin (1509-1564), 
and prominent in the symbol8 of the 
Reformed, Presbyterian, Episcopal 
(Articles, not Liturgy), Congregational 
(Original, not Modern Confessions), 
and Baptist denominations; conspic- 
uous for extreme views of predestina- 
tion, which are not now generally held 
and very seldom preached, 40; on all 
the doctrines of grace clear, 117, 128, 
139; and extreme Calvinism is elo- 
quent on many of them, 129, 134, 136, 
1453; especially perspicuous on points 
obscured by the Remonstrants, 123, 
(5); all its teachings on the doctrines 
of grace retained by Methodists, 107; 
by Reformed Episcopalians, 107; and 
by Cumberland Presbyterians, who 
reject its extreme views of predesti- 
nation, 123; moderate Calvinism ac- 
cepted by the reunited Presbyterian 
church, 114; and in harmony with the 
Evangelical Consensus on all essential 
doctrines, 105-146. 


Cambridge Platform, a Congrega- 


tional modification of the Westminster 
Confession, 109. 


Canonical books of the Bible, those 


books which are admitted by canons, 
or rules of the Church, to be genuine; 
including the Apocrypha in the Ro- 
man Catholic Bible, excluding it from 
the Protestant, r1o. 


Canons of Dort, the symbol of an 


international synod of Reformed 
churches, 119; cited, 124, 134, 137, 
138, 139. 


Carnal nature in the regenerate, 136. 
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Catechism, Luther’s, 120; Heidel- 
berg, 107; Westminster, 106. 

Catholic, word unwisely surrendered 
by Luther, 149; Confessions, 147, 
150; Roman doctrine of infused 
grace, 132; of regeneration as a pre- 
requisite of justification, 128; of 
penance, 121. 

Catholicity, a test of orthodoxy, 13. 

Christ, the doctrine of his person 
practically stated, 43-57; in the Re- 
formed Confessions, 115-118 ; in the 
Nicene Creed, 150-152; in a scrip- 
tural summary, 158, 159; his first ap- 
pearance, 44; his miracles, 45; his 
teaching, 46; theories concerning, 47 ; 
his claims for himself, 49, 53-55 ; his 
sinlessness, 50-52; his divine person- 
ality, 57. See Atonement, God. 

Christian Confession, a more exact 
designation of the Apostles’ Creed, 
147. 

Church, a word loosely applied to a 
meeting-house, 97; to a mixed multi- 
tude who make a profession of 
religion, 96; and to the true church of 
God, 94; used only in the last sense 
in this book and in the Scriptures, 98. 
See Communion of Saints. 

Church of England, the Thirty-nine 
Articles of, the symbol] of Episco- 
palians, Anglican and American, 107 ; 
cited, 708, 112, 114, 123, 129) 132, 
133, 146, 151. : 

Communion of Saints, the doctrine 

ractically stated, 93-104; in the Con- 
essions, 140-146; in a scriptural sum- 
mary, 167-170; origin of the phrase, 
149; exactly defines the church in 
its scriptural meaning, 93-100; that 
which is popularly called a church is 
also a sacred association, 94; a better 
name for it proposed, 96; all are wel- 
come to it who profess faith and re- 
pentance, 95; no one must stand at 
its door to read their hearts, 95; its 
word and sacraments a means of test- 
ing sincerity, 95, 96; and in this 
church congregation is a true church 
composed of the regenerate only, 97, 
98; both invisible to sense and visible 
to faith, 99; recognized by mutual 
affection, 100; this scriptural defini- 
tion of the church was restored by 
Wiclif, 141; and is found in all the 
Confessions, 140-146 ; emphatically in 
the earlier, 106, 141, 142; no contro- 
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versy among Protestants about this 
doctrine except the question whether 
the word ‘church’ should include 
unregenerate persons merely because 
they are baptized, 96, 142 (5). 
Another meaning of Communion of 

Saints, namely, of saints on earth 
with saints in heaven, was probably 
the original meaning, 149 (3); is still 
retained, 101-104, 144-146; does not 
justify invocation of saints, 144; but 
encourages affectionate remembrance 
of them in thought and in prayers, 
104, 145, 146 

Condemnation, removed by satisfac- 
tion for sin, Rom. viii. 1, the central 
truth of the doctrine of the Atone- 
ment, 58, 1209. 

Confessions, cited. 


Date. Designation. Hist. notice. 
A.D. 


325. Nicene Creed . , . . 150(3) 
340. Apostles’ Creed . . . 147(1) 
1378. Wiclifonthe Church , 141 (1) 
1529. Luther’s Catechism . . 120 (1) 
1530. Augsburg Confession 106 (1) 
1536. First Helvetic Confession 108 (2) 
1559. French Confession Sek zen Oi) 
1560. Scotch Confession 110 (1) 
1561. Belgic Confession 114 (5) 
1563 Heidelberg Catechism 107 (1) 
1563. Thirty-nine Articles of 

the Church of England 107 (2) 
1566, Second Helvetic Confes- 

SIONS ee tt ae) Te) 
1576-1580. Formula of Concord 1151 (3) 
1610. Remonstrance . ap Eze) 
LOKGERMTISMATtICLES Ws a 51) 5 Wom e132 5 
1619. Canons of Dort pe LIO (a 
1647. Westminster Confession 109 (1). 
1655. Waldensian Confession 127 (2) 
1658. Savoy Declaration . . 142(5) 
1675. Quaker Confession . . 125 (1) 
1749. Moravian Litany . ey 17401) 
1784. Methodist Articles . . 107 (2) 
1829. Cumberland Presbyterian 123 (1) 
1833. New Hampshire Baptist 126 (3) 
1834. Free Baptist ee 12 5, (ea) 
1837. Auburn Declaration . 114 (1) 
1846. Evangelical Alliance 112 (4) 
1865. Burial Hill Declaration 148 (1) 
1875. Reformed Episcopal 107 (2) 
ye7ee) Old Catholic”). >.) 24 152)(3) 
1884. Congregational Creed 

Commission . 128 (1) 


Congregationalism, the system of 
doctrine taught by the Congrega- 
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tionalists (in this book only the 
Evangelical or Orthodox churches are 
considered) in England and America ; 
has no symbol considered universally 
binding, but has approved in sub- 
stance the Westminster Confession, 
109; differs from other Protestant 
systems chiefly in views of polity, 
but agrees with them in the doctrines 
of grace, 109, 110, 114, 132, 150. 

Congregational Creed Commis- 
sion, Confession of, cited, 128. 

Consciousness, not an authority co- 
ordinate with the Scriptures, 26, 111. 

Consensus of the Evangelical ’Con- 
fessions, 105-146. 


Controversies, concern details and 


are transient, 14. 
Countries represented by Confessions 
cited :— 
America, 106 (1), 
5), 119 (1). 
ie big 114 (5), 119 (1). 
Denmark, 106 (1), 111 (3), 120 (1). 
England, 107 (2), 119 (1), 124 (2). 
France, 111 (1), 119 (1), 124 (2). 
Germany, 106 (1), 107 (1), t11 (3), 
119 (1), eae: 
Greece, 150 (3) 
Holland, 114 (2), 119 Ay 12385); 
124 (2). 
Ireland, 132 (3). 
Italy, 127 (2). 
Norway, 106 (1), 111 (3), 120 (1). 
Russia, 150 (3). 
Scotland, 107 (x), 10g (1), 110 (1), 119 
(x), 124 (2). 
Sweden, 106 (1), 111 (3), 120 (1). 
POE it 108 (2), 119 (1), 
ai): 
Creation, ascribed to God, 105, 108, 
110; to the Father, 106, 147, 150. 
Creed Commission, of 1884, 151. 
Cumberland Presbyterians, Con- 
fession of, 123. 


107 (1); 109 (1), 114 
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Dead, prayers for the? 103, 145. 

“Dead to sin,’’? in Rom. vi. 5-11, 
and ‘dead with Christ,’’ Col. ii. 20- 
iii. 3, mean united by faith to Christ, 
so as to be partakers of the benefits 
of his atoning death; not that sin is 
dead in us, 161. 

Death, of the righteous, 145, 146; of 
Christ, 59, 119; wages of sin, in what 
sense paid by Christ, 58. 
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Denominations adopting or approv- 

ing the Confessions cited : — 

All Christian, 147 (1) 

All Evangelical, 112 Gn 150 (3). 

Arminian, 123 (5). 

Baptist (Calvinistic), 109 (1), 126 (3). 

Baptist (Free), 128 (r), 133 (1), 151 (2). 

Congregational, 109 (1), 142 (5), 148 
(x), 150 (3). 

Eastern (Greeks 150 (3). 

Episcopal, 107 (2), 110 (1), 132 (3), 
147 (1), 150 (3). 

Lutheran, 106 (1), 111 (3), 120 (2), 
150 (3). 

Methodist, 107 (2). 

Moreen es Brethren), 106 (1), 


7G). 
ola Caaiic 152 (3). 
Presbyterian, 107 (1), 109 (1), 
(1), 114 (1), 132 (3), 150 (3). 
Quaker, 125 (1). 
Reformed, 106 (1), 107 (1), 111 (1), 
114 (5), "11g (1 ), 124 (1). 
Reformed Episcopal, 107 (2). 
Roman Catholic, 147 (1), 150 (3). 
Unitarian, 147 (1). 
Universalist, 147 (r). 
Waldensian, 127 (2). 

Depravity, in what sense total and 
universal. See Human Nature. 

Development of virtue impossible 
without regeneration, 37, 85. 

Divinity of our Lord. See Christ. 
Liddon on, 151; of the Holy Spirit, 
20, 107. 

Doctrines of Grace, the eight selected 
for this book, practically designated, 
vii-viil; designated by the most usual 
titles in the Confessions, 105, 110, 
113, 115, 118, 125, 133, 1403 ancient 
summary of, 147-153 ; scriptural sum- 
mary of, 154-170; may be stated 
without technical language, 13, 105 ; 
are received and held without contro- 
versy, V, 105. 

Dort, Canons of, 119; cited, 124, 134, 
137, 138. 

Doubts, of forgiveness if we depend or on 
our own merits, fee 


110 


Effectual calling, a work of free 
grace, 126. 

Efficient and sufficient, a confusing 
distinction, 124. 

Election, a scriptural doctrine from 
which unscriptural inferences have 
been drawn, 41, 123. 
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Elect infants, now believed to be all 
who die in infancy, 75, 130. . 

Enemies of God, in Rom. v. 10, ex- 
pounded, 121 (2). 

England, Church of, 107. 

Episcopal standards, 107; American, 
148; Reformed, 133. 

Essential doctrines, prominent in 
every system, 12, 105 (1). 

Eternal punishment, what is written, 
29 ; warnings of Christ, 46; not for 
birth-sin nor race-sin, 40, 1213 but 
for eternal sin, 40. 

Ethics, common end in view of Chris- 
tian doctrine and of rational ethics, 
79; Christian ethics, 84-92. 

Evangelical, one universal confession, 
150; the several Confessions, 105, 106. 
See Confessions. 

Evangelical Alliance, 
Oy Err2. 

Expiate sins, a scriptural word for 
which ‘‘satisfy for’? is usually em- 
ployed in the Confessions, 124. 


Confession 


Faith, means believing, not that which 
is believed, 9; foundations of, 9-15; 
recognizes a system of doctrine, 10; 
saving faith, 76, 77; best definition 
of, 131; means, ‘‘my sins are for- 
given,’’ 78; but full assurance is not 
an ingredient of it, 139; saving faith 
is not an ingredient of righteousness, 
132; ethical quality of, 78, 132; our 
most holy faith, 154. 

Falling from grace, in what sense 
possible, 138. 

Fatherhood of God, 106, 147, 150, 
155. 

Filioque, not originally in the Nicene 
Creed, 152. 

First Helvetic Confession, a nation- 
al symbol of the Reformed churches 
of Switzerland, 108; cited, 110, 132. 

Five Arminian Articles, the symbol 
of the Remonstrants in Holland, 123. 

’ Flesh, in the Creed led to false doc- 
trines of the resurrection, 150. 

Forgiveness of sins, means, in the 
Creed, “ my sins are forgiven,” 149; 
must be personal, no forgiveness of 
the race as a whole, 123 (5). 

Formula of Concord, a Lutheran 
symbol, 111; cited, 113, 116, 117, 127, 
T28130° 

Free Baptist Confession, cited, 128, 
133, 151. 


175 


French Confession, symbol of the 
French reformed church, 111; cited, 


112, 113, 129, 133, 141, 143. 


Generation of the Son, objections to 
the Nicene doctrine not sustained by 
Scripture, 151 (2). 

God, doctrine of, practically stated, 16- 
23; in the Protestant Confessions, 105 
-110; in the ancient Confessions, 147 
-1533 1n a scriptural summary, 155, 
156; only the Christian doctrine here 
considered, 16; and there is only one 
Christian doctrine of God, taught by 
Christ, believed from the beginning, 
17; expressed in prayer and song, 19; 
not complicated, 20; fruitful in the 
heart, 22; namely, the doctrine of 
God the Father, the Son, and the 
Holy Spirit, 23; attributes of, 10s, 
109; person of, 108; Creator, 105, 109, 
147, 150; providence of, 106, r10. 

Grace of God, source of everything 
concerning our salvation, 126; in- 
fused, not a cause of righteousness, 
128. : 

Greek Church, Confession of, 150. 

Guilty, human nature, in what sense, 
37, 113; the human race, 39, 114, 
157; how made to be not guilty, 61, 
I2I-125. 


Hades, in the Creed, 147. 

Heathen, saved without a knowledge 
of Christ ? 75 ; virtual faith in Christ? 
130. 

Heaven, saints in, 101-104, 144-146, 
169, 170. 

Heidelberg Catechism, the Symbol 
of all Reformed Churches, 107 ; cited, 
LLSy Lis, TLS, e Liss 120, 122, 129,131, 
136, 138, 139, 140, 144. 

Hell, or Hades, a late addition to the 
Creed, 147. 

Helvetic Confessions. 
Second. 

Hereditary sin, 113. 

Holiness, of God, 106; of believers, 
82; of the Church, 97, 140-142, 149, 
152 

Holy Spirit, is worshipped, 20, 148, 
152, 156; not a personification, 20, 
107; his works, — interpreting the 
Scriptures, 112; applying the Atone- 
ment, 69, 126; in the growth of grace, 
133-139; in the salvation of some 
who are incapable of knowledge and 


See /zrst and 
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faith, 75, 130 (2); doctrine of, ap- 
pended to the Nicene Creed, 150 (3). 

Homoousion, in the Nicene Creed, 
reap a 

Huguenots, Confession of, 111. 

Human Nature, the doctrine stated 
practically, 36-42 ; in the Confessions, 
113-115; in a scriptural summary, 
157, 158; destitution of righteousness 
is its exact description, 37; verified 
by experience, 39; tends to wilful sin 
and death, 40; its guilt expiated, 58- 
67, 121-125; is capable of being made 
partaker of the divine nature, 57, 84, 
85; and thus renewed, though still 
sinful, 87, 135-137, is capable of in- 
definite development, 87-92, 137-140. 

Humanity of Christ, 43-56, 116; in 
heaven, 117. 

Humiliation of Christ, 119. 


Illumination of Scripture, 27, 112. 

Immortality, the Christian doctrine 
of, ror, 137, 144-146, 169, 170. 

Incarnation, significance of the desig- 
nation, 115 (2). For the doctrine, see 
Christ. 

Infants, saved without a knowledge of 
Christ, 75, 130 (2); but not by virtue 
of their own innocence, 115. 

Infused righteousness, doctrine of 
Romanists, Mystics, and Quakers, 
T2095 0132). : 

Inspiration, a general designation of 
the doctrine that the origin of the 
Scriptures is divine, 110. See Bzbde. 

Intercession of Christ in heaven, 103, 
II7. 

Interpretation of Scripture, 112. 

Invisible church is also visible, 99, 
142. 

Invocation of saints forbidden, 103, 


144. ; 
Inward Light, Quaker doctrine, 125, 
128. 
Irish Articles, a symbol of the Epis- 
copal Church in Ireland, 132, 142. 


Judgment, Private, right and duty of, 
in the interpretation of Scripture, 27, 
112. 

Justice of God, satisfaction of, 118. 
See Atonement. } 
Justification by Faith, the doctrine 
stated practically, 68-78; in the Con- 
fessions, 125-132; in a scriptural sum- 
mary, 162-164; reconciliation of the 


INDEX. 


race, but not personal forgiveness by » 
virtue of the Atonement alone, 69; 
the Holy Spirit must apply its bene- 
fits to individuals, 70, 126; in ad- 
vance of their goodness, 71, 127; this 
gift is full forgiveness and righteous- 
ness, 72-74, 128, 129; by means of 
faith, 75, 76, 130-132; which means 
three things, 77, 78, 131. 


Kingdom of heaven, wider meaning 
than Church, 96. 

Kingly work of Christ, a designation 
in Scripture and in some of the Con- 
fessions, of his discipline and defence 
of the Church, 93-100, 137-139; and 
of the Last Things, 145. 

Knowledge of Christ, necessary to 
salvation? 75, 124, 130. 

Knox, John (1505-1572), his Confes- 
sion, 110. 


Last Things, doctrine of, 39-42, 1o1- 
105, 115, 117, 137-139, 144-146. 

Liddon on the divinity of Christ, rr. 

Limited redemption, but not atone- 
ment, 123 (1). 

Lord, in what sense applied to the 
Holy Spirit, 152. 

Love, ingredient of sanctifying faith, 
132-134; but not a virtue of saving 
faith, 70, 71, 132. 

Luther, his experience of sin, 38; his 
struggles, 129; his Catechism, 120; 
misread James ii. 24, by not ob- 
serving that it is covered by the pre- 
amble in James i. 17, 18, p. 713 
surrendered the good word ‘‘ Catho- 
lic,” 149; on forgiveness of sins, 149. 

Lutheranism, the system of doctrine 
taught by Martin Luther (1483-1546) ; 
differs from Calvinism in less extreme 
views of predestination, and in more 
extreme views of the sacraments; is 
in agreement with other Protestant 
systems on the doctrines of grace, 
105, 106, 111, 120. 

Luther’s Small Catechism, 120 (1); 
cited, 131, 140. 


Man. See Human Nature. 

Mediator, needed to keep monothe- 
ism from being a cold abstraction, 21, 
115,117. See Christ. 

Medizeval Theology, gross views of 
the resurrection, 150 (1); on atone- 
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ment, 121 (2); one priceless legacy 
of, 149 (3), 153 (1). 

Melanchthon, Philip Schwarzerd 
(1497-1560), his Confession, 106, 

Metaphysical distinctions in re- 
cent creeds, 151. 

Methodism, the system of doctrine 
taught by John Wesley (1662-1735) ; 
agrees in general with Avmznianism ; 
but discards its confusions. 123 (5); 
its symbol an abridgment -of the 
Thirty-nine Articles, which excludes 
the extreme Calvinistic features, 107 
(2); rejects explicitly the doctrine of 
sinless perfection, 137 (1); is in agree- 
ment with all other Protestant sys- 

_ tems on the doctrines of grace, 107, 


I10, I12, 114, 123, 129, 1335 137, 146, 


I51. 

Miracles of Christ, 44. 

Modern Confessions, confusion of, 
148, 

Monotheism, without a mediator, 21. 

Morality, practically the fruit and only 
test of regeneration, 82°; placed above 
religious observance by Christianity. 
80. 

Moravian Litany, cited, 117, 146. 

Mystery, has no vague and ambiguous 
meaning in Scripture, 2r. 

Mystical expressions in the Nicene 
Creed are scriptural, 151; doctrine 
of justification, 128, 129, 


Nature of Christ, rrs. 

New Hampshire Baptist Confes- 
sion, 126. 

New School Presbyterian Declara- 
tion, 114. 

Nicene Creed, text and notes, 150- 
153; Cited, 110, 118. 


Obedience, of Christ, 117, 119; of be- 
levers, 82, 137. 

Old Catholics reject the 7lzoque, 152. 

Old School Presbyterians, 114. 

Opinion is not faith, 77. 

Original Sin, a metaphysical designa- 
tion of the doctrine of Human Na- 
ture, 113 its condemnation removed 
by the Atonement, 115 (2), 121 (3). 

Orthodoxy, tested by Catholicity, 13 ; 
modern, agrees with the Reformation 
on the doctrines of grace, 105 (1); its 
controversies, transient, 14. 

Outlines, use and importance of, 13. 
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Pantheism, the Christian doctrine of 
God opposes, 16. 

Perfection, doctrine of, 88, 135. 

Perseverance of saints, 137-139. 

Person, in the Trinity, 108; of Christ, 
43-57, 115-118; of the Holy Spirit, 
108, 156. 

Predestination, the doctrine taught 
by the Scriptures — Rom. viii. 29, 303 
1 Cor. ii. 7; Eph. i. 5, 11 — concern- 
ing the righteous only; but applied 
by. extreme Calvinists to the wicked 
also, 40, 41, 123 (1). 

Pre-existence of Christ, 53, 115, 151. 

Priestly work of Christ, a designation 
in Scripture and in some of the Con- 
fessions, of the Atonement and heav- 
enly intercession, 58-67, 118-125, 103, 
1r7: 

Private Judgment in interpreting 
Scripture, 112. 

Procession of the Holy Spirit, 109, 
Teo 

Prophetic work of Christ, a designa- 
tion in Scripture and in some of the 
Confessions of the gift of the Holy 
Spirit, 69, 126; and of the Scriptures, 
24-35, 110-112; for our regeneration, 
84, 133, 134: and instruction, 138, 
139: 

Protestant rule of faith and practice, 
25; symbols, see Coxzfesszons. 

Providence of God, 106, 110, 122. 

Punctuation of the Creed, 149, 150. 

Punishment, eternal, 29, 40, 130 (2); 
of sin demanded by law, 121. 


Quaker Confession, 124, 125, 128. 


Race, human, sinful, 36-42, 113-115, 
157, 158; reconciled to God, 58-67, 
118-124, 159-161; but not redeemed 
and saved as a whole, 65, 68, 123. 

Rational ethics has the same end as 
Christian ethics, 79; but is deficient - 
in three things, 84-91. 

Reconciliation in Rom. v. ro, 2 Cor. 
v. 18, and usually in the New Testa- 
ment means a change in God’s regard 
for the human race because of Chnist’s 
satisfaction for sin, 121 (2); but does 
not include full redemption and salva- 
tion, 123 (1). 

Redeemer of God's elect, 115 ; a scrip- 
tural (1 Pet. i. 2-18), title of Christ 
because 
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Redemption always means, not atone- 
ment only, but the whole work of 
salvation, 123 (1). 

Reformation, symbols of. 
Sessions. 

Reformed Church, in Germany, Hol- 
land, Switzerland, France, and Amer- 
ica; doctrinal system of, differs from 
Lutheranism in more extreme views 
of predestination (embodied in sym- 
bols, but no longer generally taught, 
41), and in less extreme views of the 
sacraments; is in agreement with 
other Protestant systems on the doc- 
trines of grace, 106, 107, 108, 111, 114, 
IIQ, I24. 

Reformed Episcopal Articles, 
1295, 133% 

Regeneration belongs to the work of 
sanctification, not of justification, 128 
(1); described, 85, 115, 133; full defi- 
nition of, 134. 

Religion without righteousness, 44, 80, 
81. 

Remonstrance, the Five Arminian 
Articles, 123. 

Repentance, first, an ingredient of sav- 
ing faith, 75, 134; life-long, a fruit of 
saving faith, 76, 1363 full definition of, 
137. 

Reprobation, unscriptural, 41, 123. 

Resurrection, of Christ, 56, 120, 1525 
of the body, 140, 146, 147, 152. 

Righteousness, the key-word to Paul’s 
Epistles and to the Reformation ; 
never used in a technical sense, 72; 
always means rightness in the com- 
mon sense, but is strictly an attri- 
bute of God only, 72, 162; is true 
especially of God’s mercy and grace, 
73; 163, 1643; applied to sinful men in 
advance of (any virtues in themselves, 
it means ‘‘not guilty,” 73, 120, 122, 
127-129; and is true to experience 
and to Scripture, 128, 163, 164; and 
reasonable, 73 ; and the righteousness 
of our lives after forgiveness is not 
another thing, but a growth and fruit 
of Christ’s righteousness, 85, 133, 164- 
166. 

Roman Catholic Confessions, 


See Con- 


107 


147, 
150. 

Rule of faith, Protestant, rrr. 

Sacraments of the Church, 141. 


Sacrifice of Christ, 58-67, 121-125, 
159-161, 


INDEX. 


Saints on earth, 82; in heaven, 144. 
See Communion of. 

Salvation, not universal, 68, 123. 

Sanctification, the doctrine practi- 
cally stated, 79-92; in the Confes- 
sions, 133-1403 in a scriptural sum- 
mary, 164-167 ; placed above religious 
observance, 80; is actual holiness, 
82; springs from divine motives, 84; 
is victorious, 87; and heroic, 89; not 
a cause, but a fruit of righteousness, 
128. 

Sanctify, in a restricted sense, 65. 

Satisfaction of divine justice for sin, 
the exact and historical designation 
of the doctrine of the Atonement, 118, 
IIQ, 122-124, 128. 

Saving faith defined, 76-78, 130-132, 
162-164. 

Savoy Declaration, a Congregational 
modification of the Westminster Con- 
fession, 142. 

Saybrook Confession, ditto, 109. 

Schaff’s Creeds of Christendom, 107, 
108. 

Scholastic orthodoxy of the seven- 
teenth century, 107, 109. 

Scotch Confession of Presbyterians 
and Episcopalians, 110, 116, 118, 122, 
126, 133, 136, 142, 145. 

Scriptures, doctrine of. See Bidle. 

Second Helvetic Confession, a sym- 
bol of the Swiss Reformed Church, 
1243 cited, 128, 133. 

Seventeenth Century theology, spec- 
ulative, 41, 122 (2). 

Silence of Scripture concerning those 
who have no knowledge of Christ, 
130. 

Sin, doctrine of, see Human Nature ; 
eternal (Mark ili. 29, S. & Vat.), 39. 

Sinful nature in the regenerate, 129. 

Sinless perfection, doctrine rejected 
by all the Confessions, 135. 

Sinlessness of Christ, claimed by 
himself, 51, 52; confessed by all, 
TL5—107. 

Sixteenth Century, excellence of the 
Confessions, 107, 109, 122. 

Socrates, justified by faith? 131. 

Son of God. See Christ. 

Soul of Christ, 116, 120. 

Spirit. See Holy Spirit. 

Staupitz on forgiveness, 149. 

Substance, divine, of Christ, 107, 151 ; 
of the Holy Spirit, 108. 
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Sufferings of Christ. See A tone- 
ment. 

Sufficiency of Scripture, rr2. 

Sufficient and efficient, confusing dis- 
tinction, 124. 

Summary, ancient, 147-153; scrip- 
tural, 154-170. 

Swiss Confessions, 108, 124. 

Symbol, a compendium of articles of 
faith adopted as a distinctive mark 
of a church or denomination, 105 (1). 

System of doctrine in the Scriptures, 
10, 14. 


Temptation of Christ, 117. 

Theological terms, valuable, but not 
necessary, 106 

Thirty-nine Articles. See Church 
of England. 

Tradition, not an authority co-ordinate 
with the Scriptures, 24, 111. 

Trent, council of, 149. 

Trinity, doctrine of. See God. 

Trust, the third and most important 
element of eins faith, 77, 131. 


Union Church of Prussia, Lutheran 
and Reformed united and established, 
106, 107. 

Unitarians, some approve the Apos- 
tles’ Creed, 147 (1). 

United Brethren, or Moravians, 117. 
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Unity of God, 105; of the race in sin, 
36-42; and in reconciliation, 58- 67 
of the Church on earth, 94-99; and 
in both earth and heaven, so1-104, 
144-146, 167-170 

Universal Atonement, but not sal- 
vation, 58, 123-125, 162. 

Universalists, some approve 
Apostles’ Creed, 147 (1). 

Unlearned may interpret Scripture, 
Ii2. 

Unregenerate men ought not to be 
excluded from association with be- 
lievers, 94; but do not belong to the 
true Church of Christ, 95. 


the 


Visible Church is also invisible, 99, 
142. 


Waldensian Confession, cited, 127. 

Westminster Confession, the sym- 
bol of Presbyterians, 1093; cited, 106, 
ITI-113, 115, 127) 130, 132-134, 139, 
142, 144, 145, 151. 

Wiclif, cited, 140. 

Word, Christ, as revealer of God, 107, 
108, ae bible, as revelation of God, 
ELOs U2: 

Works, no cause of righteousness, 
127; but fruits of it, 79-92, 133-138. 
Worship, given from the first to 
Christ and the Holy Spirit, rg, 20) 
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This is a new work by the author of ‘‘ Near and Heavenly Hori. 
zons,”’ which, when published some years ago, attained such popularity 
that the Countess Gasparin’s latest publication will probably be 
eagerly sought for. The author’s love of nature, the depth of her 
religious feeling, and the rare quality of her literary skill, give her 
works a charm and grace which secure to them an assured place in 
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‘We have seldom read a professedly religious book so thoroughly 
free from dogmatism, so sympathetic in its tone, and so wholesome 
in its spirit of wide and truly Christian charity, or one in which the 
author so evidently wrote from the fullness of the heart. Considered 
merely as a literary production, Madame de Gasparin’s work is equally 
deserving of praise. There is aboutit an amount of care and of finish 
which are not amongst the least proofs of the writer’s CA and 
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modest mountain heights contrasted with the magnificent panorama 
of the Bernese Oberland within view, its wealth of dark pine forest, 
its pastoral highlands of intense green, have great attractions for 
many, not least for the authoress herself. And this district, known 
and loved as it is by the writer, is here peopled with a number of 
actors who come forward in the various tales contained in the volume. 
Raoul and Marjolaine, the happy young couple in their mountain 
cottage and bit of farm, Pierre the woodman, Silvio and Serinette, the 
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Two Books of National Interest. 


The very general attention attracted by the publication, under the 
title of ‘‘ National Perils and Opportunities,” of the Discussions of the 
General Christian Conference held at Washington, D.C., Dec. 7-9, 
1887, under the auspices of the Evangelical Alliance, has induced the 
publishers, in the hope of finding a still larger circle of readers, to 
issue, in two uniform cheap volumes, certain of these noteworthy 
papers, grouped under the two following titles, which describe the 
divisions into which the work of the Conference naturally fell: 


PROBLEMS OF' AMERICAN CIVILIZATION: Their Prac- 
tical Solution the Pressing Christian Duty of To-day. By Pres- 
idents McCosH and GaTEs, Bishop:CoxE, Rev. Drs. PIERSON, 
DORCHESTER, MCPHERSON, and HAyGoop ; Hon. SETH Low; 
Prof. BOYESEN ; Col. J. L. GREENE, and Rev. SAMUEL LANE 
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t6mo. Paper, 30 cents ; cloth, 60 cents. 


The topics are: ‘‘ Immigration,” by BoyvEsEN; ‘‘ Misuse of 
Wealth,” by Gates ; ‘‘ Estrangement from the Church,” by PIERSON; 
** Ultramontanism,” by COxE; ‘‘ The Saloon,” by HAyGoop ; ‘‘The 
Social Vice,” by GREENE ; Relation of the Church to the Capital and 
Labor Question,” by McCosu and Low; ‘‘ The City as a Peril,” by 
DORCHESTER, MCPHERSON, and Loomis. 


CO-OPERATION IN CHRISTIAN WORE: Common Ground 
for United Interdenominational Effort. By Bishop HArkrIs, 
Rev. Drs. STORRS, GLADDEN, STRONG, RUSSELL, SCHAUFFLER, 
GORDON, KING, and HATCHER, President GILMAN, Professor 
GEo. E. Post, and others. (Uniform with ‘‘ Problems of Amer- 
ican Civilization.”) 16mo. Paper, 30 cents; cloth, 60 cents. 


The topics are: ‘‘ Necessity of Co-operation in Christian Work,” 
by SToRRS, HARRIS, GLADDEN, and Post; ‘‘ Methods of Co-opera- 
tion in Christian Work,” by STRONG ; ‘‘ Co-operation in Small Cities,” 
by RussELL; ‘‘ Co-operation in Large Cities,” by SCHAUFFLER ; 
‘Christian Resources of Our Country,” by KING, GILMAN, and 
HATCHER ; “‘ Individual Responsibility Growing out of Perils and 
Opportunities,” by GORDON, and others. 


Sent, postpaid, on receipt of the price, by 


Pee oar & TAYLOR 'CO,, 


740 and 742 Broadway, New York. 


A GREAT CONFERENCE. 


National Perils and Opportunities. 


—— THE DISCUSSIONS OF THE —— 


GENERAL CHRISTIAN CONFERENCE, 


HELD AT 
Washington, D. C., Dec. 7-9th, 1887, 


UNDER THE AUSPICES AND DIRECTION OF 


THE EVANGELICAL ALLIANCE 


FOR THE UNITED STATES. 


8vo., Paper, $1.00. Cloth, $1.50. 


An indispensable book to all who would keep abreast 
of current Christian thought and endeavor. Contains 
addresses by Pierson, McCosh, Strong, McPherson, 
Haygood, MacArthur, Storrs, Harris, Schauffler, 
Gladden, and many other equally prominent thinkers. 


‘* All the prominent social questions which now confront the 
churches were discussed, and the foremost men in the churches 
were present to discuss them.” —Christian Union. 

‘©One of the most notable religious gatherings ever held in this 
country.” —Christian at Work, 

‘‘ Marks an epoch in the religious history of the Republic.”’ 

—TLhe Churchman. 

«‘ The treatment of the various subjects presented was worthy of 
the attention of the whole country.”—Vew York Observer. 

‘* Nearly all the papers were of the highest order in their various 
departments, and the meeting cannot fail to be of great influence in 
promoting the co-operation of Protestant Christians.”—Wew York 
Christian Advocate, 


Sent, postpaid, on receipt of price, by 


THE BAKER & TAYLOR CO., 


Publishers, 
740 & 742 BROADWAY, NEW YORE. 


THE BAKER & TAYLOR Co. 


Announce as Shortly to be Published: 


THE WORKING CHURCH. By Cuartes F. Tuwina, D.D. 
16mo, cloth. 


A careful treatise by a successful church administrator on the best 
methods of making the church organization an efficient instrument. 
Its topics are: I. The Church and the Pastor; II. The Character of 
Church Work; III The Worth and the Worthlessness of Methods ; 
IV. Among the Children ; V. Among the Young People ; VI. Among 
Business Men; VII. From the Business Point of View; VIII. Two 
Special Agencies; IX. The Treatment of Strangers; X. The Un- 
churched; XI. Duties towards Benevolence; XII. The Rewards 
of Christian Work. (In press.) 


KEYSTONES OF FAITH; or, What and Why We Believe. 
By Wo.coTtT CaLkins, D.D. 16mo, cloth. 


This book is designed for young Christians and busy people who 
need a brief outline of the great doctrines of grace, in which ad/ 
evangelical denominations agree. Inthe body of the work, Chapters 
I.—VIII., this is given in popular language, free from all technical 
phrases of theology. In Chapters IX. and X. another outline is given 
in the language of the Catholic and evangelical confessions: and in 
Chapter XI. still another short, but complete, outline is given in the 
exact language of Scripture. (In press.) 


WHAT JESUS SAYS. Being an arrangement of the words of 
our Saviour, under appropriate headings, with a full index. By 
Rey. FRANK RussELL, D.D. 12mo, cloth. (New Edition in 
press.) 


‘The idea of the book is original, the execution is excellent, and cannot fail to 
be very helpful to all who desire to know exactly just what our Lord has said. His 
simple words are so covered up with glosses and commentaries that we are almost 
unable to consider their natural meaning, In accomplishing this most desirable 
result of listening to Christ alone, this work is most serviceable to us all,”—J, B. 
ANGELL, LL.D., Pres. Michigan University. 


‘Whatever shall put into the hands of men the very words of Christ, cannot but 
bea benefit to them. It is a favorable circumstance that his habit of teaching led 
to brief sentences, maxims, or parables, and in this peculiarity we find a just ground 
for separating his words from the context of the history, as one would separate 
clusters and leaves from the vine by which they had been supported. Great good 
will flow from this work.”—Rev, Henry WarpD BEECHER, Brooklyn. N, Y. 


THE BAKER & TAYLOR CO., 


740 and 742 Broadway, New York. 


EVANGELISTIC WORK — 
In Principle and Practice. 


By Rev. ARTHUR T.. PIERSON, D. D. 


12mo, Cloth, $1.25. 


A new book on that method which has been one of the most 
potent means of building up the Christian Church—Evangelization. 
It is written by an acknowledged master of the subject. 


‘‘This book is preéminently a book for the hour. It is at once 
a fruit of the reviving evangelistic spirit and a welcome and powerful 
force for the promotion of that spirit among the disciples of Christ. 
All who are working for Christ, especially all ministers and teachers, 
ought to procure and study this book.” —Czhristian Statesman. 


‘* More truth, perhaps, than can be found in any single uninspired 
book, concerning ‘ evangelistic work,’ is included in a volume with 
this title, by Arthur T, Pierson, D.D. Truths of the first importance 
are spoken concerning methods and the treatment of the poor. After 
having set down the principle as he believes it to be, the author has 
enforced it in sketches of Whitefield, Howard, Finney, Chalmers, 
Moody, Bliss, and others. The book ought to have a wide circulation; 
it cannot but be productive of the greatest good.”—Hartford Post. — 

' “Every phase of the question is discussed, the methods and 
merits of different evangelists are set forth, apostolic and modern 
preaching compared, and the causes of failure and success in minis- 
terial work portrayed. It is a book to be studied by all church 
workers.” —/ndianapolis Journal. 

‘*The book is dedicated to Dwight L. Moody, and would seem 
to contain nearly all that can be said in the way of information, 
instruction, example, or exhortation upon the subject.” 

—Bapltist Standard. 

‘‘The chapters on the great Evangelists are delightfully written 
in a lofty and devout spirit.” —Jndianapolis News. 

‘* His views will be accepted as of orthodox authority.” 

— Washington Critic. 
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